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B eginning 1988, each issue of World
Evangelization Bi-monthly will

feature a special emphasis which is rele-

vant to world issues today and which also

represents future thrusts of the Lausanne
movement.

We have invited different guest editors

for each of these issues. Each guest editor

will be responsible for the main articles of
one particular issue, and each will have 12

pages in which to give a good treatment on
the theme. Besides their own writings,

they will also invite a number of other

writers and resource persons to prepare to-

gether the magazine’s "main course”,

which includes articles, charts, graphs and
maps.

Church leaders today need to be keenly
aware of the significance of these issues

and their long-range effect on church,

mission and world evangelization.

Ralph and Roberta Winter

From the International Director

World Evangelization Bi-monthly coming attractions.
Special Emphases—with Guest Editors
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Your move to Singapore is a proof of

vision and wisdom. You are now in the

Third World, in the middle of different

social, economic and political issues.

Vision '89 is necessary because this world

is not the same as that of Lausanne '74.

We do need new forms of true evangelism

driven by a new dynamics produced by the

Holy Spirit.

Samuel O. Libert

Argentina

I appreciate the establishment of LCWE
by faith, depending on God. Thisissuchas

given every situation and position of the

movement in detail. I can visualize the

great challenge of world evangelization

and the '89 Congress.

Michael Chongluai

Burma

I perhaps represent countless thousands of

national leaders whose ministries have

been profoundly influenced by the Berlin

Congress, the Lausanne Congress, and
their subsequent conferences.

I had the unusual experience of the

outburst of an indescribable passion for

souls in my heart on that triumphant and

glorious opening night when Dr. Billy

Graham spoke at the Berlin Congress.

And that experience has profoundly and

profusely influenced the rest of my minis-

try.

Now we are dreaming of evangelizing

Liberia by the year 2000.

Bishop Ausgustus B. Marwieh

Liberia

I am happy to note that the theme for the

’89 Congress —"Where there is no Vi-

sion, People perish." How true it is today,

not only in the secular world, but also in

our churches. Unless the church moves
from maintenance to mission, it cannot be

called the church.

Bishop S.K. Parmar

India

I received your magazine with much
pleasure. I think this work is God’s work
for the evangelization of the whole world.

It is preparing the way for the coming of

the Lord Jesus Christ.

Trandafir Sandru

Romania

We want to let you know that the Churches
in Nicaragua arc following the movement
of the Lausanne Covenant, and we are

praying that the plans toward the '89

Congress in Singapore may be a total suc-

cess.

Benjamin Cortes M.

Nicaragua

I was excited when I read your article, “By
The Year 2000" and all the variety of pro-

grammes and projects. It is time that these

plans reveal our faithfulness and obedi-

ence to God.

Ransom Affram

Ghana

It has been a blessing to me receiving your

publication and I will highly appreciate

some old issues. You may have observed

that the third world is not only poor

spiritually but poor in resources.

Billy P. Jacob

India

I am sad to hear that Lausanne is experi-

encing a financially dry season. Although

I am not in a position to give financial

support, I will surely uphold you in prayer.

All members of my ministry send greet-

ings to you all.

Aforgom Taissou Michel

Chad
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Unreached Peoples Update

UNREACHED
Where

Ralph

PEOPLES UPDATE
Are We Now?
D. Winter , Guest Editor

CONTRIBUTORS TO THIS SECTION:

Patrick Johnstone

,

Director of Research, WEC International

David Hesselgrave, Professor of Missions, Trinity Ev.Div. School
John Robb

, Senior Research Associate, World Vision International

Chia-En Liao, Professor of Missions, Talbot Theological Seminary
Ralph D. Winter, Gen. Director, U.S. Center for World Mission,

and editor of this section
v

D uring 1988 all issues of World
Evangelization pursue the theme of

world evangelization by the year 2000.

In this particular issue the special focus is

an Unreached Peoples Update (pp. 4

through 15)—with the year 2000 in

view.

That means one of our tasks in this

section is to see what people are saying

about whether all of the Unreached Peo-

ples can be reached by the year 2000.

But what people do in fact say depends
in turn on what they intend to mean by
the phrase Unreached Peoples. Our task

would be much easier if it were not for

the fact that different researchers have very

earnestly taken different approaches—both

in regard to what is meant by peoples,
and also by what is meant to reach a peo-

ple.

But. as we shall see, this is only a mi-

nor problem. The major blessing we can
happily report is the fact that the very

idea of seeing individual persons as part

of the peoples to which they belong is an

approach with which there is now more
widespread agreement than ever.

“Unreached” means no viable

presence of the church
More and more mission leaders and

missiologists are focusing on church
planting rather than just evangelism.
David Barrett is the acknowledged ex-

pert in the defining of degrees of evangeli-

zation, and it is a truly important subject.

But the trend today is to be more con-

cerned about the presence or the absence

of the church within a group than about

the extent to which a group has been ex-

posed to evangelism. Not surprisingly,

the Lausanne Committee sponsored a spe-

cial huddle of some 40 mission leaders in

March of 1982 to talk about the terminol-

ogy of church planting among the world’s

unreached peoples.

That two-day meeting arrived at a defi-

nition for an unreached people
group as "A people group within which
there is no indigenous community of be-

lieving Christians able to evangelize this

group."

They went on to define people
group as "A significantly large grouping

of individuals who perceive themselves to

have a common affinity for one another,

because of their shared language, religion,

ethnicity, residence, occupation, class or

caste, situation, or combinations of
these." And they went on to add: "For
evangelistic purposes it is the largest

group within which the Gospel can spread

as a church-planting movement without

encountering barriers of understanding or

acceptance."

Since that meeting, while some indi-

viduals unaware of the meeting (and still

others aware of the meeting) have offered

other definitions, no other similarly sub-

stantial group, whether sponsored by the

LCWE or any other organization, has of-

fered anything significantly different.

Most of the discussion since that lime

has focused on the fact that some groups

of people, especially those vocationally

defined, for example, arc not necessarily

candidates for church planting in the usual

sense. Some are, some aren't. That there

arc two different kinds of groups here is

something everyone I know concedes and,

as a result, we arc all striving to come up
with a new pair of terms.

Some people sub-groups don’t
need their own church

In my own case, for example, I have

suggested (International Journal ofFron-
tier Missions, Vol. 3) that we distinguish

between 1) ethnolinguistic groups that are

candidates for a church of their own (con-

tinuing to call such groups unreached
peoples) and 2) groups that are merely su-

perb points at which the evangelistic pro-

cess can begin (bridge peoples). In the

same issue of IJFM, Timothy Mon-
sma, suggests the usually smaller groups

be called a homogeneous networks.

Tussling with the same problem in

their recent book, Unreached Peoples:
Clarifying the Task, Barrett and
Schreck suggest simply using peoples
for the ethnolinguistic, church-planting

target, and the phrase people groups for

the generally smaller groups. Thus in

their terminology a sociologically-defined

people group would be usually a sub-

group of an cthnolinguistically defined

people.

These two terms, if upheld, outmode
the March 1982 definitions of People
Group and Unreached, since those defini-

tions both hinge on church-planting

goals. It would follow that groups of

people we do not intend to “reach” in the

church-planting sense would helpfully be

called something other than unreachcd,

such as unengaged. But if not, then the

word unreached, in unreached people

group, would have a pre-planting mean-

ing.

John Robb, p.14, employs the peo-

ple vs. people group terms in this way,

stressing the value of holistic approach to

the sub-groups, with church-planting as a

subsequent goal in terms of the larger
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Indigenous Leaders: A Key to
Evangelization

Unreached Peoples Update

By Chia-En Liao

When God planned to lead the Israe-
lites out of Egypt, He raised up Moses
and Aaron. When Moses became weaned
in the wilderness, he set up no fewer than
70,000 leaders to help him (Ex. 18:13-
27). The Lord Jesus spent quality time
with His twelve in order that they might
become the strong leaders for the First
Church. When they were loo busy, they
ordained seven men to share the responsi-
bility (Acts 6:1-6). As we now seek to
do evangelism and church planting in var-
ious people groups, church leadership is

one of the basic issues we need to pay at-
tention to.

Recognizing and Developing
Indigenous Leaders

The great challenge for any church
planter, is to recognize and help develop a
strong group of First-generation indige-
nous leaders from among the local believ-

ers. Since the seminary model may or
may not apply, we cannot use years of
formal schooling—degrees or diplomas

—

to mark off the leaders. Rather, we need
to recognize those whom God has unmis-

lakably had His hand upon. Some charac-
teristics of such leaders are:

• Spiritual qualities—dedication, obedi-
ence, faithfulness, humility, etc. Jesus'
teaching about servanthood of leaders is

especially relevant here (Lk. 22:25-26).

Learning the Bible and sound doc-
trine; grounding their lives and ministries
on God s word. In many cases, indige-
nous methods of learning such as recit-
ing, story-telling, and ballad-singing
must be creatively designed.

• Growing into spiritual maturity and

One of the most crucial events in reaching any people
is the early development of indigenous leadership.

• Considering the church their own re-

sponsibility, not the missionary's. Will-
ing to “spend and be spent” for the church
without seeking something in return.

• Depending on God. not on the mis-
sionary. Not looking for special favors
or employment from the missionary.

• In many societies, a leader must also
be a middle-aged family man with roots
in the local community.

These potential leaders need help from
missionaries in the following areas:

developing spiritual gifts, especially the
gifts of ruling and teaching.

• Learning to assume positions of in-

creasing responsibilities and leadership.

• Encouragement, affirmation, admo-
nishing, example, and wise counsel dur-
ing important decisions—given in a spirit

of mutual respect.

No church can be stronger than its

leaders. A missionary can make no belter

investment than to spend time and effort

in a group of indigenous leaders for the

churches he has plante.

groups thus touched. Patrick John-
stone, in his article, p. 6, acknowledges
the value of both the ethnolinguistic and
the sociological approaches, yet uses peo-
ples and people groups interchangeably
the way most people still do.

But most important is the fact that,

whatever the labels employed, everyone
seems to be in agreement on the existence

of two different and valuable concepts,

the one a people which is a direct object

of church planting, and the other a group
which is perhaps a very strategic evangel-

istic means to reaching a larger people.

By settling this question, we are much
closer, then, to the exciting question of
how much work is left to “Complete the

Task.” A single word for this is closure.

CLOSURE!
How many peoples are there?
To gear up to complete the task we

need to have at least a rough idea of how
many peoples are legitimate objects of
church planting strategy. This subject is

unavoidable in this section. Patrick
Johnstone points to both his own work

and also that of Barrett, and Waymire,
involving lists of (ethnolinguistically de-
fined) peoples numbering right around
12,000. Patrick also very courteously
makes reference to my own, longstanding

conjectures worked out years ago with the

help of a number of people, especially

David Fraser, whom Robb mentions
in his article, p. 14.

These numerical differences might at

first seem to be a major problem. I will

be the first person to be delighted at the

idea that we only need to monitor a total

number of 12,000 peoples (not 24,000,
as I have suggested), and I will be espe-

cially happy if it turns out that only

3,000 or 6,000 (rather than 17.000) still

require missionary labors among them!

Having recently had the opportunity to

spend some time with Patrick (at the fab-

ulous COMIBAM ‘87 meeting in Brazil),

it all seems very clear it is the difference

between known oil resources and poten-

tially discoverable oil resources. In an

even more recent letter he states: “There

is reasonable rationale for the differing

figures which are not contradictory." All

along, Patrick has wanted to be sure he
did not overestimate the amount of work
to be done to complete the task. For dif-

ferent reasons I have all along wanted not

to underestimate the amount of work.

You could call these two non-
contradictory perspectives: “Hoping for

the Best" and “Preparing for the Worst.”

I perfectly accept his purpose: “(to list)

every indigenous people. . .for which a

separate cross-cultural discipling and
church-planting ministry is required.”

But I am especially interested in his next

statement: “It may prove wise for separate

and specific evangelistic and early disci-

pling to be developed for (dialect and class

distinctions).”

CLOSURE!
Feasible by AD 2000?

Here I must refer the reader to the page
elsewhere in this issue on THE UNFIN-
ISHED TASK, where I present a graph

which uses my own “Prepare for the

Worst” numbers, and even so gives a re-

markably feasible picture.
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UNREACHED PEOPLES
How Many Are There?

by Patrick Johnstone

T he very term “unreached” is a

challenge! Unreached peoples
must be reached as soon as possible. The
Church of the Lord Jesus must be mobi-
lized to reach them. For this, we must
know who they are. where they live, and
how to reach them effectively. For this

we need to know how many unreached
people groups (UPs) there are.

Yet after 15 years of talk and research,

there is often more heat than light, confu-

sion than clarity. Why? I see three basic

reasons:

1. Differing Goals.

Christian anthropologists and sociolo-

gists are especially interested in defin-

ing our complex society. By this

means help can be given to churches
struggling to find keys for evangeliz-

ing every section of the society in

which they live. To such researchers,

the actual number of people groups is

not important, nor is the fact that in

highly developed societies, any one
person may be classified in a number
of professional, occupational, residen-

tial, social groups. Such a classifica-

tion could mean an open-ended total of
millions of people groups in the

world.

Missionaries are primarily concerned for

the fulfillment of the Abrahamic
promise that all the families of the

earth (implying peoples) might be
blessed in the gospel, and that the vi-

sion of Rev 7:9 might become reali-

ty—that there might be those redeemed
of every race, tribe, people and tongue.

The command of the Lord Jesus that

disciples be made of ALL naiions or

peoples must be bounded and comput-
able. For world evangelization it is

important that we define what we
mean by a people group or people in

this more limited sense. Revelation

7:9 gives us a good guide—these

terms are predominantly ethnic and lin-

guistic. This narrows down the num-
ber of peoples in the world to between
7,000 and 30,000, depending on the

distinctions you make.

2. Differing Definitions.

So much depends on the ministry of
an agency as to what definition is best for

the chosen medium of outreach. Take
language, for example.

Christian radio strategists tend to think in

terms of using major languages, and
covering small minorities in a com-

monly understood 'trade’ language.

The world could be 99% covered by
broadcasting in 400-500 such languag-

es.

Bible translators have a stiffer criterion.

Languages that already have some
Scriptures or that might warrant a

translation program may number 5455
or more (the latest Wycliffe Bible

Translators’ Ethnologue figure).

Gospel Recordings, Inc. prepare tape and
disk evangelistic messages, and can re-

fine their program to dialects. Dialects

vary from a moderate change in accen-

tation to a high degree of mutual in-

comprehension. Who could ever de-

fine every dialect in the world

—

20,000, 40,000?

Social systems can be rigid. Many ad-

vocate that Hindu caste systems should be
classified as ethno-linguistic peoples

—

there arc over 3000 castes in India speak-

ing 14 major officially recognized lan-

guages!

So much, therefore, depends on our

definitions and classifications. So any
who propose a number for peoples and
UPs for the world must also give their

parameters.

3. Differing Cut-off Points.
What is the minimal size of people

that can qualify for inclusion in a world
list? For instance:

Small tribes—at what size is a tribal

group viable? Many of the Amerindi-

an, Pacific and African tribes arc so

small that they are unlikely to survive

as a separate entity for long. Should
they be included?

Migrant communities—at what size or

level of integration should the many
thousands of immigrant or refugee

communities be recognized as unas-

similated, viable, countable entities?

Would, for instance, 15 migrant Uz-
beks from the USSR in Canada consti-

tute a separate people? The total for

Canada could be anything from 50 to

500 migrant ethnic communities.

The criteria for a suggested model
This is the model I used for Operation

World

:

1. Every indigenous people within a

country for which a separate cross-

cultural discipling and church-planting

ministry is required. This would gen-

erally mean that dialect and class dis-

tinctions are not made unless local

knowledge justifies this. It may prove

wise for separate and specific evangel-

istic and early discipling to be devel-

oped for these, but an integrated church

to be the goal.

The Command of the Lord

must be completable..

World Evangelization



2. All immigrant communities that re-

tain a cultural and geographical cohe-
sion requiring a church planting strate-

gy in their own language. I have
taken 3.000 migrants as a general low-
er limit.

3. The total of each country gives the
number of "peoples within the coun-
try." The world total is derived by ad-
ding the totals for each country. (I.e.,

any ethno-linguistic group found in a
multiple number of countries will be
included multiple times.

An estimation of the degree of
reachedness of the world’s peoples

Using the above criteria, these are the
results from the information that we have
in our files:

1. Total no. peoples within country
boundaries: 12.017.

2. Total no. peoples over 50% Christian:
6 .000 .

3. Peoples with some viable indigenous
churches: 3.000.

4. Peoples with missionary outreach; no
viable churches: 1,800.

5. Peoples with neither missionary out-
reach nor indigenous churches: 1 ,200.

How does this compare to other
estimates?

1. The famous 17,000 unreachcd people
groups out of a total of 24.000 used
by Ralph Winter has been a rallying

cry for 13 years. I see it as a concep-
tual total based on theoretical assump-
tions which now needs updating and
refining in the light of the more com-
plete data becoming available. It can
only be justified if all dialects, castes,
etc. are included. To me, this makes

- UnreachedPeoples Update

the church planting task unnecessarily
complex—let us not assume this addi-
tion until more detailed research oblig-
es us to do so!

2. David Barrett’s peoples database al-
ready had nearly 1 1 ,000 entries when I

last heard. His cut-off points are high-
er than mine in large countries

—

possibly explaining some of the minor
discrepancies with my world total.

3. Bob Waymire’s (Global Mapping Pro-
ject) total of 1 1 ,600 is very close to
mine—but we have shared much of the
definitions and data we use.

I therefore believe that the figure of
12,000 peoples is within 1000 of the fi-

nal total of peoples for which specific

cross-cultural discipling in our generation
may be required or already minimally a-

chieved. This is a measurable, achievable
goal—let’s go for it, even by 2000 A.D.!

UNREACHED PEOPLES
Chad

C had’s remoteness has long kept
it below our missionary hori-

zons. The last 16 years of drought, tur-

moil. coups, civil wars, and, most recent-

ly, Libya’s attempted takeover of the

country has virtually destroyed the fragile

economy, and forced the departure of most
of the missionaries working there. This
has further lowered the land’s visibility as

one with an unusually large number of

unreached peoples.

The map on Page 9 portrays that need,

and shows the complexity of Chad.

1.

Geographic Variety
The land straddles the Sahel with the

northern half in the Sahara and the south-

ern third in the better watered and forested

south. The great majority of the popula-

tion lives in the latter zone. Drought-
prone central Sahel is where the majority

of the unreached peoples live.

2.

Religious Variety
Islam has become the religion of al-

most all of the peoples of the northern

and central parts of the country, but the

southern peoples remained followers of

the tribal religions. The response to the

work of the six main evangelical mis-

sions has been good, and in many of the

by Patrick Johnstone

southern peoples there is a high propor-
tion of committed Christians. However
the Muslims have long regarded the

southerners as potential slaves, which is

hardly conducive to harmonious national

politics or of Christian southerners going
as missionaries to their Muslim neigh-
bors with the Gospel.

3. Linguistic Variety
The medley of widely differing lan-

guage families and languages is shown
here. The Lord did an efficient job at the

tower of Babel! However, it does not
make the missionary task any easier.

Most language groups are small. To
make matters more complex, the lan-

guage of government and higher education

is French, and the language of intercom-

munication between the tribes is Arabic.

There is, therefore, a triple language barri-

er for most aspiring missionaries. This

land is one of the major Bible translation

challenges in the world today. According

to Global Mapping Project statistics

(Peoplesfile Index 1986), there are 63 pri-

mary groups with no portion of Scripture

in their language in either printed or re-

corded form.

4. Unreached Peoples of Chad
The south is well evangelized, reflect-

ing the labors of the SUM/TEAM.
Lutheran Brethren, Brethren, and Baptist

missionaries. This is in sharp contrast

with the many peoples of the centre and
the north where there are no known
churches, Christians, or missionaries.

What has been done to reach them?
Very little, but some efforts have been
made—by the French branch of SUM
around Ndjamena, the capital, and in the

Ouaddai in the east, and WEC with the

long-term vision of reaching the 16 peo-

ples of the Ouaddai (only three—the

Maba, Massalit and Tama—ever being

marginally penetrated), and also among
the Baguirmi and assocated peoples in the

west. Several attempts have been made
by SUM, Brethren, and Chadian mission-

aries around Lake Chad. AIM is planning

entry among the peoples of the Muslim
southern fringe. SUM, WEC, and AIM
will continue to operate under the Mis-

sion Evangelique Unie which is linked

with the larger daughter church, Eglise

Evangelique du Tchad (EET), ofTEAM
in the south.

The evangelization of the UPs of Chad
will be a long, hard struggle and will re-

quire a considerable investment of pioneer

missionaries, Bible translators, support

structures and time. Let us go for it!
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Chad—one of the major Bible transla-
tion challenges in the world today

Theoretical discussions are greatly benefited by
some hard, cold reality. Let’s think about how much
is yet to be done in a specific case.

In his article on page 8, Patrick Johnstone refers to

63 primary groups with no portion of Scripture in

their language. That means that 63 translation pro-

jects are estimated to be necessary to cover these

groups. But it is well known that people of different

dialects who can get along with the same (printed)

New Testament may be bitter enemies and thus refuse

to listen to the same words spoken in another dialect.

WEC International workers have found that there

are 13 sigmficandy different dialects among the Ma-
bas ("X” on the lower map). Right now we count the

Mabas as one unreached group. We hope eventually

they will have one church. But missionary strategy

may need to take separate approaches to the different

sub-groups among them.

No wonder estimates differ. We will never know
of a certainty how many groups there are until we ac-

tually live and work among them. —RDW
CHAD Peoples and Languages
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UnreachedPeoples Update

THE UNFINISHED TASK
A New Perspective

by Ralph D. Winter

S uppose the dam breaks twenty
miles up the valley from your

small town of ten thousand people. A
wall of water fifty feet high is surging
down the canyon.

You have thirty minutes to warn as

many people as possible to scramble up
the slope out of danger. But evacuating

ten thousand people in thirty minutes is

not going to be easy. What will you do?
When the dam breaks, it’s 2 p.m. and

most of the children are in school. There
are three schools in town. All the chil-

dren can walk home in ten minutes, run

home in three.

Does it make sense to start down the

block ringing doorbells, warning people

of the coming disaster? In that case you
would use up your thirty minutes
before you covered three blocks.

No, since almost half the town
is in school, you phone each
school. The children run home,
fan out down the blocks. You
phone the four major factories.

You phone the local radio station.

It’s not very far to the valley

slope and safety.

REACHING EVERY
PEOPLE?

Trying to contact ten thousand

people one at a lime would be an

overwhelming task compared to

the penetration of the key groups

within which communication is

nearly automatic. This was the ra-

tionale of Cameron Townsend,
founder of the Wycliffe Bible

Translators who called for laborers

to work in every tribal group.

Why? Because you have to pene-

trate every group if you want to

reach every individual. Thus "a

church for every people” is the

most efficient way to attain “a

church for every person.”

In recent years this “new”
(biblical) view of reaching the

world has swept the world of missions.

And what a difference it has made! I must
speak personally. I once was awed by the

enormity of the unfinished task. By
looking at the world in this new way (as

old as the Bible!), my outlook has been
transformed into an optimistic view of
the smallness of the task that remains.

The simple fact is that we don’t have
to reach out to every person in the world
if we concentrate on penetrating every
people in the world. Penetrating every

people with the gospel is admittedly not

quite as easy as in our broken dam illus-

tration—phoning three local schools
where the person answering speaks your
language. However, establishing a church

for every people by the year 2000 is defi-

nitely possible!

Seeing the World through
NEW GLASSES

To see the world in startlingly new and
optimistic terms, we first have to put on
a new set of glasses. The old glasses
showed us only huge countries and count-

less millions of individuals. Through the

new glasses, we look at how many
groups still need to be penetrated—

a

much more Biblical as well as more effi-

cient target. We are only twelve years
away from the year 2000, and an asto-

nishing and hopeful picture is emerging.

Let’s take a quick but cautious look.

The first thing we see through our
new glasses is that the Bible has always
talked about nations. But while we now-
adays tend to equate nations with coun-
tries, virtually all occurrences of the word
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nation in the Bible refer to ethnic groups
that are either smaller than a country or
overflow into other countries. These
smaller groups may be split by country
boundaries or, due to migration, may
stretch across oceans. For example, the
Basques are divided between France and
Spain, and the Masai live in both Kenya
and Tanzania. The largest concentration
of Mexicans outside of Mexico City is in

Los Angeles. Tens of thousands of Gujar-
atis have emigrated from India to Van-
couver, Canada.

vide the approximately 24,000 such peo-
ples of the world into reached peoples and
unreached peoples, see Figure 1. The
roughly 7,000 reached groups tend to be
larger than the remaining unrcached
groups, and enclose about half the world’s

population. The other half of the world’s

population is walled off into approxi-
mately 17,000 relatively smaller groups
that are unrcached.

REACHED GROUPS:
THREE KINDS OF PEOPLE
What kinds of people are in the aver-

age "reached’’ group? According to the

evangelizing fellow-

ships of believers within these

groups, and so we know there

are committed Christians. We
can also expect to find nomi-
nal Christians, who are not

actively sharing their faith,

and non-Christians, who are

objects of evangelism. The
Christians do not have to

learn a foreign language to

reach these non-Christians,

who can be won by "E-l”
evangelism: outreach to peo-
ple in the same cultural sphere
as the Church (e.g., Mexicans
to Mexicans, Yuppies to Yup-

The second thing our new glasses
let us see is the difference between a
“reached people” and an "unreached peo- definition, there arc

In a reached group, every

person has the opportunity

to say yes, not only

to the Lord but to an

accountable relationship

within the Body of Christ.

pies).
pie”. A near consensus today among
mission leaders regards the distinguishing
factor in whether or not a people is

reached to be the presence or the absence
within the group of a vital, ongoing wit-
ness. The essential concern of this defini-
tion is that in a reached group, every per-
son has the opportunity to be reached, to
say yes. not only to the Lord but to an
accountable relationship within the Body
of Christ, that is, join a church.

This perspective is not always easy to
apply. For example, the Operation World
guide to daily prayer reports that there are
700,000 Italian university students who
do not acknowledge the lordship of
Christ. Yet they all have the Bible in

their language. Any of them truly seeking
God could find Him very quickly com-
pared to a person in whose social sphere
there is no Bible, no church, no gospel.
The latter kind of group is more clearly
an unreached people than the former,
since the Great Commission does not
command us to convert everyone, but to

confront everyone—to make it possible
for everyone in the world to respond.

Using these new glasses, then, allows
us (1) to assign every person in the world
to the ethnolinguistic group in which he
is most likely to be reached, and (2) to di-

UNREACHED GROUPS:
THREE KINDS OF PEOPLE
Unrcached peoples are defined as

groups that do not have a vital, internal

witness. These groups are sufficiently
different from the cultural tradition of be-
lievers in reached groups to make normal
evangelistic methods ineffective.

Some arc similar enough to be won by
"E-2” evangelism: cross-cultural mini-
stry that can be built on some cultural
overlap (for example, evangelism done by
an Anglo-American missionary to Spain,
since English and Spanish arc similar).

Other groups are substantially different
from any reached group and require
"E-2.5” missionary evangelism, which is

more difficult (an Anglo-American would
have greater difficulty witnessing to a
Russian than he would witnessing to a
Spaniard, even though both speak Indo-
European languages, because other cultu-
ral differences arc far greater than those
between America and Spain).

Still other groups require an “E-3” ap-
proach: evangelism from one culture to a
totally different one, such as an exchange
between an Anglo-American and a Zulu
tribesman.

What does the world look like with
these new glasses?

A NEW VIEW OF THE WORLD
First, let’s look at the whole world.

In Figure 1 you can see that roughly half
the world is on each side of the vertical
line. The most crucial aspect of this and
the diagrams on the next page is the
meaning of this dividing line.

On the right side, you see half of the
world made up of unreachcd peoples.
These are isolated by ethnic and social
distinctives from any group where there is

a vital witness. The individuals in these
approximately 17.000 unreached groups
are effectively walled offfrom the gospel
by the absence within their society of an
indigenous, evangelizing church move-
ment.

On the left you see the other half of
the world, where the gospel is well esta-
blished. Not all of the individuals are be-
lievers, but all of the groups have been
penetrated. Again, my very rough esti-

mate of the number of these "reached”
groups is 7,000.

In the left circle, the pure white area
represents evangelizing Christians. The
next larger circle, with slanted lines, rep-

resents the rest of those who call them-
selves Christians, whether they truly

know the Lord or not. The additional
space in the outer circle represenLs those
who are not Christians, but whose social

sphere has been penetrated by a vital

Christian church. (Figure 2 gives more
detailed information about the relatively

reached blocs of people.)

Looking back again (Figure 1) to the
huge mass of individuals who live within
the unreachcd groups on the right hand
side of the dividing line, we also find
three kinds of groups. It is encouraging
to realize how large a proportion is very
similar in culture to groups on the left,

where there is already a church! Such
groups, as we have already observed, can
be penetrated by relatively easy E-2 mis-
sionary work. The next largest area con-
sists of the groups that have greater differ-

ences, and arc in the more difficult E-2.5
category. And finally, the darkest and
most perplexing challenge are those who
can only be reached by E-3 mission work.

Note how very narrow the black, E-3
area now is! We are truly getting close to

the time when "this gospel of the king-
dom will be preached in the whole world
as a testimony to all nations,” setting the

stage for Christ’s return (Mt. 24:14).

|

Not only is less than half the world today
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walled offfrom the gospel, but only a
very small proportion is isolated by the
most difficult barriers. This is anything
but a hopeless picture!

THE UNREACHED BLOCS
Let’s see how these proportions appear

in the major blocs that contain most of
the unreached peoples. Turn to Figure 3.

The Tribal World. Perhaps the
toughest of all missionary tasks left in
the world today is the tribal world. It is

not the most challenging task in terms of
sheer numbers of people—notice how rel-

atively small the circles are—but the tri-

bal groups contain the largest number of
peoples to reach. The tribal world is also
toughest in terms of the number of
groups requiring the most difficult, E-3
type of missionary activity (note the rela-

tively large size of the solid black area).

Because the tribal world presents such
a challenge, not many missions work
with these groups. Fortunately, the Wy-
cliffe Bible Translators stand sturdily “in
the gap” with the largest and most tech-
nologically skilled group of workers:
more than 5,000 missionaries recruited
from 27 sending countries. But Wycliffe
reports that there are still 723 tribes who
need Bible translation.

The Muslim World. Compared to
the tribal world, more than four times as
many human beings are walled off with
in the 4,000 unreached Muslim groups.
On the average, these are much larger

groups than the tribal groups, and there

are far fewer missionaries working in

these groups than in any other major
sphere. Some estimate that there are
more missionaries in the state of Alaska
than in the entire Muslim world of 900
million people (which is more than 3,000
times as populous).

One reason for this appalling dispro-

portion is that many people think the

Muslim world is impossibly difficult to

reach. Some missionaries, by condemn-
ing the centuries-old and in many respects

magnificent Muslim cultural tradition,

have handicapped themselves unnecessari-

ly. Paul was willing to be a "Greek to

the Greeks.” Can we learn how to be a

“Muslim to the Muslims"? To their cred-

it, many missionary agencies are begin-

ning to take a new look at the Muslim
world.

Why shouldn't it be easier to reach

Muslims, who have a profound respect

for Jesus, than Hindus, who don’t even

conceive of One God? It must certainly

be considered a most unenlightened gener-
alization that all Muslims “resist" the
gospel. We understand that there are one
hundred areas of the Muslim world in
which Christians can witness without op-
position. Why should God open more
doors if we don’t tackle the opportunities
we have?

The Hindu World. There are many
more Muslims than Hindus, but the Hin-
dus are geographically concentrated in
what is becoming a fortress against out-
siders: India. Worse still, unlike Mus-
lims, they have no concept of One God,
and they do not revere the Bible. Yet the
impact of the gospel in India has already
been enormous, significantly and pro-
foundly challenging and changing the face
of Hinduism itself. Due to the impact of
the gospel, the Hindu caste system has
been outlawed, at least in principle. Even
secular Hindu writers admit to the enor-
mous influence of the Christian hospitals
and schools that have been the hallmark
of missions.

Furthermore, there is a powerful, liv-

ing church in India today. The largest
mission agency in India, The Friends
Missionary Prayer Band, was founded by
Indians in South India. Northeast India is

almost entirely tribal, and has the highest
percentage of evangelical Christians of
any political territory on the globe. Nei-
ther South Indians nor Northeast Indians
need passports to go to the vast, virtually

untouched northern region, a huge dia-

mond-shaped area constituting the most
densely non-Christian major bloc in the

world today.

Much of India has seen the transform-
ing power of the Gospel precisely because
of the fact that 80% of Indian Christians

come from the oppressed classes of socie-

ty: The impact of a new hope within

their midst is all the more obvious—and
impressive! Some observers say that if

the middle classes of Indian society were
able to join a church made up of people
of their own group, about one quarter of
the country would convert to Christianity

almost overnight. Some evangelists are

trying to trigger new work within these

middle levels.

The Han Chinese. Only a few
years ago mainland China was closed.

Even Christian scholars were writing

books about the great failure of the mis-

sionaries in China. The ten-year “Cultural

Revolution" was intended to be the final

rooting out of the Christian movement, a

Great Leap Forward. Ironically, it did not

Unreached Peoples Update
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lead to the largest purge, but to the larg-

est surge of Christianity in Chinese his-

tory. Thousands of pastors’ wives spread
west across the country, taking the gospel
with them, when their husbands were im-

prisoned. As Communist China gradually

opened its doors to the West, we learned

that Christianity had not died out after the

missionaries were expelled. Despite perse-

cution, the Church in China has contin-

ued to multiply until careful estimates ex-

ceed 50 million believers there today.

Some parts of China that were 3 percent
Christian when the Communists took
over are now more than 80 percent Chris-
tian.

The major ethnic group known as the
Han Chinese encompasses nearly 90 per-

cent of the population of China. Approx-
imately 1,500 Han Chinese peoples may
already be reached. Roughly 1,500 small-
er groups are not yet reached, but they
contain far fewer than half of the 930 mil-

lion Han Chinese. (The approximately
100 million citizens of China who are
not Han Chinese are grouped with tribal

and other blocs in the diagrams here.)

Notice how very different the propor-
tions in the Han Chinese circle diagrams
are from those of the other major blocs of
unreached peoples. More than half the
Chinese are now within the range of the
gospel.

The Han Chinese constitute the largest
bloc of human beings in the world. No
aggregate of similar peoples anywhere
near as large has been so extensively
reached. Experts estimate at least 50,000
house churches arc active in China. The
groundswell of faith inside China is al-

ready a momentous, irreversible move-
ment. Furthermore, 4,000 additional ev-
angelical Chinese churches are scattered
all over the globe. Their faith can spread
not only to the Chinese throughout the
world but to many other unreached peo-
ples in the years to come.

The Buddhist World. In Buddhist
countries the progress of the gospel has
been slow. Often, as in Burma and Thai-
land, missionaries have had greater suc-
cess with the tribal peoples than with
Buddhists. In Japan, less than one half of

one percent of the population are church
members.

Buddhism, a reform movement of Hin-
duism that discarded most of its barbaric
practices, is the predominant religion in

Japan. Just as Americans have adopted
many Christian values, giving false con-
fidence and stronger defenses against the
gospel, so Buddhists who are exposed to

Christianity that is merely a religion are
content with their own religion. Nor can
we discard all values within that tradition
and expect to be accepted or heard.

Perhaps the Christian movement has
not yet take on a form that is sufficiently

indigenous to attract adherents to Budd-
hism. In any case, the way to reach large
numbers of Buddhists for Christ remains
an unresolved problem.

THE YEAR 2000
We can “look for” but never try to pre-

dict when our Lord will return. However,
everything we know about the unfinished
task would lead us to believe in the feasi-

bility of preparing for His coming-
completing the task of evangelizing every
nation—by the year 2000!

At this time, the vast majority of all

mission efforts arc focused on the 7.000
reached groups, the nominal Christians
and the non-Christians who live within
the range of the church. Yet these exist-

ing efforts are in a strategic position to

promote new mission outreach by nation-
al Christians. We can count 150 evangel-
ical congregations around the world for
every group yet to be reached. If we ac-
cept the missionary challenge, Christ’s
Great Commission can be fulfilled within
the next twelve years!

How can we help it happen? We must
acknowledge that we cannot let up in the
ongoing "war against the darkness of this

earth.” Of all the saints in history and in

the world today, present-day Christians
are in many ways the most blessed. Thus
we need to be most wary of blithely as-
suming that we are simply to enjoy the

blessings of God rather than joyously and
determinedly passing them on to the re-

maining peoples of the earth.

We are still in a war. We must ac-
knowledge that no matter how our neigh-
bors live, for Christ’s blood-bought fol-

lowers anything other than a wartime
lifestyle is unconscionable. Not just ser-

vicemen, but every civilian must be in-

volved. Many wholesome pursuits, rea-

sonable in peacetime, become criminal in

time of war.

We must choose this day whether we
will hide our eyes from the need and close
our ears to the call or whether we will

tackle with new decisiveness, mixed with
humility and devotion, the unchanging
command of a faithful God. To hold back
now will lead to misery, guilt, and fail-

ure. The other choice leads through new
open doors into the most spectacular mis-
sion challenge any generation in human
history has ever faced.
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World Evangelization

by the Year 2000?
by David Hesselgrave

W ORLD EVANGELIZATION?
By the year 2000? Or even in a

generation? These are challenging con-
cepts. They speak of a gigantic task.

Christians have heard the challenge to

evangelize the world "in this generation"
for almost a century. In the next decade
we will increasingly be challenged to

evangelize the world “by the year 2000.”

This is as good a lime as any to consider
what is involved, what an evangelized
world would “look like", and whether or
not it is realistic to speak in these terms.

For too long too many Christians

have focused on "our mission fields,"

"our missionary friends,” and "our mis-

sionary project." Many have lost sight of

the "big picture."

Christ not only commanded that we
"Go and make disciples of all nations"

(Mt. 28: 19). He also prophesied that the

Gospel must be preached to all the na-

tions (Mk. 13: 10). That was almost

2000 years ago. With more or less dedi-

cation, the Church has been involved in

that task for all these centuries.

If the Lord tarries, we will soon look

at a calendar that reads “A.D. 2000.”

How far will we have come on our mis-

sion to evangelize the world? Ifwe are se-

rious about our mission in the world, no

consideration could be of greeter impor-

tancefortrue Christians today.

In This Generation

Of special interest to Free Church peo-

ple, sandwiched between the centennial of

the founding of the Free Church (1984)

and the centennial of its foreign missions

(1987), was the centennial of the chal-

lenge to “evangelize the world in this

generation.” This phrase, which became
the watchcry of the great Student Volun-

teer Movement, is generally attributed to

Arthur T. Pierson, editor of the Mission-
ary Review who was invited by Dwight
L. Moody to Mr. Hermon, Massachu-
setts, in 1886. Pierson challenged 251
students from 87 colleges with the word,
"All should go and go to all." However,
most recently, Ralph Winter has re-

searched that history and has discovered
that the original challenge was to evan-
gelize the world by the year 1900. Only
in the mid-1890s. when it became appar-
ent that the task could not be accom-
plished by 1900, was the emphasis
changed to the evangelization of the world
in a generation.

This history is very important to us
because the emphasis is now shifting

back from world evangeliztion “in this

generation” to world evangelization by
the year 2000! Is history simply repeat-

ing itself? Has anything changed? Is this

challenge anything more than rhetoric? Is

world evangelization by the year 2000 a

realistic goal?

The Status Today
When we stop to look at the “big pic-

ture” it becomes apparent that, from the

perspective of world evangelization,

things have changed dramatically in the

last 100 years.

First, we now have a much better idea

of what an evangelized world would look

like. This may sound rather simple and

humdrum. Most Christians probably as-

sume that to evangelize the world means
to preach the Gospel everywhere to every-

one in every way possible. But when one

carefully examines recent events and liter-

ature dealing with “evangelization” and re-

lated terms, such as “people groups",

“hidden" peoples and “unrcached" peoples,

it is clear that the concept is not easily

defined.

Out of all this discussion (which has
j

included some rather preposterous no-
tions!) somewhat of a consensus is

emerging. People are "reached” (or evan-
gelized) when. (1) they have had an under-
standable hearing of the Gospel, and, (2)
when they are geographically and cultural-

ly accessible to a viable, evangelizing
church. Some experts stress only one as-

pect while others stress both. Personally,

I think the bringing together of the two
ideas represents a “marriage made in heav-

en" because it is altogether too easy to

settle for preaching the Gospel and as-

suming that it has been understood.

Emphasizing establishment of a
church assures us that at least some have
understood the Gospel and also makes
possible continuing evangelization. Of
course, we still do not know what God's
definition of “reached” might be, and will

not know until after world evangelization

has been accomplished on His terms.

Second, we have now described the

"world” in a way that makes world evan-

gelization more “do-able." No longer do
we think of the world as composed of

five-billion-plus widely scattered individu-

als. Rather, we think of the world as

composed of peoples—people closely re-

lated to each other on the basis of com-
mon language and interests. The most
widely accepted conclusion is that there

are about 17,000 peoples left to be

reached. Reaching them is a gigantic

task, but manageable.

Never before, including the last decades

of the nineteenth century, has there been

this kind of understanding and consensus

as to what world evangeliztion entails and

how to go about accomplishing it.

Is it Realistic?

Now we come to what my generation

called the $64,000 Question: Can it be

done? Let's look at the facts.
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First, we have made great progress to-

ward world evangelization during this

twentieth century. In spite of the fact

that the percentage of the world popula-

tion that profess faith in Christ is proba-

bly decreasing, the percentage of the

world which is evangelized is rapidly in-

creasing. The editor of the World Chris-

tian Encyclopedia
, David Barett, calcu-

lates the percentage of the world that has

been evangelized as follows:

Year Percentage Evangelized

1900 51.3%

1970 61.4%
1980 68.4%
1986 72.7%
2000 83.5% (projected)

Second, churches in the Third World
have raised up many missions and mis-

sionaries to join us in the task of world
evangelization. Overseas Crusades coor-

dinator for emerging missions. Larry
Pate, estimates that at least 20,000 non-
Westem missionaries belonging to 380

different agencies are now working in

scores of countries. Furthermore, he esti-

mates that, at the current rate of growth,

the size of the non-Westem missionary

force will increase to 100,000 by the year

2000 !

Third. Ralph Winter and his associates

at the U.S. Center for World Mission re-

port that the majority of the 17,000 un-

reached peoples have already been targeted

for Gospel penetration.

So, back to our question: Is it realis-

tic to think of accomplishing world evan-

gelization by the year 2000? In one
sense, the answer is no. World politics,

economics and ideologies are becoming
more challenging than ever before. Op-
position from other religions and Satanic

forces is mounting. Missionary giving

and involvement would have to increase

significantly, and when adjustements for

inflation and short-term involvement arc

taken into account, it is evident that this

is not happening.

In another sense, yes. World evangeli-

zation by the year 2000 is a realistic goal.

There is no indication that it will be-
come easier to evangelize the world in the

more distant future. Unlike a century

ago, the vision for world evangelization

is accompanied by information as to what
it entails and how to go about it.

Actually, if all that God has placed at

the disposal ofHis Church were to be mar-
shaledfor the effort, there seems to be no
reason why the whole world could not be

evangelizedby the year2000.

Perhaps toadegree that has never before
been true in history, the Church possesses

the potential to accomplish worldevangel-
ization within a very limited period of
time. It is realistic to think ofworld evan-
gelization by the year2000 ifthat potential

is released in obedence to Christ's com-
mand to disciple the nations!

The Power of
People Group Thinking

By John Robb

H istorically, the idea of unreached
peoples was popularized by the re-

search done by MARC for the Interna-

tional Congress on World Evangelization
at Lausanne in 1974. Subsequently,
Ralph Winter, working in conjunction
with David Fraser, then on MARC staff,

estimated that there were about 17,000
unreached peoples.

In the years that have followed, a great
deal of emphasis has been placed on the

unreachediess of these people. The ini-

tial concept was very liberating. There is

no doubt that the Holy Spirit has used
this emphasis to focus the attention of
the Church on the unfinished task of
world evangelization. By zeroing in on a
particular people, rather than on an entire

country, we were able to have a much
belter picture of where we are going in

our evangelization efforts and whether or
not we are making any progress.

But what many have missed is that

buried in the phrase “unreached peoples"
are two concepts. The first, and the one
that has attracted the most attention, is

the unreached ethnolinguistic people,
which is usually a larger group, a group

within which there is no viable church
with potential to evangelize the rest of
the group. The second concept, and the
one that has often been overlooked, is the

idea of a smaller people group. A
people group is not by itself really a can-
didate for church planting, but is very def-

initely a candidate for various kinds of
practical ministry, which is where we
usually have to begin.

WHAT LS A “PEOPLE GROUP’?
A people group is "a significantly

large grouping of individuals who per-
ceive themselves to have a common affin-

ity for one another, because of their

shared language, religion, ethnicity, resi-

dence, occupation, class or caste, situa-

tion, or combinations of these.”

This definition emphasizes the things
a group of people hold in common. Of
course, individual members in any social

group often differ from one another in

many ways—how they look, how they
dress, their preference for certain foods,
sports and hobbies. The point is that

there are certain overarching similarities,

such as those named above, that cause all

I
individuals to feel at home in one group

as opposed to another.

These cultural, linguistic and other
similarities are the basis upon which peo-
ple communicate, interact and influence

one another’s values and way of life.

They give a group of people their special

sense of identity, that sense of being "we”
as opposed to “they."

Buried in the phrase

“Unreached

Peoples” are two

concepts

HERE ARE SOME EXAMPLES
The Dema, a group of hunter-gatherers

living in a remote area of the African
country of Zimbabwe, have a strong

sense of groupness. When one child was
mistreated in a government school, the

whole group picked up stakes and emi-
grated elsewhere.
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Cantonese-speaking Chinese restaurant
workers in Hong Kong have their own
specialized forms of communication and
codes of job behavior. They have a
unique subculture all their own.

The Dabawallahs of Bombay jealously
guard their niche in society as the premier
hot-lunch delivery men of the city. Out-
siders need not apply for employment

The garbage collectors of Seoul, Ko-
rea, live and work together in their own
communal area. They are suspicious of
and impervious to outsiders who want to
make contact.

These are just a few examples of the
myriad of people groups found through-
out the world and in every society and na-
tion. India alone has 3,000 major ethnic
groups and castes that can be further brok-
en down into many thousands more dis-
tinct people groups.

WHY NOT CALL THEM
‘COMMUNITIES’?

Is a people group the same thing as a
community? Yes and no. If we under-
stand a community in its root meaning as
people with common characteristics and
interests who may live together in a par-
ticular area, we are probably talking about
a people group.

However, a community is more often
understood in a geographical sense, as a
village or town, than in its primary idea

of social interaction based on common
identity. This is where confusion may
arise. A village or town may be inhabit-

ed by more than one community or peo-
ple group. When we move into an urban
or rural area to minister to its residents, it

is therefore essential to the impact, appro-
priateness and success of our ministry
that we become conscious of the diversity

of people groups that may be present,

rather than lumping them all together ac-
cording to geographical criteria alone.

IDENTIFIED. BUT NOT ‘-UNLOCKED”
The first concept we referred to, the

unreachedness of an ethnolinguistic peo-
ple, calls our attention to the need of an
evangelizing church movement within a
group large enough for that It enables us
to answer the questions of who, what and
where: Who needs to be reached? What
portions of the population still need to

hear? and Where are they located?

The fact of unreachedness enables

evangelists and missionaries to identify

those groups they ought to be focusing

on and to set their priorities for a church
planting ministry. But unreachedness
does not speak to the how of reaching a

smaller target group. It takes us as far as
the front door, but leaves us wondering
how we will get inside—how we will

communicate the gospel to this particular
group of people.

The second concept, that of approach-
ing a people group, makes things more
specific, enabling us to answer this how
question. In fact, it provides the key by
which we can open the front door and pro-
ceed into the house itself.

The people group concept or “people
group thinking” affirms who, when,
where—that every group of people has
within it the seeds of a strategy by which
it can be engaged and a larger people can
then be reached. It is our job as evangel-
ists and missionaries to study and come
to understand target groups as they are, in

all their uniqueness, and in the process of
this analysis we will find the particular

strategy that will unlock the door to their

hearts.

AN INCARNATIONAL APPROACH
Those who learn to think in people

group terms realize the importance of
coming to understand their target commu-
nity before planning any ministry to
serve them. They start with the people to

be ministered to rather than a program to

be administered. They see the value of re-

search before action. They come as lear-

ners willing to be taught by the members
of the community, to enter into their ex-
perience and see life through their eyes.

They have an incamational attitude—

a

willingness to divest themselves of their

preconceptions and the baggage of their

own cultural background to identify hum-
bly with the culture of the target group.

People group thinkers allow for mini-
stry plans, projects and programs to

spring forth from this incamational pro-

cess of entering into a community and
coming to understand its members. Hav-
ing comprehended where they have been
and where they are in their journey to-

wards the Kingdom of God, they can de-
sign ministries that God can use to take
them further along in this direction. In-

stead of acting inappropriately and insen-

sitively, they can respond relevantly and
pointedly to the peculiar felt needs of
their target group.

A HOLISTIC APPROACH TO
MINISTRY

People group thinking better ensures

that ministry to our target group will be
holistic. Much has been said about the

need to bring evangelism and social re-

sponsibility into belter balance. Yet

UnreachedPeoples Update

Christians are still divided over the rela-
tionship between the two, and particularly
over how both can be kept integrated in
one ministry. As evangelists stress one,
and development workers the other, it is
as if all the king’s horses and all the
king's men haven't been able to put
Humpty Dumpty together again!

The people group approach enables ho-
listic ministry to take place without forc-
ing evangelism and social service into an
either/or dichotomy. As we come to un-
derstand our target community in the to-
tality of its lifestyle and felt needs, we
will be better able to respond in ways that
enable evangelism and social concern to
be naturally integrated. The proportions
of the mix will depend on where the peo-
ple group is in its journey towards the
Kingdom.

In some situations, such as with a re-

sistant Muslim group, it may be neces-
sary to de-emphasize overt evangelism in
favor of a greater stress on works of mer-
cy until practical Christian caring has
moved the group along to a greater open-
ness to the gospel. A quiet, unobtrusive
witness shining through loving deeds of
service in obviously the way to go in

such a situation.

A missionary to the Masai tribe of
Kenya perceived the felt needs of the peo-
ple to be education and health care. They
had been living in backwardness for dec-
ades as other tribes around them developed
better living standards. By building
schools and providing clinics, he met the

felt socioeconomic needs, and as a by-
product, their whole attitude towards the

Christian church has changed. In recent

years he has been able to stress evangel-
ism in an all-out manner, and they are
now undergoing a significant people
movement to Christ.

CONCLUSION
People group thinking enables those

burdened for an unreached group to go be-

yond the recognition of the unreachedness

of any larger group to which its members
belong. It helps Christian workers to de-

sign ministry approaches that will address

the target group pertinently and powerful-

ly, right where it is in its journey towards

the Kingdom.

With the creative impulse of the Spir-

it, this way of thinking will enable us to

plan ministries which will unlock the

door to a clearer understanding and a more
ready acceptance of the gospel by those

we hope to reach.
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A TIME &J TRENDS
Theological Trends In Asia:

Western Theology in

Asia

“Theological ideas are created on the

Continent (Europe), corrected in Great
Britain, corrupted in America, and
crammed into Asia," said one theologian.

In Asia there arc approximately 1,000

theological institutions including Bible

schools, the majority of them established

by Western missionaries. Since 1945
thousands of Asian students have gone to

the West for their graduate theological

education and many of these returning to

Asia have introduced Western theologies

at different theological schools in Asia.

Nevertheless, because of rising na-

tionalism and reassertion of traditional

values in Asia since the end of World War
II. Asian theologians have been seeking

liberation from Western theologies in

order to make the gospel more relevant to

their own life situations.

II. Proliferation of Asian Theology
Many Asian theologies have appeared in

the theological arena: Pain ofGod Theol-
ogy (Japan), Waterbuffalo Theology
(Thailand), Third Eye Theology (for the
Chinese), Ying Yang Theology (Chinese
and Korean), Theology of Change

(Taiwan), Minjung Theology (Korea) as

well as Indian and Sri Lankan Theology.
The proliferation of Asia theologies esca-

lated markedly since the 1960s and will

continue to multiply in the future; conse-
quently, these theologies have caused
confusion in theological institutions and
Christian churches in Asia.

Therefore, the Asia Theological Asso-
ciation (ATA) held a joint consultation on
"Coniexlualizaiion: Asian Theology” in

PRE-OCCUPATIONAL BARRIERS
Asia West

Asian Religions Christian Heritage

Buddhism Affluence

Islam Sex, Drugs

Hinduism Alcoholism

Poverty Crimes

Suffering Complacency
Injustice Consciousnes

Bribery Neo-Orthodoxy
Communism Liberal Theology
Asian Theology Inerrancy of Scripture

Due to the differences in pre-occupa-
lional barriers between East and West.

Asian theologians have developed their

contextual theologies.

Seoul. Korea, August 23-3 1 , 1982 with 85
evangelical theologians from 17
countries. The Bible and Theology in

Asian Context ( 1 984) was published as an
outcome of this Consultation. The Third

World Theologians Consultation fol-

lowed right after the ATA Consultation in

Seoul with 50 delegates and 33 observers

from Asia. Africa, Caribbean, and Latin

America dealt with the same question of

contextualization in the Third World.

At the Asian theologian’s consulta-

tion, The Bible and Theology in Asia
Today Declaration of the 6th Asia Theo-
logical Association Theological Consul-
tation." was adopted. This Declaration

warned of the danger of syncretism and
universalism in Asian theology. It encour-

aged Asian theologians to give careful

thought to contextualization and Asian
theology, and circumscribed the area for

evangelical theologians where they could

exercise contextualization. Evangelical

theologians have a set of pre-suppositions
in their faith such as the inerrancy of the

Scriptures, the uniqueness of Christ, sub-

stitutionary atonement and missiological

objectives in theology which set a basis

for making the gospel relevant in each
culture.
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Asian theologies can be grouped into

four categories:

1. Syncretism

Since the Programme Unit on Faith and
Wimess of the World Council ofChurches
(WCC) has sponsored a number of reli-

gious dialogues with leaders ofother relig-

ions, the increasing tendency of syncre-

tism in Asian theology caused alarm in the

Asian church. For example, Raymond
Panikkar in his book, The Unknown Christ

of Hinduism (1964), stressed that Christ

already indwells in the heart of a Hindu
and that the mission of the church is not to

bring Christ to the Hindu but to bring

Christ out <?/him.

2. Accommodation Theology

Accommodation is another subtle attempt

to contextualize theology in Asia. Just as

a hotel or a family accommodates a guest,

so theological accomodation considers

prevailing customs and religious practices

of another culture and accommodates
good ideas from other religions.

Dr. Kosume Koyama, a former Japa-

nese missionary professor at Thailand

Theological Seminary in Chiang Mai, in

his Waterbuffalo Theology (1970) op-

poses syncretism for not doing justice to

both parties. He advocates accommoda-
tion instead. Dr. Koyama believes that one
cannot mix Aristotelian pepper with Bud-
dhist salt in the North Thailand theological

"kitchen”. One must, therefore, empha-
size good Neighbor-ology rather than

mere Chrisiology. Dr. Koyama believes

that every religion has positive as well as

negative points and that Thai Christians

must accept the positive elements of

Buddhism in Thailand in order to change

their lifestyle.

Dr. Batumalai Sadayandy, a Malay-
sian Anglican priest, in his doctoral thesis

at Birmingham University in the United

Kingdom published a book, A Prophetic

Chrisiology for Neighborology (1987),

voiced the similar concept of accommo-
dating the Malaysian Muslim context in

terms of "Neighborology".

Yet, the question of where to draw the

line between syncretism and accommoda-
tion depends on whether the person is

willing to accept the unique revelation of

God in Jesus Christ and in the Scriptures in

his accommodation. A person’s answer to

a question such as “Do Buddhist and

Muslims need to be converted to Jesus

Christ for the forgiveness of their sins?"
will reveal whether or not he believes that

Jesus Christ is the only way to God.

3.

Situation Theology

Another type of Asian theology derives

directly from a particular situation. This
situational theology may not be in agree-

ment with the biblical and historical doc-
trines of the Christian church but speaks to

concrete situations in Asia.

Dr. Kazoh Kitamori’s Pain of God
Theology in Japan is an excellent illustra-

tion. He tried to demonstrate to the suffer-

ing people in Japan after their defeat in

World War II that the God revealed in the

B ible is theGod of suffering and pain who
could identify with the suffering Japanese.

The Liberation Theology of Latin

America has been exposed to Asian theo-

logians and expressed in different forms:

the Minjung Theology in Korea, and Lib-

eration Theology in India and the Philip-

pines. The Christian Conference of Asia

(CCA) which represents the Asian arms of
WCC has been the chief proponent of the

Liberation Theology in Asia focusing on
human rights, poverty, injustice and nu-

clear war.

The Minjung (Masses ofPeople) The-
ology is a form of situation theology in

South Korea to deal with socio-political

issues in the country. The present reli-

gious situation in South Korea cannot be

fully understood apart from the impact of

the Minjung Theology. The Minjung The-
ology as a Korean version of liberation

theology lakes into consideration the cries

and groans of the suffering people known

as han .because the Minjung (masses of
People) are politically oppressed and
powerless and economically exploited.

Dr. Kim Yong Bock, Director of
Christian Institute for the Study of Justice
and Development, edited a book. Minjung
Theology: People as the Subjects offlis-

tory(\ 981). This book is an outcome of a

Theological consultation on Minjung
Theology sponsored by the Theology
Commission of the Korea NCC in October
22-24, 1979.

In 'Theology and the Social Biogra-
phy of the Minjung" in CTC Bulletin April

1985, Dr. Kim pointed out that the suffer-

ing of the Messiah must be understood

politically and historically in which He
suffered and the Minjung suffered under
the unjust political-religious-social power
of the ruler of their time. Christ’s suffering

is more than just spiritual suffering as Dr.

Kim explained:

Christian theology has traditionally

underestimated the seriousness of social

evil, a mistake caused by its attempt to

understand sin and evil in individual,

spiritual or metaphysical terms. It is only

in recent times that serious political

character has beenfound in sin and evil

(p. 74).

Likewise, the resurrection of the Mes-
siah, according to Dr. Kim, also provides

aspirations of the Minjung, that is, the res-

urrection movement of the Minjung and
the participation of the resurrection com-
munity in the Minjung movement. There-

fore, theChurch must initiate its witness in

society to protect the poor and the weak

(Continued on page 25)
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THE UNR
Beginning this issue, World Mapping Project will provide i

vital to world evangelization. Knowledge on these data will enham
Our appreciation goes to World Mapping Project, its director Bob V\

Note :

Number of Unreached
People Groups per Country.
Location of approx. 16,000
gruops - USCWM description.
Includes Ethnollnguistlc/

religious plus major group
displacements in urban areas

Source : USCWM/Global Mapping Project, © 1986 Global Mapping Project, Inc., 1605 Eli



REACHED
vide us with a series of five maps which contain information
jnhance our burden and effort toward the Great Commission
Bob Waymire and his colleagues.



> LAUSANNE

REPORT OF

Intercession Advisory Group Of
Lausanne Committee For World Evangelization

(Left to Right) Jonathan Santos. Vonette Bright. John Richard. Juan Gili.
Thomas Wang. Eric Gay

U nexpectedly five members of the

Intercession Advisory Group
(IAG) were able to meet in Sao Paulo, Bra-

zil, during the COMIBAM Conference.

Vonette Bright, Chairman of IAG, said it

was a “divine appointment.” Three of the

U.S. members of IAG (David Bryant,

Glenn Sheppard, and Vonette Bright) met
in October, but getting the international

group together for a meeting to discuss

five major issues seemed impossible with

great distances, costs of travel, and diffi-

culty in coordinating schedules.

Mrs. Bright accompanied her husband to

Brazil for meetings with the Campus
Crusade for Christ, Latin American Coun-
try Directors in Sao Paulo. In conversa-

tion with IAG member, Jonathan Santos,

she discovered that International Director,

Thomas Wang and three other IAG mem-
bers were expected to attend COMIBAM.
With two hours before departure to spare,

Vonette was able to make necessary con-
tacts, change flight arrangements, and
schedule a meeting of the committee for

lunch on Monday before the beginning of
COMIBAM.

Eric Gay ofEurope, John Richard of
India, Juan Gili ofSpain, Vonette Bright,

and Thomas Wang were able to meet.
Major discussions consisted of I) The
International Prayer Leaders Conference,
II) What we see as needs to accelerate

prayer around the world, III) How to in-

clude prayer in the planning and program
of Vision *89, IV) The promotion of Pen-
tecost Sunday, May 22, 1988, and V) The
completions of a book containing major
messages and seminars of the 1984 Inter-

nation Prayer Assembly.

Of special interest to our readers
would be the International Prayer Leaders

20

Conference. An invitation came to IAG
from the sponsoring committee of
Washington D.C. for Jesus, taking place

on April 28-29 in Washington D.C. This

group is inviting 1000 international pray-

ing Christians to join a planned onc-mil-

lion Americans assembling in the U.S.

capital to pray for the United States. The
International Conference will continue
through the National Day of Prayer, May
5, 1988.

The purpose of the International Con-
ference would be to inspire leaders to

return to their countries to network in

planning a similar effort for Jesus in their

city. Think of it...Hong Kong for Jesus,

Madrid for Jesus, and so forth.

Thecommitteemembersdiscussed the

purposes of the previously planned Inter-

national Prayer Leaders Conference
which were 1) Encouragement, 2) Learn-
ing, 3) Intercession. 4) Imparting vision to

others, and 5) Building a network of uni ted
international prayer.

Various considerations of the alterna-

tives of timing, finances, and program-
ming caused the committee to conclude
that these purposes could best be accom-
plished by cooperating with Washington
for Jesus. The IAG members will be able

to participate in the program planning and
training sessions. Also there will be no
need for extra budget to LCWE.

The Intercession Advisory Group will

help invite people to come to Washington
for Jesus who arc prayer leaders or alumni
of the International Prayer Assembly.
These delegates will be invited to stay for

the training which will follow.

After discussing the International

Prayer Leaders Conference the IAG com-
mittee attended the thrilling opening ses-

sion of COMIBAM. Later in the evening
the discussions regarding agenda items
continued. Each member parted from the

late night meeting excited about the pro-

posals they had to make forLCWE and for

the delight it was to be together,

World Evangelization



DAY OF PRAYER
for

WORLD EVANGELIZATION
Pentecost Sunday • May 22, 1988

The Global Prayer Chain Chart:

Organized by
Lausanne Committee for World Evangelization

Gilbulla Conference
—Entry Points for the Gospel

One hundred and thirty people from all Slates and Territories

of Australia and from a diversity of Protestant traditions

and theological viewpoints met at Gilbulla Conference Centre
near Sydney on September 22-24, 1987, at the invitation of a
group of evangelicals committed to the Lausanne Movement for

world evangelization.

Many Australians have been involved in the Lausanne Move-
ment from the 1974 Lausanne Congress onwards in theology,

strategy and communications planning. This process has clari-

fied, at least for evangelicals around the world, the strong link

between evangelism and social responsibility, the work of the

Holy Spirit in evangelism, the need to develop strategies to reach

with the Gospel unreached peoples across cultures and across

nations.

Under the Lausanne auspice, the Gilbulla Conference was
called to bring together main-line church representatives, itiner-

ant evangelists, parachurch ministers, theologians and mission

strategists to see ifa strategy could be devised together to offer the

Christian Churches of Australia for thinking and action during the

Bicentennial celebration of white settlement.

It has to be admitted that the conference was not representa-

tive: no Aboriginal was present, despite efforts to facilitate it;

women were seriously under-represented; there was only one
Roman Catholic.

Nevertheless, it was an unprecedented gathering of laity and
clergy from small communities offering sanctuary for drug ad-
dicts and prostitutes to mega-churches of 3000 members. Some
of the full -time Protestant evangelists were there. Others were
sent as official delegates by Heads ofChurches. In a sense, i t could
be said they “represented" 40% of Australia’s regular churchgo-
ing public.

In preparation, conference participants received a 116-page
study by Peter Kaldor (sociologist) and Sue Kaldor (social
worker) which fulfilled a brief from the conference committee to
present stories of ministry groups seeking to share the Gospel in

a great variety of situations around Australia. This provided fas-

cinating insights into how God is working in the lives of many
Australians, often way outside the reach of traditional churches.
It will be published in 1988 under the title “Where the River
Flows”, together with other contributions from the conference.

Cooperative Vision At

Heart Of Leadership '88

I he conference theme of “joining together to fulfull the

Great Commission” is at the heart of the cooperative vision

for Leadership '88. Conference goals include having one-third

|

church people, one-third parachurch, and one-third laity present,

|

thereby evidencingLCWE commitment to diverse representation

from the whole Body ofChrist At least 30 percent women and 25
percent ethnic representation are anticipated to attend. Leader-
ship ’88 will seek to facilitate partnerships between these groups
as they examine the future task of world evangelization. Accord-
ing to Leadership ’88 executive director Bill Ditewig, “Leader-

ship '88 willprovideaforumfordifferentgroups to come together

and launch a concerted effort to help fulfill the Great Commis-
sion.”

This theme of joining together will be introduced the first

evening and woven throughout the daily themes of “Our future,"

“Our Mission,” “Our Character,” and “Our Commitment.” The
senior leaders present will address the younger leaders in the

plenary sessions and these younger leaders will then form panels

in the workshops to take what has been said in theory and suggest

practical models from which to work.

Although Leadership ’88 is a conference for emerging leaders

in the U.S., several young international leaders will be highlighted

to add to a global perspective on evangelization. Peter Kuzmic
from Yugoslavia and Ceasar Molebatsi from South Africa will be

among those leaders asked to address the U.S. younger leaders

delegation in the plenary sessions.

For further information about Leadership ’88, please write to

Mr. Bill Ditewig, Leadership ’88, P.O. Box 2620, Pasadena, CA
91 102. U.S. A.

March—April 1988
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ITINERARY
United Kingdom, June 8—July 3

Belfast, Edinburgh, Leeds. Birmingham London

West Africa, July 9—August 12

Accra,Ghana July 9-15

Abidjan, Ivory Coast July 15-19

Ibadan, Nigeria July 19-27

Kinshasa, Zaire July 27- August 12

Germany, Stuttgart, August 21—28

Black-and-white reconciliation, sharing and prayer in the

Handsworth section ofBirmingham where the

race riot occurred in 1985.

NIGERIA
At the Urban Ministry Leaders Consultation sponsored by the Congress
on Evangelism and LCWE, some barriers to achieving the oft stated goal
in the evangelization of Nigeria by the year 2000 were identified by the
diverse group of Nigerian leaders:

• Parochial mindset • Islam strategy • Christian separation
• Limited funds • Leadership • Fear Paralysed to inaction
• Lack of Christian awareness and support of status quo

situation and political involvement
• Deficient Spirituality: the exclusive definition of

Christian piety and activity that nearly precludes Christian
involvement in local and natural building • Ethnic divisions

Nigerian consultation of church leaders in Ibadan.
Dr. Isaac Madugu, chairperson leads in opening
worship.

AN URBAN JOURNEY IN SUMMER 1987
by Ray Bakke

Dr. Ray Bakke is Professor of Ministry at Northern Baptist
Theological Seminary. He continues to travel during his summers
off for Lausanne conducting seminars on world evangelization to
serve the people in the cities. For the past six years, he has visited

over 100 cities.
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Christian Renewal at the University of Ibadan, Nigeria.
In 1980. there was one house fellowship of faculty members,
now there are 16. The campus church Chapel of Resurrection’,
is doing very well.

Millions of dollars were poured in here to build a huge
mosque that opened 3 or4 years ago. When it opened, the Mus-
lims discovered that when they knelt to pray facing east, they
face a huge cross on the hill above the mosque. They asked for
its removal. It has been there since 1948. The Christians said
no and prevailed. So Muslims built a partial screen to shield

the cross from view but it is still very visible to them.

Stnall strategy sessions. The empty chair is Rays.

Bakke consultations go
"high tech" the basic

chalk board is ready.

The basic chalk board listing

21 reasons why the

come to the urban evangelism

consultation in Accra. Ghana.

THE CHURCH IN ZAIRE
All protestantormission churches in Zaire

are required by law to register as part of the

ECZ (Church of Christ in Zaire)

The ECZ has a five-year “Alive in

Mission" plan to start 1000 churches in

cities and pul trained catechists in 20.000

villages where there is no church by 1990.

Starting churches is no problem in

Zaire. They start and grow like crabgrass.

Sometimes a choir will go out and sing, get

a crowd, produce converts and start a

church. A lot of Baptist visibility and

credibility in communities throughout

Zaire comes from their choirs and their

wonderful credit unions which are the

fiscal backbones of many communities

where there are no banks or reliable finan-

cial institutions. (Like in the Old Testa-

ment book of Chronicles, where David

sent the choirs out to minister and do

battle).

Women in Ministry

Women are moving into pastoral ministry

here with unusual effectiveness. I inter-

viewed one young (nursing) mother who
pastors a Baptist church which had 900
members when she came in 1983 and cur-

rently has grown to 1400 members. She
estimates that her church budget increases

even though about 20% of the men mem-
bers of her church have any employment.

Preaching in Matadi, Zaire.

Greeting some of the more than

. 500 worshippers with Corean.
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Q l Brother Wee

Hian, Iam so happyfor
this oppportunity to

chat with you. Please

share with us your per-

sonal involvement with

the Lausanne move-

ment.

A l My involve-

ment with LCWE began

with my serving on the

Planning committee of

the Asia-Pacific Con-

gress on “Christ Seeks

Asia", held in Novem-
ber 1968, in Singapore.

It was initialed as an offshoot of the Berlin Congress. I presented

a paper on 'The Challenge of Asia’s Young" perhaps because at

29 years of age, I was among the youngest ones involved. I was
later invited to join the Planning Committee where I had a hand in

the planning of the programme. Together with some who had
IFES background (e.g. Paul Little), we tried to introduce a new
element of having people do some homework before the Con-
gress. Because there was difficulty in getting younger leaders

involved, I had to work at it and did get Ramcz Atallah and John
Ray who are still with the movement. At that Congress. I had
talked about the “Hard Places of the World”. Later, I also

presented a paper on Resources for World Evangelization at the

Pattaya Conference. I have always felt a close link and apprecia-

tion of the Lausanne movement.

Christianity in the

world. It doesn't mean
very much when we
talk about everyone

coming to Christ. But

to sec with our own
eyes people of different

cultures coming to-

gether is like a preview

of heaven. It also re-

minds us that much
work needs to be done.

Here we need to heed

the stirring call to con-

centrate on the un-

reachcd peoples based

on the work of Ralph

Winter and Peter Wagner.

It is an environment where we can address the issue of polari-

zation. We can bring togetherand relate evangelism and social ac-

tion. It is an open discussion where we can sometimes agree to

disagree.

The Lausanne Covenant is an excellent basis for working
cooperation. Different creeds of confession can be awkward,
there are different interpretations of even the Lord’s Supper. The
Lausanne Covenant serves to tell us what we can agree on and the

priorities we can be committed to, together. The slogan, "The
whole church takes the whole gospel to the whole world", is the

most quoted phrase in the Lausanne movement, brings the focus
on mission and evangelism.

With
CHUAWEE HIAN

Mr. Chua Wee Hian, General Secretary of International

Fellowship of Evangelical Students interviewed

by Rev. Thomas Wang, International Director of LCWE.

Q . As you see it, what would you say is the uniqueness of
Lausanne?

A ' Firstly, I would stress that it is a movement—ongoing,
dynamic—not an institution where we form an organization for

people to adhere to. Everyone is a partner and this frees us from
being tied down to organizational problems.

1 1 is a unique place as a forum for people to talk freely. People
of special interests—for example those working in radio, litera-

ture, cross-cultural work—can gravitate together. New ideas are
conceived and fertilized; cross-cultural ties are forged. Resulting
from past congresses, students, Jewish & Muslim -interest groups,
and others are continuing to meet until today to discuss areas of
common interest.

LCWE promotes oneness in Jesus Christ and growth of

Q • your opinion, what future direction should Imu-
sanne take?

A . It should continue to be a catalyst to help people to think

positively and creatively, to think seriously about the future with
the twenty-first century coming upon us soon. The “second
industrial revolution" presents many dangers but also many
opportunities for the advancement of the gospel through the use
of the microchip, satellite, etc.

With the growth of churches in third world nations, we need
more, better trained indigenous missionary taskforces. We need
to encourage people to go to other nations, at the same time, being
careful about closed-door nations. For example, India closed her
doors to western missionaries but the sovereignty of God is

manifested when we see Indians take the responsibility for the

(continued on page 33)
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(continuedfrom page 17)

lest she lose her historical validity.

Scores of ecumenical churchmen and

Roman Catholic priests who have been

affected by Minjung Theology and ac-

tively participated in anti-government

demonstrations were arrested.

The Korea NCC organized the Human
Rights Department

; and consequently . the

NCC related denominations have organ-

ized theirown Human Rights Committees

that have inflamed the human rights issues

by holding prayer meetings and rallies at

the local church level for the "prisoned

saints" and against the use of tear gas by

the riot police.

It is unfortunate that the foreign press,

particularly the ecumenical denomina-

tional press in the West, overstated the

religious issue in Korea as though the

whole Korean church has risen against the

South Korean government.

4. Biblically-Oriented Asian Theology

The West has its own theological formula-

tions derived out of its own cultural back-

ground—Calvinism, Arminianism, death

of God, and others. However in Asia, the

historical and cultural background differs

from that of the West, and demands a care-

ful attention from Asian Christians in their

own cultures in order to make the gospel

relevant to their life situation.

Some of the issues we are facing today

are Communism, poverty, overpopula-

tion, hunger, suffering, war, demon pos-

session, bribery, cheating, idolatry, ances-

tor worship, caste system, secularism, and

A church in Japan

the resurgence of Asian religions like

Buddhism, Islam and Hinduism. Asian

theologians must grapple with these issues

and produce Asian theology that wrestles

with these problems, yet being faithful to

the historic teachings of the Scriptures

over the centuries.

III. Task of Evangelical Theologians

What is the task of evangelical theologians

in Asia? First, they must search the Scrip-

tures and provide joint guidelines to the

grassroot churches on key controversial

issues such as Christian responses to so-

cio-political issues in Asia. For example,

Christian young people are confused as to

how they should express their Christian

faith on socio-political issues of whether

they should participate in student demon-

strations against the government.

Full Gospel Central Church in Korea

Secondly, they should encourage the

Asian church to adopt the holistic ap-

proach in ministry by caring for the needs
of society. Evangelical churches have
often been criticized by both Christians

and non-Christians for their lack of social

concern.

Thirdly, they must emphasize that the

priority of the church is evangelism and
missions in the vast continent of Asia

which has only 3% Christian population in

the midst of three billion people, ie. 60%
of the world’s population.

God is still at work in the Asian church

for the continual growth even in the midst

of confusion, violent demonstrations, and

many unsolved problems in society and

within the church.
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Palau Crusade Draws
Largest Crowd Ever in

Hong Kong Stadium

A record crowd of 45,000 jammed
into Hong Kong Stadium for the

close of “The Hope of Man” November 9-

15,1987, Luis Palau Hong Kong Crusade.

Nearly 30,000 filled the stadium’s regular

seating, and more than 1 5.000 packed on to

the football pilch (soccer field).

Almost one quarter million people

heard Luis Palau during his two-week

visit, November 1-15.

The Anglo-Argentine evangelist was
“completely surprised" by the enormous
response to the Gospel. Crusade organiz-

ers reported that more than 27,650 of

Palau’s listeners made public commit-

ments to Jesus Christ. Another 3,600 red-

edicated their lives toChrist at a November
7 crusade volunteers meeting.

Palau said the response was the highest

he has ever witnessed anywhere in the

world during a crusade. He attributed the

response to concerted prayer and what he

called Hong Kong’s “transition years.”

Total response rate: 14.2%.

The 52-year-old evangelist knew the

crusade was going to be historic when
13,210 registered commitments to Christ

at three November 8 Children’s Rainbow
Special meetings. Approximately one-

third of the decision-makers were adults

who accompanied children to the Indoor

Hong Kong Coliseum meetings.

In addition to his seven public crusade

meetings, Palau spoke at more than a

dozen specialized events, including meet-
ings with insurance executives, lawyers,

business and professional groups, educa-
tors, students, and theatrical and television

personalities.

More than 10,600 volunteers from 560
churches were mobilized for the crusade.

Volunteers included 321 advisory, execu-

tive and working committee members;

1 ,000 ushers; 4,300 choir members; 4,500

counselors; and 500 follow-up “br-

idgebuilders."

The Chinese Coordination Centre of

World Evangelism (CCCOWE) polled

the audiences at the Palau meetings and

estimated that 80 percent were single and

80 percent were 15 to 34 years old.

CCCOWE is undertaking a research

study focusing on the participants and in-

quirers at the Hong Kong Luis Palau Cru-

sade, and examining the follow-up which
takes place. Their goal: to obtain data

which may be useful to organizers of

future crusades.

Ironically, CCCOWE’s research find-

ings may not be used in Hong Kong itself.

‘This could be our last major evangelistic

crusade ever,” said Peter Chu, a member
of the crusade executive committee, and
honorary general secretary of CCCOWE
Hong Kong District Committee.

On the outset, Hong Kong appears to

be one of Asia’s most sophisticated and
secure cities. The colony is rich in old/new

contrasts: from high tech commercial and

communications centers to traditional

Chinese junks sailing gracefully between

Kowloon Peninsula and Hong Kong Is-

land.

But internally, the rich and poor alike

are preoccupied with 1997. Within a

decade, Britain’s 99-ycar lease expires

and Hong Kong becomes a Special Ad-
ministrative Zone of the People’s Repub-
lic of China.

Pastors in Hong Kong agree that the

1997 issue, coupled with the recent stock

market crash, has created a uniquely re-

ceptive environment for evangelism.

Luis Palau said, “The younger gen-
eration definitely is listening to the Gos-
pel. And, when you see the response, it’s

almost overwhelming. The Hong Kong
Chinese are very open to the Gospel right

now".
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The Church In Indo-China By Dr. Phu Xuan Ho

Kampuchea
Although many efforts have been made, it

seems that no one has obtained an ade-

quate report about the Church in Kampu-
chea.

Laos

In 1975, when the transfer of power came
in Laos, the Protestants probably num-
bered fewer than 10,000. Most of these

were hilltribe people. Since then, thou-

sands of Christians have left the country

but thousands more have filled the ranks,

so that today the Church numbers roughly

15,000. In the intervening twelve years,

the Church has struggled to find its ways in

its new context. According to oneperson's

view, religious and cultural freedoms in

Laos have also been significantly greater

than in either Vietnam or Kampuchea. At

the time of liberation, there were some in-

stances of Christian literature being

burned, church properties being seized,

some pastors being arrested, and of Chris-

tians being harassed for their allegiance to

Christianity, but such repression has not

characterized the on-going central gov-

ernment policy.

The Church in Laos now has to deal

with a leader shortage. Only seven per-

sons with some formal Bible school train-

ing remain in the country. Many church

leaders have non-Christian spouses or

children. Several Christian families who
lived in the areas cut off from other believ-

ers and who had little or no contact with

church leadership for many years have

reverted to spirit worship. The Khmu,
who currently make up the largest ethnic

group among believers in northern Laos,

do not have the Scriptures in their own
language.

Vietnam

Thirty years of civil war and the tragic

division of the Vietnamese people and

their nation was ended on April 30. 1975.

Mostof the churches in South Vietnam are

still functioning, but like the tiny Christian

element in the North, can only function

within the limited degree of freedom al-

lowed by the Constitution. It guarantees

the freedom of religion and the freedom

not to believe. Since atheism is the official

position of the party and the party has an

active policy to promote it, freedom of re-

ligion and the freedom not to have a reli-

gion do not compete on a level playing

field.

Since 1975, many churches, church

offices, institutions and schools have been

shutdown. Fifteen ethnic Vietnamese and

over 180 tribal local churches have been

closed because their pastors were arrested

or no replacement was allowed. A number
of Christians have given up their faith due

to persecution and oppression.

Most of the pastors now are in their

sixties and over, but no formal leadership

training was allowed since 1976. This

would cause a great problem for the

church since when a pastor dies or moves
away, his church is required to close its

doors.

Vietnamese Christians now have to

deal with an urgent shortage of Bibles in

Vietnamese and tribal languages. But

Bibles delivered by tourists have brought

many difficulties to the church and indi-

viduals. Nobody knew exactly what hap-

pened to the people who had received the

Bibles. In most cases those persons have
become targets for persecution.

In spile of difficulties, persecution,

and limitation, turmoil and suffering have
helped purify the Christians and prepare

the hearts of non-Christians, as indicated

by the lens of thousands who have turned

to the Lord since 1975.

Since the freedom not to believe is

more strongly emphasized than the free-

dom to believe, Christians have not been
able to hold positions appropriate to their

career training. Furthermore, all citizens

are required to declare their religion and
have it recorded in their identification

cards, which everyone must possess.

Most Vietnamese Christians are coura-

geous enough to declare that they are Tin

Lanh (Evangelical).

There are many volunteer evangelists

in Vietnam now. They work to earn their

living and take any opportunity to carry

out the outreach ministry. Many Chris-

tians live the gospel as well as proclaim it.

That is the main reason why so many non-

believers decided to follow Christ under

these difficult circumstances.

It is believed that at least 150,000 new
Christians have joined the Church since

1975, and the Protestant community now
reaches 300,000.

Looking To The Future

The good news about the Church in the

People’s Republic of China has brought

about a great hope for Vietnam as well as

other countries: the door will be opened

soon!

Following the example ofour Chinese

Christian brothers and sisters, we want to

J

learn to prepare for that promising day.

We may not have permission to send

missionaries, but we are expecting more

freedom for Christians to share the good

news that they have experienced and to

proclaim the true liberation of Christ to

every person.

A Vietnamese Bible Society had been

formed. It has a project to translate the

whole Bible in 10 years. Much literature

and many materials need to be written and

to be prepared.
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3.000 delegates at the Anhcmbi Convention Center in Sao Paulo. Brazil

COMIBAM: A RITE OF PASSAGE

sacrificed vacation time and some even

took out loans in order to attend the con-

gress.

Miriam & Margarita Horwath,
whose testimonies enthralled the audience

during the congress, represent the quality

of mission zeal God is producing in Latin

America today. These two young Brazil-

ians went to Angola as missionaries. They

were captured and seriously wounded by

guerillas. Too wounded and sick to walk,

they were carried a thousand kilometers in

a hammock. Released after 72 days, they

returned to Brazil, praising God for His

faithfulness and determined to return to

serve the Lord in another country.

In the closing meeting at the Anhcmbi
Conference Center, Argentinian Luis

Palau reminded the delegates that in the

past, Latins sometimes were asked by

North American missionaries if they

struggled with the culture. “Now as we go,

it’s our lum to be laughed at." he said, "But

just as God used them. He can use us.”

mainly from Germany and the U.S.. In

spile of the economic crises in many Latin

countries, delegates paid a major part of

their own way to the 6-day congress.

The interest in missions in the evan-

gelical churches of Latin America is evi-

denced in the congress by the sacrifice of

many participants. Some travelled for

over a week by bus to reach Sao Paulo in

time for the historic event. Pastors, young
people, leaders, Latin American mission-

aries, professionals, and women's leaders

A Rite of Passsage

Missions in Latin America come from

a long process of planting a seed by non-

Latin missionaries. But the historical

congress, which drew more than 3,000

delegates from 25 Latin American coun-

tries, as well as observers from 31 nations,

was a celebration of a rite of passage.

"The Latin church has changed from a

mission field to a mission force," says

Argentinian Luis Bush, President of

COMIBAM.
Although the emphasis is on the Latins

beginning their own missions agencies

Introduction

The acronym COMIBAM stands for

Cooperation in Mission in Ibero-Amer-

ica. COMIBAM is the first continent-

wide Ibero-American (meaning nations

with a Spanish or Portugese heritage) mis-

sions conference held on November 23-

28, 1987 in Sao Paulo. Brazil’s Anhcmbi
Convention Center.

More than 70 per cent of the two mil-

lion dollar cost of the congress came from

Latin America, with the rest of the funds

a
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and becoming pan of the third wave of

missions, Alex Araujo (Brazil Coordina-

tor & Administrator of COM IBAM of-

fice) emphasized that the time is not past

for missionaries from North America and

Europe. “Cooperation between North

American missions and Latin American

missions is the adventure before us," he

said. “The Kingdom of God represents

cultures, not national boundaries."

The Declaration declared its gratitude

for those Westerners who served and now
serve the cause of the Lord in each one of

the Latin American countries. But as

Wade Coggins, General Secretary of the

Evangelical Foreign Missions Associa-

tion, observed. “For the first time, the

torch has not simply been passed— we are

going forward together."

But the overriding spirit was one of

optimism and excitement. Rev Thomas
Wang, International Director ofLausanne

Committee, typifies the spirit of the dele-

gates. “I’m very excited about the confer-

ence. I see a lot of enthusiasm. With the

human resources here, and with the coop-

eration of the historical mission agencies,

God can accomplish a lot through the

Latin American church."

When asked what the greatest obstacle

will be to the future development of Latin

American missions. Wang declared that

the political situation on the continent, and

the stringent monetary controls in some

countries, will add to the difficulties.

Young people, who comprised 2
1
per

cent of the delegates, crowded around the

55 exposition booths asking questions.

eager to find where they can serve. Ni-

zaldo Nassis, Director of AVANTE, a

three-year-old Brazilian mission, said

young people wanted to know the pre-

requisites for entering missions. Many
ask him, “Can a Brazilian really do this?”

“Of course,” answered Nassis, who
has 26 missionaries serving in teams in

Latin America & Spain.

One of the primary mission focuses of

the congress has been the Muslim world.

After 700 years of Muslim rule in Spain,

Latins and Arabs share many traditions

and over 6,000 common words. Young
people flocked around the Pakistani ob-

servers and several Latin American mis-

sionaries to the Muslim World with ques-

tions as to how they can reach Muslims.

Pastors the Key to Missions

Pastors found inspiration and informa-

tion for their churches. Luis Barro, pastor

ofa village church in Chile, admitted,“We
live in an environment whereeverything is

for ourselves, but we have to change this.

I came to find how 1 can get my church

involved in missions.”

El Salvadoran Ricardo Ramirez, co-

pastor of the Evangelistic Center Church

of the Assemblies of God, said their

church already has three mission families

in Paraguay and Ecuador, but he wants to

learn how to put missions in first place in

hischurch. His associate chimed in that he

came to know how he can become a mis-

sionary himself.

Carlos Calderon sees reaching the

pastors as the real depth of COMIBAM.

The Declaration states that the missionary

responsibility is principally that of the

local church. This includes identification

of those who are called, their preparation,

support and pastoral care of the mission.

Though some observers felt that Latin

American pastors may find it difficult to

give up and financially support their key
young people to the mission enterprise,

most would agree with one delegate who
said, ‘The people who have come to

COMIBAM are ready and eager.

COMIBAM doesn’t have to whip up
anything. It’sacaseofhandling the enthu-

siasm."

Al Hatch ofPUENTE in Ecuador will

facilitate the COMIBAMfollow-through,

developing networks and associations of
people related to missions in Ibero-Amer-
ica, and encouraging local churches and
denominations to get involved. The
COMIBAM office will publish bulletins

and other mission materials and advise

sending agencies and training centers.

EVANGELICAL
FELLOWSHIP OF ASIA
PLANS CONGRESS IN

1990

The Evangelical Fellowship of Asia

agreed in a meeting in Singapore to

sponsor an Asia Missions Congress in

1990.

Specific goals of the congress include

promoting a better missions training for

emerging non-Westem mission societies.

Networking and partnership will be fos-

tered between the non-Westem missions,

and between the non-Westem and West-

ern agencies. Overall goals are to mobilize

the Asian churches for missionary out-

reach, and to use the event to review and

evaluate the past and survey the current

status of missionary outreach.

LCWE member, John Richard, is

general secretary of the Evangelical Fel-

lowship of Asia. For further information,

you may write to the Rev Richard at E-894

Chittaranjan Park, New Delhi 110-019,

India. . —
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COMIBAM
Atlas Available

T.
ie COMIBAM Atlas, the first atlas

of the Latin American church to be

done with computerized maps, is now
available upon request. The atlas is a joint

effort of Luis Bush, chairman of

COMIBAM ’87 and LCWE member, and
Bob Waymire, director of Global Map-
ping Project in Pasadena, California. It

contains more than 200 maps and is pub-
lished through the COMIBAM office in

Guatemala.

The atlas was originally produced for

some 3,000 delegates at COMIBAM ’87

held in November 23-28, 1987 in Sao
Paulo, Brazil.

For further information, please contact

Mr. Luis Bush. 1470 North Fourth Street,

P-O. Box 15025, San Jose, California

95115-0025 U.S.A.

Global Church Focus

A major initiative by UK Mission

Societies has resulted in May 22,
1988, being designated by World Church
Sunday. It is hoped that thousands of

churches will use the day to focus on what
God is doing around the world through His
church.

World Church Sunday is a project of
the Evangelical Missionary Alliance
(EMA). Its General Secretary, Stanley
Davies, says, “We all rejoice the way the

image of world relief has been raised over
the past years. World Church Sunday is an
opportunity to help churches do the same
for world mission.”

The 80 member societies of the EMA
are asking churches to use May 22 - Pen-
tecost Sunday - to rejoice over the tremen-
dous growth of the church worldwide; to

recognise the implications; and to face the

challenge of the two billion people who
have yet to hear the Gospel.

A comprehensive pack of materials
will be available, containing innovative
ideas and new resources to enable
churches to use the day effectively.

Stanley Davies: “Ours is the only

30

continent in the world where the church is

not experiencing rapid growth. As a re-

sult, most of us have little knowledge of

the great things that God is doing. The

World Church Sunday resource pack will

enable churches to see for themselves.”

It is planned that Pentecost Sunday be

designated World Church Sunday on an

annual basis.

(Quarterly Bulletin of Evangelical Alliance,

Autumn 1987)
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Bible Distribution Plans
At 1988 Olympics

L iving Bibles International has plans

underway to provide 500,000 scrip-

ture booklets for distribution at the 1988
Olympics in Korea. With text in 25 lan-

guages, the booklet will be made available

to several Christian organizations. In

cooperation with Korea Sports Evangel-
ism, Living New Testaments in several

languages will be provided to visitors at

the Protestant Olympic chapel.

(MNS Vol34 No 18)

A City Under Siege

J
uba, Sudan — Following the release
on August 25,1987 of four hostages,

two of whom served under the Africa
Inland Church, the activities of rebel
troops outside Juba have brought the city
under siege allowing no mission work
beyond its boundaries. However, these
same rebel activities have causcd’mcm-

bers of sixty tribes to flee from the coun-

tryside to Juba. Many of them have never

been exposed to the Gospel. This has

brought unlimited opportunities to mis-

sionaries and pastors who formerly

worked among them in medical care and
evangelism outside the city. David &
Jonathan Gladstone have described these

refugees as "bewildered, looking for hope
and security, and open as never before to

the Gospel.” Hundreds of them are taking

Bible correspondence courses, and many
have expressed professions of faith.

Members of the Africa Inland Church arc

constructing a new church building in

Juba, and a Bible school has been enthusi-

astically opened by renting a part of a

vacant hotel.

(AIM International Media Service,

December 1987)

Kenya
Unreached Peoples
Seminar Planned

1-Jlans arc underway for ‘ministry

workshops’ on unrcachcd peoples

to be conducted in various regions

throughout Kenya this year. Four work-

shops are currently schedules, beginning

in April, and will be conducted in such

areas as Turkana, Lodwar, and Garissa.

Daystar University and World Vision staff

will conduct the seminars.

Program content will include cross

cultural communication training, sharing

about existing ministry, evaluation of

what has been achieved and what has yet to

be done, strategy and planning for future

ministry, and fellowship and encourage-

ment of one another.

The workshops will run from Monday
evening to Friday morning or for 3 days.

Logistical arrangements will be made
locally by workers in the area. Needs exist

for a program coordinator and a contact

person with the various field workers for

pre-workshop assignments.

For further information, please contact

Mr John Robb of World Vision Interna-

tional, MARC division, 919 W. Hunting-

ton Drive, Monrovia, CA 91016, U.S.A.
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Robert Coleman

The Divine Hallmark

Nevertheless, wherever the spirit of re-

vival is felt, attention focuses not upon

human weakness but upon divine power.

It reveals One who makes the earth His

footstool and who sees nations of men as

dust on the scales of Hisjudgement. In the

might of His holy arm, “human personali-

ties are over-shadowed, and human pro-

grams abandoned." Man retires “into the

background because God has taken the

Held.” In stripping away the artificiality of

human achievements revivals creates a

situation where the grace of God is magni-

fied. Christ is lifted up and men bow in

adoration before Him.

Overshadowing it all is the awe inspir-

ing reality of the presence of the Lord

(Acts 3: 19). This is the witness of revival

which has no counterfeit—the over-

whelming sense of the Holy Spirit draw-

ing men to Christ and making them an

instrument of blessing to others. Where

this is in evidence, the world has to admit

that God is alive.

Some Accounts of Revival

Take a few examples. Jonathan Ed-

wards, renowned pastor at Northampton,

Massachusetts, might be cited as one wit-

ness. Describing the effect of a great

outpouring of the Spirit in his parish in

1735, he says:

As the number of the true saints

multiplied. . .the town seemed to be full of
the presence ofGod; it never was sofull of

love, norjoy. and yet sofull ofdistress, as

it was then. There were remarkable tokens

of God's presence in almost every

house...On whatever occasions persons

met together. Christ was to be heardofand

seen in the midst of them...Every day

seemed in many respects like a Sabbath

day.

Edwards noted, "from abroad visitors

went home rejoicing, soon the same work

began to prevail in several other towns in

the country.”

The Korean revival early in this cen-

tury is another example of what happens

when the Spirit of God takes over. A
missionary who was present at a church

meeting during the flood tide of this out-

pouring says:

. . . the whole audience began to pray. . .1 1

was not many, but one. born ofone Spirit,

lifted to one Father above. . .Man after man
would arise, confess his sin. break down
and weep. ..Every man forgot each other

Each wasface to face with God.

As it is true of every genuine revival,

the outflow of God's Spint did not cease

with the blessing of the people gathered

for prayer at Pyeng Yang. When the men
returned to their homes, they took the

Pentecostal fire with them.

In a more recent setting, the events

leading to the consecration of the new

cathedral in Coventry, England, in 1962,

furnish an example of a contemporary

renewal experience. Steven Vemey, an

Anglican priest, tells how a group of laity

and clergy got together to seek the Lord.

As they allowed love, humility and prayer

to flow through them, ’a deep sense of the

presence of God’ filled their lives.

Out of this fellowhsip the idea formed

for a deeper life mission which eventually

involved the whole diocese. In describing

the wonderful result, Vemey says:

The more deeply people were in-

volved. the more clearly was God calling

them to go deeper still, and to offer Him the

obedience of their whole lives. . .The dio-

cese became a person, a body alive with a

spirit...We became a lovingfamily with a

purpose...We experienced an extraordi-

nary outburst of worship and

happiness. ..We have seen reality break

through, like the sun through afog. sweep-

ing away the pretenses. We have begun to

know that a whole diocese could be a

fellowship of the Holy Spirit.

There it is again. The same sense of

divine Presence thrilling the Church with

reality of life and mission.

A Personal Witness

To these accounts I might add one of

the most vivid experiences of revival in

my own life. It climaxed in February of

1950 on the campus of Asbury College in

Kentucky. For a time the Spirit mani-

fested Himself in such power that classes

had to be suspended, and day and night for

nearly a week we simply waited upon

God.

During the first days of the revival the

little college community became “an is-

land of prayer” attracting persons for

miles around by its other-worldly atmos-

phere. Reporters who came to see what

was happening were awestruck by the

magnetism of the movement. One re-

ported, “I have never seen such happy

people.” Hearing the prayers, conference,

testimonies, and singing in a setting of

such transparent sincerity, he called it an

“unbelievable demonstration of religion."

Some cameramen with NBC Televsion

had tears in their eyes as they reverently

moved about taking films of the proceed-

ings. The men representing the press

seemed to be aware that they were walking

on holy ground.

Indeed, it was like being transported to

another world — a world in which our

spirits were truly free. For the most part

we were utterly honest with ourselves and

with one another. The sham of superficial

religion was gone. Praise of God was as

natural as breathing. All we wanted was

for Christ to be exalted and His will be

done on earth as it is in heaven. A convert

of the revival expressed it when he wrote

home to his parents:

Howl wish you were here. I have such

peace and joy I can't express it. I can't

write much because l have been in heaven

three days, eaten three meals, had about

three blessings, and walked about three

hundred miles telling people that Jesus

saves...

One of the thousands who came was a

prominent basketball coach in the state.

He has written his first impression:

My most vivid memory of that day
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was. . . there was a certainfeeling about His

Presence that gave me a sense ofpeace
and surrender ..Several students were
kneeling at the altar, anda youngman was
on the platform exhorting. Many told of
the calls they had received during the

meeting to go to foreign mission fields.

Many said they hadfound the Lordfor the

first time, while others spoke of spiritual

victories in their homes during the last

forty-eight hours. One could tell those

testimonies were real and convincing. /

was so impressed and so moved . ..I made
my way to the altar and very quietly but

sincerely surrendered my life to Him.

Wonderful Variety

What this young man experienced

could be duplicated in some way every

time there is revival. Yet, as we have seen,

the particular manner in which revival

comes will be different in each case. The
spirit of the lime, local circumstances,

personal leadership, temperament of the

people, and many other natural condi-

tions. combine to give each revival its own
peculiar color.

While basic spiritual principles are

common to all, so different is the way
these principles emerge in a human
situation. God seems to delight in surpris-

ing His people with the unexpected fresh-

ness of His approach.

We can be grateful for this variety in

God’s providence, for it demonstrates that

He is ever seeking to make His will more
intelligible to His people. Yet it also

serves to remind us that God is able, when
He pleases, to confound the schemes of

men. The spirit of the Lord is never put in

a straitjacket to human manipulation.

What He does in revival is by His own
sovereign power, and no man dare take

any credit for the work.

The Way of Progress

However, irrespective of the way they

may appear, revivals are the high peaks in

religious experience. Redemptive history

could actually be written from the stand-

point of these recurring revivals. Of
course, in the sense that revival represents
vital Christianity, it can be said, in varying
degrees, that a deep revival undercurrent
is always present in the spiritual life of the
Church. But there are seasons when this

stream breaks forth in great power affect-

ing many people and sometimes changing

32

the course of nations.

This can be seen frequently in the Old

Testament, but it comes to its fruition at

Pentecost with the emergence of the New
Testament church. For three centuries the

Spirit of revival, continued to dominate
the persecuted and impoverished Chris-

tian community.

Though somewhat smothered by the

ecclesiastical policies of the church, re-

vival fires still burned in the hearts of a

faithful rcmnantand from time to time this

smoldering flame would burst forth.

The Protestant Reformation was a new
revival conflagration calling the church

back to God and the Bible. The Anabap-
tists especially deserve recognition for

their fervent spirit of evangelism, which
blazed a trail of heartfelt religion across

Europe. When the Church became em-
broiled with scholastic disputation, the

pietistic and later the Wesleyan revivals

served to breathe new life upon the dead
bones. From these revivals, missionaries

scattered out over the world and in many
areas the churches which they established

have experienced great outpourings of the

Spirit.

Our American Heritage

To a remarkable degree, revivals have
molded the course of the church in Amer-
ica.

Unfortunately, in recent years, the

experience of revival has declined. Many
true disciples of Christ have kept the real-

ity alive, and from time to time in scattered

local areas there have been some general

outpourings of the Spirit. Nevertheless,

there has been no real national awakening
in more than a century. Historically we
cannot expect to drift much longer. If re-

vival does not come in our generation,

there is little hope for the next. We are at

the crossroads now.

God Is Able

Years ago, after the funeral of General
William Booth of the Salvation Army, die

sexton found a lone Methodist preacher on
his knees at the altar. Still thinking of the

tremendous impact of the life of this one
man upon the world, the preacher was
overheard to say: "O Lord, do it again!

Lord, do it again!”

As you think about the great times of
revival in the past, and then consider the

desperate situation today, do you not find

yourself also praying that God will do it

again, that men will come forth who will

believe God for the impossible and that

dicir numbers will increase until a new and
mighty demontration of holy love sweeps

across the land? God grant dial it may be
so! "Lord, will Thou not revive us again

that Thy people may rejoice in Thee."

Study Assignments

Personal Study

The following quesdons for thought

arc intended to help you get a Biblical per-

spective of the lesson and to make some
personal applications. You may want to

lake a question or two during your private

devotion each day. Normally a lesson can

be completed in a week, although you may
want to extend the time on some of the

later lessons. It is suggested that you use

a small notebook to record your answers.

1. Meditate upon Psalms 80: 18
; 85:6 and

138:7. Write in a sentence your under-

standing of what revival means in the

passages.

2. Where is the source of this spiritual

life? Note Isaiah 57: 1 5 amd Dcutoronomy
6:24; 32:39

3. What is the blessing of revival de-

scribed in Hosca 6:1-3 and 14:7?

4. One of the great revivals of the Bible

occurred during the reign of King
Hezckiah. Read the account of this period

in II Chronicles 29: 1 -32:3 1 . List some of

the blessings that accompanied this re-

vival, noting the Biblical references. Why
was Hezckiah a worthy leader of revival?
II Chronicles 31:21 (29:2)

5. As you interpret revival in terms of

your own personal situation, can you sec

some areas where you believe the experi-

ence of victorious Christianity can be
enlarged in your life? Note three.

6. How do you feel that your church can
experience revival?

7. What would be the effect of real re-

vival in your community?
8. Write out in yourown words the prayer

of Habakkuk 3:2. Preserve the spirit of
prayer

,
yet phrase it in terms appropriate to

your situation.

Group Discussion

After you have completed the personal

study, discuss your ideas with a group of
people who share your same concern. You
may get together at stated limes outside the

World Evangelization



regular church schedule, or if this is not

convenient, meet during the regular serv-

ice of your prayer meeting, Sunday school

or evening worship. Six to eight people
make up a good group, though you may
have a few more. Whether you meet as

couples or individuals does not matter, but

it is wise to keep generally within the same
age level.

One person can be designated as the

leader of the group. If you desire, this

leadership can be rotated each week. The
leader is responsible for keeping the dis-

cussion alive and to draw out the participa-

tion of each member of the group. A good
procedure is to ask questions which call

for a definite personal opinion, such as

"John, what docs this mean to you?”
When a question arises within the group,

the leader may refer it to another person,

for example, "Jim, how would you answer

John's question?"

The group should plan to meet from

forty-five minutes to an hour, depending

upon the circumstances. Usually the first

part of the period is given to sharing in-

sights gained in personal study. The latter

part should be a time of prayer, remember-
ing especially needs which have been

expressed during the meeting. And don't

forget to praise.

For this first meeting, let each one read

his definition of revival from question 1.

Then some can give their answers to ques-

tions 2 through 4. If you care to mention

it to the group, answers to questions 5

through 7 can be read. After this, let each

person tell the most memorable experi-

ence of revival in the church which can be

recalled. Be perfectly free in expressing

your views. To conclude the time to-

gether, some can read the prayer recorded

in question 8.

Robert Coleman is Professor at Trinity

Evangelical Divinity School and also LCWE
US Board member

With Chua Wee Hian
(Continuedfrom page 24

)

salvation of their own countrymen.

We need to consider the effects ofpo-
litical changes, social upheavals, cities

turning into mega-cities. Lausanne has

supported Ray Bakke to undertake this

study and his research is a very useful

contribution. We need more of such

associates.

We need to correct the lack of leaders

to hold important positions in churches

and para-church organizations. The Sin-

gapore Younger Leaders Conference

served to uncover the lack of younger

leaders available. We must make sure of

a generation of strong leaders coming
after us.

Q: Being the General Secretary of
IFES, please tell us what is happening in

the student movement.

A I Our world is different from their

world. I am thankful for their commit-
ment. Today, young people worry about

whether they can survive, rather than

world evangelization. We need leaders to

inspire them. They want to be challenged

“to do their utmost for the highest".

Groups like Youth With A Mission and

Operation Mobilisation play an important

role in inspiring young people to do cross-

cultural work. IFES stresses on striking

roots and winning students for Christ. We
encourage them to join missionary socie-

ties and church missions. IFES is not a

missionary organization, but cooperates

with others to train these students to reach

a needy world. Young people can make
their lives count for Jesus.

Q • We are in the process ofprepar-

ing for the Second Lausanne Congress

in 1989. What isyour expectation, espe-

cially in the area ofprogram?

A I It will take place towards the

close of the twentieth century, so I hope

all of us will be there to look ahead. We
can look back with thankfulness, but we
need to look forward to see how we can

reach the world for Jesus Christ.

We need to look realistically at trends

and train people for missions especially in

the tough areas of this world. We need to

pray. We need to understand the econ-

omy, to capitalise on the resources given

to the world as a whole church. We need
to be free from the spirit of materialism

and inspire the sharing of resources.

We need to allow specialists in various

fields to meet together for example satel-

lite programmers to crystalize their

thoughts on how to be a taskforce for God
with their particular skills.

Theologians need to make the gospel

more meaningful and integrate missions

into our curriculum. We need to train

God’s people, especially involving lay-

men. We need to blend all these various

forces and disciplines so that we can have

a more comprehensive view of what can

be done.

Q • Lastly, having been involved

with the Lausanne movement longer

than myself, what advice would you give

to me as I take on the challenge ofbeing

the International Director?

A I It is never easy to run and coordi-

nate an international organization due to

cultural differences. However, it is help-

ful to get a core of good men who under-

stand the east and west. Not all countries

may be represented, but select active

people with global vision and experience,

with good track records. I would also

caution you about the different schools of

thought and how we need to strike a bal-

ance and bring in the rich traditions of

theology, practice and culture.
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The Unfinished Task!
What would a countdown look like?

By Ralph D. Winter

I
n 1988 each issue of World Evan
gelization is to carry this page on

The Unfinished Task. This is the

second installment. I am hoping readers
will send in comments and feedback.
Write to me at c/o USCWM, 1605 Eliza-

beth Street, Pasadena CA 91 104 USA and
I will be glad to make reference to your
concern.

Countdown to the Year 2000
Elsewhere in this issue is a twelve

page sub-theme section giving an '’Un-
reached Peoples Update,"where not only I

but also Johnstone and Hesselgrave sug-

gest that it is possible to reach all these
peoples by the year 2000. The following
calculations are offered as a conjectural

schedule just to see how reasonable such
a thesis actually is.

Provisos
1. No one I know is predicting that

this will happen. This is a projection of
what could reasonably happen if God’s
people, even 10% of evangelicals, are re-

sponsive to the challenge.

2. I am using my own higher “pre-
pare for the worst” numbers for what
may lie in store. Johnstone’s estimates
are much lower. (Sec his article in the

special section.) Thus, if anything these
numbers are pessimistic.

3.

These figures below arc

based on the estimate of

5,000 groups being

"engaged"

air

eady, out of the 17,000 still-unreached to-

tal. No doubt in some cases the problem
is simply one of getting in proper reports.

Many times we find that groups are actu-

ally reached which had earlier been report-

ed unreached. This is especially true

where a group has been classified as un-
rcachcd based on the older criterion of
“less than 20% practicing Christians.”

That definition was given up by the
LCWE Strategy Working Group a month
after the meeting sponsored by the LCWE
in 1982 (mentioned last time, and also see
page five of this issue).

If you still feel this picture is too rosy
you may be a victim of some really pre-

posterous negativism. I have heard two
eminent Christian leaders recently saying
that Muslims are growing at 16%, Hindus
at 12% and Christians at only 9%, per
year! For world level growth rates these
arc totally ridiculous. Having presented
here what we feel are sane thoughts, in

the next issue we will take up
several different fallacies

of this type, which are

troubling many people
98 - 99 I unnecessarily.

—Peoples reached per year, a feasible conlcclure

Assumptions:

——

—

«- a . vs/njv^mi c
(Revivals could greatly accelerate progress beyond what is envisioned here)
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1
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7-°°0 remalnin 8 Unrcached Peoples had been "c^aged” by mission acuv.ty
2. That thereafter roughly 1 .500 new peoples might be engaged per year

*

3 That the frequency with which these engaged groups might be reached is as follows:
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‘Gentlemen, It has been a great session. All proposals passed without a hitch.

Thank you for your cooperation...*

Used by permission

Pastoral Sharing. May. 1986. CCCOWE

Do you have an interesting cartoon that you wish to recommend to us for publication?

Wc welcome your contributions. If it is a published one. please include publisher's name and address. Thank you.

THE WHOLE CHURCH STAKES THE WHOLE GOSPEL >TO THE WHOLE WORLD
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Our desire was to look at conversion

exegetically. We examined a cluster of

words which often appear, especially in

the New Testament, in describing the

conversion experience. We sought, in

examining these words, to understand

their relationship to one another.



The Reluctant Giant FROM THE EDITOR

O ver 30 years ago, in my early days

of ministry, a missionary once

jokingly said, “You know, the devil also

has a virtue: ‘Not lagging in diligence.’"

Recently, a close friend of mine, in ob-

vious distress, muttered to me, “Satan is

really having a field day in the church

during this past year. He surely has a 24-

hour working day.” I had to agree.

The glamonzation of sin and worldli-

ness and the gradual weakening of spiri-

tual vigilance among the saints has led to

the steady decline of discernment and

combat readiness against the designs and

deeds of the enemy. The enemy is alive

and at work. There are many ways in

which he tries to lead us astray.

Life-styles which once made us un-

comfortable have ceased to bother anyone.

Moral evil and lurid scenes once consid-

ered taboo cannow be viewed on the living

room television by the whole family with

no eyebrows raised. The secular brain-

washing of the Christian mind and con-

science is a chilling one. The church,

instead of changing the world, is being

lulled into peaceful co-existence with it.

Here we see a conforming giant who has

lost his fighting spirit and his power to

distinguish right from wrong.

We have witnessed within the past

year fiery darts hurled by the enemy at

God's people and His servants. “We have

received a broadside," as one Christian

leader puts it. When one member of the

body suffers, the whole body feels the

pain. The enemy would like to see the

church wounded and incapacitated. No
sympathy can be expected from the secu-

lar world. And it takes time for healing and

recovery. Many times in history the

church has become a wounded giant.

In the world today, we are confronted

by a multitude of voices, all clamoring for

our attention and allegiance. We are

constantly bombarded by commercial,

political and ideological voices. These

secular prophets have assumed the posi-

tion ofspokesmen for today. They, not the

church, are shaping thought-patterns in

today's world. The church has somehow

lost its prophetic ministry and has be-

come, in the midst of the 20th century

world, a quiet giant.

We pray and wait patiently for the hair

to grow again on Samson's shaved head.

We pray for the fresh visitation of the

Spirit ofGod to give life once more to His

church and His people. We pray that

spiritual renewal will once again be re-

kindled in churches of the world to pre-

pare the way for world evangelization and

to welcome back our King.
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The Lausanne Dream

I was so impressed and encouraged by the

article, "The Lausanne Dream," which

appeared in the Nov-Dec issue of World

Evangelization. It’s living message

should ignite all evangelical leaders, pas-

tors, evangelists and church constituents.

The goal and objectives of the Lau-

sanne Dream are annointed by the Lord as

the right and only means of solving the

world’s economic, social and political

problems. It is the international program

whereby Evangelical Christians can be

united in diversities, in motivating their

mission and local workers, and in mobiliz-

ing their church constituencies. Yes, the

Lausanne Dream can be fulfilled, provid-

ing all bom-again Christians will be moti-

vated and mobilized in soul winning.

Elpedlo A Montenegro

Philippines

Lausanne Pastors Consultation

Thanks be to the Lord for the precious

week we had together at the Lausanne

Pastors Consultation in February. It was
one of the most fruitful ventures I have

ever participated in.

I came to get vision. The preparation

papers gave hopeful hints of good things

to come at the conference. The LCWE
International Director brought the main

theme before us in his word of welcome,

and the rest of the lime lived up to it.

As Bishop Bue of Norway said: "The

Lausanne movement is showing a new
profile. We accept it and we want to sup-

port it."

It was a shock for me, as a church

leader from Europe, to meet the third

world church leaders. We felt so worn out,

representing a fading Christianity. But

their faith strengthened us, their love

showed that they needed us. And I believe

we all returned with new hopfe and vision,

because we have witnessed the Lord at

work among our brethren in other parts of
the world.

Finn Allen EUerbek

Denmark

Revivals neededfor Today

Revival is a much needed emphasis
today. The well-springs of revival are

vital to mission. Some suggestions for

future articles: Deal with the Methodists,

Salvationists, and holiness people in their

revival experiences and missions. • Also,

solicit reader input on heart preparation

for revival and what results can be ex-

pected.

Wesley Wakefield

Canada

Challenging and Stimulating

As the Editor of Facts magazine, I would
like to thank you for the challenge and

stimulus that your magazine gives.

I was very impressed by the article

"Revival through Prayer in Norway" by
Oddvar Spvik in the September/October

1987 issue, Vol. 14 No. 48. I would like

to ask permission to reprint it in Facts

magazine.

Anthea Harrison

United Kingdom

Lostness

The doctrine of eternal lostness cannot be

over emphasized as an important factor

for motivation and mobilization for evan-

gelism. No one who is thoroughly famil-

iar with the New Testament teachings,

especially the epistles, can argue other-

wise. It was the fact of the world's lostness

that characteristically motivated the apos-

tolic preaching of the early church.

Men and women who are lost in sin

and trespass should not be given the false

impression that "the love of God" can

pervert the righteousness and justice of

God. I agree with Ajith Fernando.

Naubulsl Akuchle

Nigeria

Appreciate the New Format

I really appreciate the new layout and the

themes proposed for the six issues of

World Evangelization in 1988. I read the

whole magazine before my daily newspa-
per and find it very encouraging, instruc-

tive and challenging.

Anonymous

Norway

Lessons Learnedfrom WJZ.

Two things I have learned so far from my
lessons in LCWE publications—vision

and prayer.

Ransom Affram

Ghana

Prayer Calendar

When I receive the prayer calendar I

translate it to Indonesian and share it with

some prayer groups in our city. I think

this is another way to share the vision of

the world mission with other believers.

Please continue sending the LCWE
prayer calendar and I'll release it for oth-

ers.

Jansen Joku

Irian JayalIndonesia

Prayer Movement in Korea

I was pleased and challenged by Dr.

Myung H. Kim's objective viewpoint on

the positive and negative aspects of the

prayer movement in Korea which ap-

peared m the Jan-Feb 1988 issue of World

Evangelization.

Is there a way to incorporate and unite

pastors into the LCWE movement? For

years I have longed to see a transdenomi-

national fellowship for pastors.

Randy Vinson

USA

I was deeply touched by the prayerfulness

of the Korean brethren which has been the

key for REVIVAL in that nation. The

daybreak and overnight prayers surely

cause them to be strong individually and

corporately, and enable them to flourish

qualitatively and quantitatively as the

Body of Christ.

How I pray that our country, under

crisis, will also leam to pray and that all

our brethren would unite for the cause of

Christand the expansion ofHis Kingdom

.

Antonio Hermano

Philippines
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Introduction

On Conversion

Susan Perlman

Senior StaffofJews for Jesus

is Guest Editor offeature articles

for this issue

C oncepts are shaped into the matrix of acceptable

thought by the cultures that mold them. Therefore, the

term and concept ofconversion means many different things

to many different people. It was much more easily understood

in a monoplastic society like ancient Israel than in the poly-

plastic world community of today. The molding of under-

standing and the production of meaning in ancient Israel was
extruded largely from Scripture. Today meaning is derived

from various streams and it flows together at times in cross

currents.

We can see this by how much psychologists, sociologists

and the politically inclined have to say about the concept of
conversion. In missiological circles, however, there is a need
to amplify what the Bible says about conversion simply be-

cause we need to understand what it is thatwe are cooperating

to achieve and what we are seeking together. If we don ’
t agree

on what should be happening as a result of the moving of
God's Spirit and if we do not share expectations, how can we
work together?

The theme for this issue of World Evangelization focuses

on this crucial concern. The genesis of the Consultation on
Conversion is explained byLCWE Theology Working Group
chairman. The Rt. Rev. John Reid. Gleanings from the
preliminary findings of the consulation are presented by Peter

Beyerhaus, J.I. Packer, Tokunboh Adeyemo, Malcolm Jeeves
and Miriam Adeney. And a glimpse of the participants is

presented in photo essay style.

A look at conversion would have little "punch” without

conversion stories from different vantage points. Three are

included: an upper caste Hindhu, a Cambodian refugee and a

German Jew. Most helpful is our lead article by Dr. Arthur
Glasser, Dean Emeritus of the School of World Mission at

Fuller Theological Seminary, as he speaks to conversion in

the New Testament from both a missiological and Biblical

perspective.

As for myself, I want to thank our International Director,

Thomas Wang, for the opportunity to sit in the guest editor’s

chair for this Conversion edition of World Evangelization. It

has helped me to appreciate even more the amount of thought-
ful work he and his staff put into making this publication,

which speaks to the issue of evangelization with power and
passion, an important one.

When he asked me to take on this particular assignment,

I thought to myself, “God has a wonderful sense of humor."
Conversion is one of those words which has caused me to

wince ever since I came to Christ. You see. I've often had to

endure the ethnic slur of being called a converted Jew.
In light of the meaning of the word “conversion,” I must

declare that I'm not a converted Jew, but a converted sinner.

I’ve never had to renounce my heritage or turn from it in order

to turn to Christ. So there. I’ve finally been able to clear that

up in print. Until the next time. .

.
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A Word from the LCWE
Theology Working Group Chairman

The Right Reverend John R.

Reid is Bishop of South
Sydney

, Australia,Vice-Chair-

man ofLCWE, and Chairman

of the Theology Working
Group.

T he Consultation on Conversion was
convened at the initiative ofBishop

Stephen Neill. Bishop Neill felt that a

fresh assessment of the significance of

conversion was long overdue, and shared

his concerns in a long letter. He specifi-

cally mentioned that no really significant

book had been written on conversion

since William James's 1902 book on that

subject, updated in 1963. Meanwhile, our

understanding of conversion has been

confused by advances in psychology and

other social sciences, and it has been re-

interpreted in sociological or even politi-

cal terms by some radical theologians.

Bishop Neill made the interesting obser-

vation that a generation ago many people

were converted to Christ in their teens,

while today the new phenomenon appear-

ing in the Western World is the adult con-

vert. Fewer young people appear to be

making a life-changing commitment than

in years past.

The Theology Commission of WEF
and the Theology Working Group of

LCWE recognized the importance of

Stephen Neill’s concern and agreed to

work together on this matter.

We began by looking at conversion

exegetically. We examined clusters of

words which often appear, especially in

the New Testament, in describing the con-

version experience. In examining these

words, we sought to determine their rela-

tionship to one another. We found it

interesting to note that the word “conver-

sion” only rarely appears in the New
Testament, while the concept of conver-

sion is fundamental to the Biblical record.

This examination of the relationships

between cognate terms led to the exami-

nation ofconversion theologically and, of

course, to consideration of some of the

great conversions in the Bible, such as

those of Abraham, Paul and Cornelius.

Another aspect of conversion that we
felt it was important to consider was in

relation to the social sciences. We consid-

ered the question of whether conversion is

a form of manipulation or whether it

stands as a unique and special work ofGod
in the human spirit.

Finally, while the meaning of conver-

sion may be clear in the Bible, its expres-

sion varies from culture to culture. An
obvious illustration of this in the new Tes-

tament is the fact that sometimes individu-

als are converted while on other occasions

whole households are convened together.

This led to a consideration of conversion

from a missiological viewpoint What
does it mean in Jewish, Buddhist, Marxist

and Hindu contexts?

So these four vantage points on con-

version were covered in the Consultation:

• exegetical

• theological

• psychological

• missiological

We were very grateful for the generous

support of churches in Germany and the

United States which enabled the Consulta-

tion to take place. Attendance was limited

by the heavy expenses involved. We
deeply regretted being unable to accept so

many who wanted to attend. However, the

results of the Consultation are being pub-

lished in book form for further discussion

and consideration by God’s people.

July-Aug 1988 7



The Hong Kong Call to Conversion

An Initial Report

From January 4-8, 1988, a consulta-

tion was held inHongKong to examine the

place of conversion in world evangeliza-

tion, and to arrive at a common under-

standing of its theological basis, its psy-

chological and cultural aspects, and its

spiritual importance. This consultation

was sponsoredjointly by the WorldEvan-
gelical Fellowship and the Lausanne

Committeefor WorldEvangelization, and
was attended by 30 evangelical leaders

representing all continents and a variety

of denominations and ministries. While

thefull results will be published later in a

special volume editedbyDr. David Wells,

the participantsfell the urgent needfor a
re-affirmation of the biblical call to con-

version. Therefore they decided to sum-
marize and highlight theirfindings in the

following statement:

We address ourselves to the entire

Church in her missionary calling,

and especially to those Christians who are

involved in evangelism as full-time work-
ers or lay members.

I. The Call for Conversion in

Historical and Contemporary
Perspective

A) The task of calling people to turn

from their old way of life in estrangement

from God towards reconciliation with

Him through Jesus Christ has been a con-

cern of Christian ministers and lay wit-

nesses throughout the history of the

Church. There have been periods when,

for various reasons, this task has not been

pursued with the same urgency. There

have also been times when the concept of

conversion has changed, narrowed down,

or assumed a Christian culture and been

replaced by other approaches to man and

society.

Pietism (and Puritanism), reviving

and personalizing the theological heritage

of the Reformation, and the Evangelical

Awakenings in the 18th and 19th centu-

ries, were mainly responsible for redis-

covering and re-emphasizing the central-

ity of conversion in the Church’s saving

ministry to the world and to her own
nominal members. It was the representa-

tives of these movements who worked

zealously for conversion in their evangel-

istic and educational ministries both at

home and in the newly opened mission

fields abroad. Through many revival

8
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movements God stirred the churches from
their dormant state and spiritually regen-

erated their members. In many cases this

also led to a moral transformation of soci-

ety. The conversion experience also mo-
tivated believers to witness to their faith

and to establish new, self-propagating

churches in all continents and cultures.

B) Today, however, we recognize

with concern that the Biblical mandate to

call all persons everywhere to be con-
verted is eschewed by large segments of

Christianity, both in theory and in prac-

tice. The necessity and urgency ofconver-

sion is disputed even by theologians and

church leaders, or openly abandoned in

preference for other forms of Christian in-

volvement in the world, such as working

for a humanization of the socio-political

structures that impoverish the masses, or

engaging in give-and-take-dialogue with

members ofother religions and ideologies

toward mutual enrichment and the forging

of a wider, multi-cultural and multi-reli-

gious human fellowship.

Conversion is disputed as a genuine

Christian goal; it is decried as mere prose

-

lylism stemming from an attitude of spiri-

tual arrogance and religious intolerance.

In this course we see danger of the Chris-

tian Church being swallowed up by a spirit

of relativism and a new syncretism that

recognizes saving revelation in all relig-

ions and ceases to care about man’s eter-

nal salvation through Christ alone. The
cutting edge of the Gospel would thus be

blunted, and deprived of its salvific power

(cf. Romans 1:16).

We also became aware at the consulta-

tion that some of the theological criticism

ofconversion as the goal of Christian mis-

sion is the result of distorted forms of

evangelism. Misguided attempts have

been made to produce impressive numeri-

cal results by methodologies resembling

psycho-technical manipulation, rather

than the plain delivery of the Biblical

message with confidence, accompanied

by a serious but unobtrusive invitation to

respond to Christ. Such attempts display

a lack ofconfidence in the Gospel ’s inher-

ent spiritual power to convict and per-

suade the consciences of its hearers.

In view of this threefold attack on the

Biblical priority of the conversion call in

the contemporary world mission of the

church, we hereby attempt to point out the

essential elements of the biblical concept

ofconversion, and to clarify its meaning in

psychological and cultural terms as well

as by missionary and pastoral experi-

ences.

II. Biblical and Doctrinal
Aspects of Conversion

The consultation found itself con-

strained to step back from some tradi-

tional stereotypes ofconversion, evangel-

ism, pastoral care, and denominational

identity in order to move forward towards

views that are Biblically more accurate

and pastorally more realistic in contempo-

rary global terms. The outworking of this

approach was incomplete because of time

pressures, but the following affirmations

reflect the considerable consensus that

was attained.

There is only one Christ in whom sin-

ful human beings may find salvation,

namely Jesus Christ of the New Testa-

ment, the divine-human Mediator, cruci-

fied, risen, reigning and returning, our

Savior, Lord and Shepherd for time and

eternity. Without Christ the human race is

lost.

Fallen men and women have no natu-

ral ability to turn to God, and it is only

through the mystery of the Holy Spirit’s

gracious sovereign action that they be-

come free to respond to the Gospel mes-

sage by faith and to be converted.

Conversion means turning from sin in

repentance to Christ in faith. Through this

faith believers are forgiven and justified

and adopted into the family of God’s chil-

dren and heirs. In the turning process, they

are invited to the crucified and risen Christ

by the Holy Spirit who prompts them to

die to the sinful desires of their old nature

and to be liberated from Satanic bondage

and to become new creatures in Him . This

is their passage from spiritual death to

spiritual life, which Scripture calls regen-

eration or new birth (John 3:5). We have

no warrant to expect the salvation of any

unbeliever without conversion.

Believers show themselves converted

by living in active loyalty and obedience

to Christ according to the Scriptures. Con-

version experiences vary, and no such

experience can be known to be genuine

save by its fruits. Many can point to no

conscious conversion experience at all.

Thepresence olDr DavidHoward, General Director ol
the World Evangelical Fellowship, was an encourage-
ment. His devotional message reminded those pres-
ent that they were dealing with that which was holy,

rather than theoretical theology (LtoR.Dr. Tokunboh
Adeyemo, Dr Chongnahm Cho, Dr. J I Packer, Dr.

David Howard)

The depth and complexity of the subject meant that

some hard listening and hard thinking was necessary
to grasp and fit the ideas together. (Seated below the

sign L to R Dr David Wells, The Right-Rev. John Reid,

Dr J. I. Packer, Dr. W Robert Godfrey)

For hours on end it seemed that the only activity was
flipping through the pages of the papers that had been
presented to find questions that needed asking or

statements that needed challenging.

Dr Miriam Adeney, lec-

turer in cross-cultural

ministries at Seattle

Pacific University,

brightened the confer-

ence with her frequent

smiles and nods ol as-

sent. But she slugged

like a heavyweight

boxer when itcame time

to make her points.
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But one whose present life is shaped by

constant personal responses to Christ in

repentance, faith, hope and love, and by

constant endeavors to fulfil His com-

mands, is certainly a convened person.

Such a person lives a life of continual

conversion, daily renewal.

There are doctrinal differences among
evangelicals with regard to baptism. But

we all agree that baptism has an important

relationship to the process of conversion.

Paul teaches in Romans 6: 1-1 1 that bap-

tism signifies our mystical death and res-

urrection with Jesus Christ, and our initial

ingrafting into His body. Such life as a

member of Christ’s body implies conver-

sion. When adults become converted,

baptism on confession of faith becomes

the visible expression of God’s new rela-

tionship with them and thus both confirms

and advances the reality of their new life.

Those evangelicals (according to their

testimony in Hong Kong) who let their

children be baptized, believe that God’s

prevenient gift ofgrace as acceptance into

His Kingdom is similarily extended to

them (cf. Mark 10:14-16). Some explain

this in terms ofGod’s covenantal relation-

ship with us in Christ At the same time

they stress the personal responsibility of

these young Christians to make their own
faith commitment toChrist as soon as they

are able to do so in order to confirm their

baptismal covenant. Those who, although

baptized, have never made such a commit-

ment, or have turned away from God’s

covenant with them, must be summoned
to conversion, whether initial or renewed,

and told plainly that their baptism cannot

save them without it

Evangelism, which is the Church’s

priority task in the world, is essentially the

work of calling others to conversion.

Missionary proclamation of Christ must

lead on to persuasion to turn to Him and

start a new life in His fellowship. The

basic form ofevangelistic communication

is direct speech, though written

communication may also have

evangelistic force. Oral evangelism

should, wherever appropriate, be

accompanied by social service in love.

True evangelistic communication is

"incamational,” in the sense that the

messenger of Christ manifests in himself

the new life of which he speaks, and that

he sets it forth within the socio-cultural

frame of his hearers’ lives, with which he

himself empathizes. Right evangelistic

communication is “wholistic" in the sense

that it calls for a totally renewed and re-

integrated life.

Our evangelistic message includes

law with gospel and gospel with law,

calling for self-despair in light of coming

judgement (Acts 17:30ff)andannouncing

the promise of forgiveness through Christ

to give hope to the despairing. Evangelis-

tic communication in the Biblical sense,

therefore, is always urgent, in light of the

certainty that unconverted persons face

every moment the prospect of a lost eter-

nity under divine wrath.

Our evangelistic task calls for fidelity

in proclamation and prayer. Talking to

God about men is as integral to evangel-

ism as is talking to men about God.

Under the sovereignty of God there

will be false and incomplete conversions

in addition to sound ones, as Christ’s par-

able of the Sower shows (Matthew 13:24-

30), but evangelism must continue never-

theless.

III. Psychological Aspects of

Conversion

The past century saw an increasing

interest in the psychology of conversion.

Particular psychological accounts given

of conversion have, as might be expected,

tended to reflect changing psychological

theories. Thus in the 1930’s Sigmund
Freud’s psycho-analytic accounts

received wide publicity; in the 1950’s and

1960’s the focus of discussion had moved
to accounts of sudden conversions as

examples of “brain washing.”

Understandably, there was deep concern

in evangelical circles when these

psychological accounts were put forward

ostensibly as explaining away the spiritual

Rev Dr Sunand Sumithra. Executive Secretary ot the

World Evangelical Fellowship Theological Commis-
sion, reflected 'The evangelical emphasis In the pa-

perspresentedIn religiouslypluralistic situations, such

as India's, can be a watershed lor evangelizing.

'

Dr Peter Beyerhaus, Prolessor ol Missiology and
Ecumenical Theology at the University ol Tubigen,

West Germany.

Alter live days ol intense listening and discussion,

there were many smiles. L to R. Dr R. T. France, Dr
Sunand Sumithra and Dr. Joshua S. Yakobu

Dr Choong Chee Pang and Dr. Mahendra Smghal In

amicable discussion with Dr. Tormod Engelsviken.
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reality of conversion. In due course,

however, it was realized that such

psychological accounts by their nature

provided no grounds forjudging the truth

or untruth of the religious beliefs adopted

in conversion. They can just as easily be

seen as providing further insights into the

awesome ways in which the Sovereign

God brings about His divine purposes in

the lives of sinful men and women.

In the past, it has been customary to

categorize conversions as eithersudden or

gradual. However, with the benefit of

lessons learned in other cultures, it was
realized that such a simple dichotomy did

less than justice to the richness of what

was really happening at the time of con-

version. Thus, with more fine-tuned

analyses, it was recognized that different

factors might be major ingredients in dif-

ferent types of conversions. One has in

mind here the intellectual, social and af-

fective factors which may be operating in

more or less coercive ways. The mention

of coercion brings to mind the positive

contribution which behavioral scientists

may make to the evangelical understand-

ing of conversion. The Christian psy-

chologist will constantly remind us to

ascribe to people their full dignity as men
and women for whom Christ died and to

eschew any tendency to manipulate them
as mere statistics.

With the ever accelerating rate of re-

search in psychology and neuroscience it

is likely that we shall be invited to con-

sider new accounts of conversion in psy-

chological language, and in terms of
physiology or possibly even of biochem-
istry! The latter two sorts of accounts are

likely to be of less interest to the Christian

pastor and evangelist for whom the ac-

counts of the social and psychodynamic
factors in conversion are of more immedi-
ate relevance in addressing real needs and
counseling the new convert

As we consider the variety of psycho-

logical models of man used today by psy-

chologists we caution against the dangers

of identifying the models with the reality

they purport to describe. There is a danger

in too readily concluding that only one
model is acceptable or appropriate. The
multiplicity of models can help us to rec-

ognize and acknowledge the richness of

the process ofconversion, reminding usof
the mystery of the Sovereign activity of

God as he calls people into a personal

relationship with himself. It is this and not

any psychological account which is at the

heart of the significance of the process of

conversion.

IV. Cultural and Social Aspects

of Conversion

Much grace and humility, much cour-

age and wisdom, and much guidance from

the Holy Spirit are needed if we are to

enter other cultural worlds for the sake of

the Gospel. Cultures must be studied not

only theologically, but also analytically,

for these factors shape the way people

hear our message. They also shape the

lives of the newly converted. Social struc-

tures and ways of thinking are particularly

significant

Although there are many different

cultures and different social conditions in

Or Gatf Law, Lecturer on Msstology. China Graduate
School ol Theology

Prayer was a bigpanol every gathering. (LtoRDr Sunand A case study on the conversion ol a Jehovah s
Sumithra. Dr Joshua Yakubo, Dr Moishe Rosen) Witness by Mr Warren Stuckey ol Sydney.

Australia proved to be a dose ol realism.

Dr Wilson Chow (right), dean ol the China Graduate
School ol Theology, was the chairman ol the hosting

committee He was able to plan events In such a way as

to have/ust enough fellowship, socializing, andgreat tood
to keep all of the delegates working efficiently on track.

Dr. Joshua Yakobu. principal ol the Reformed Theo-

logical College ol Nigeria, brought a paper on conver-

sionandpastoral care. He used the analogy ol a dtnjs

grower

After the first yearwhen the lemon plants are about

a yard high, the farmer cuts a branch from a sweet

orange plant and grafts it onto the lemon plant

Once the sweet orange plant begins to thnve on its

new plant (the lemon), the farmer comes with a
pruning knife and cuts off the stem of the lemon

above where the sweet orange branch has been

grafted The sap coming from the lemon base now

goes into the branch of the sweet orange, causing

It to grow and bear sweet fruit. Even though the

farmer expects sweet fruit from this combination,

he does not sit back and wait for ii He is constantly

checking and cutting off new shoots from the lemon

stock In the ground throughout the life of that plant

These have a tendency to overpower the branches

of the sweet orange that has been grafted onto (he

lemon stock, causing it to diy up.

The above is a good picture ol the Christian lile from

conversion to a mature stare. Pastoral care has to go

on all the time with the convert
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The Participants and Host Committee in Hong Kong.

Dr Jens Olan Maeland. Lecturer at the

Fjellhaug School ol Mission in Oslo

which men live everywhere, missionary

experience has shown that conversion is

possible and does happen in all of them.

Of all the possible ways by which we
might facilitate conversion among Jews,

Muslims, Hindus, Buddhists, nominal

Christians, youth cults, and Marxists, case

studies have shown that it is the presenta-

tion of the Lord Jesus Christ that particu-

larly attracts people.

Regardless of culture, conversion

always implies a radical breach with

idolatry and self-seeking attitudes, an ulti-

mate allegiance to Jesus Christ and sub-

mission to the word ofGod as found in the

Bible. This new allegiance will signifi-

cantly change the convert’s world view.

In areas where there is a conflict with

the Biblical revelation, the “old ways of

life” must be abandoned and replaced

with Christian values and a Christian life-

style. Although there is a radical discon-

tinuity in all conversions, in the sense that

he convert “turns from darkness to light,

and from the power ofSatan to God” (Acts

26:18), and in a real sense moves from

death to life, conversion should not “de-

culturize” the converts. They should

remain members of their cultural commu-
nity, and wherever possible retain those

values that are not contrary to biblical

revelation. In no instance should the

converts be forced to be “converted” to the

culture of the foreign missionary.

In a special study of evangelism

among the poor in our host city of Hong
Kong, we learned that the poor also need

a call to conversion to Jesus Christ in order

to be saved from their sins (not only from

their being "sinned-against”). An ap-

proach that primarily or exclusively em-

phasizes social justice has not proven

successful and does not lead to faith in

Jesus Christ as Savior and Lord.

V. Missiological and Pastoral

Aspects of Conversion

A) The missionary mandate of Christ

to His Church as a call to conversion is

clearly stated and unfolded in the apos-

tolic vocation of St. Paul: Christ sent him

to the Gentiles “to open their eyes and turn

them from darkness to light, and from the

power of Satan to God, so that they may
receive forgiveness of sins and a place

among those who are sanctified by faith in

me" (Acts 26: 1 8). This shows that within

the total evangelistic task is the call to non-

Christians to repent, believe and be inte-

grated into the fellowship of the Church is

central. The late German missiologist

WallerFreytag rightly said: “Nothing that

does not aim at conversion and baptism

deserves the name ‘mission.’” Evangel-

ists are to preach the Gospel with the aim

of stirring up the conscience of their lis-

teners in order to make them realize their

lost condition, and to accept the message

of reconciliation with God at the cross of

Calvary.

In doing so, however, we need to con-

sider that we will meet our listeners in a

variety of peculiar conditions. The points

of contact should be their specific prob-

lems, desires and felt needs, with the arm

of finally leading them to Jesus Christ as

the only reliable answer both to these

needs and, moreover, to their deepest pre-

dicament, i.e., their separation from God,

the source of life. This is often not

achieved in one single act, but by a process

of turning from the old condition of lost-

ness to the new condition of being saved.

The process of conversion may have to

deal with several aspects both of their

former miserable condition and of the

manifold grace that is found in the re-

demptive work of Jesus Christ Such

aspects may include the certainty of eter-

nal truth, overcoming fear, new liberty

from occult bondage, or the compassion

of Christ for our weaknesses. The conver-

sion process can be regarded as complete

when a person realizes his sin against God
as the deepest cause of his misery (Mark

2:5) as well as his inability to help himself,

and then by faith hears and accepts the

message of the atoning death and the res-

urrection ofJesus Christ as the only appro-

priate Solution to his predicament.

Missionary experience has shown that

there are several basic hindrances to con-

version. Some are rooted in our natural

pride which does not admit our sinfulness;

others consist in our being tied to the

decision-making processes of the social

structures in which we live; others again in

a demonic captivity due to the occult in-

volvement ofpagan religions. In response

to these threefold hindrances, the evangel-

istic approach will be threefold as well.

1) The evangelist must be a person

who himself has undergone the process of

being spiritually broken by a sense of guilt

before God, and being rescued by grace

alone; a person who is humbly aware that

his new life in Christ can survive only by

daily repentance and re-assured forgive-

ness.
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2) The cross-cultural missionary

should be mindful of the corporate struc-

tures which condition the cultural and

social life of his audience. He therefore

should not follow a policy of religious

individualism that unnecessarily diverts

the new convert from loyalty to his natural

community. Rather he should strive to

reach the entire socially homogeneous
unit to which he addresses himself

—

family, clan, neighborhood etc.—and in-

fluence its members to make a corporate

decision for Christ (in which each mem-
ber participates!).

3) Since there are often demonic

forces behind human resistance to the

Gospel (Eph. 6: lOff) that do not give way
unless they are exorcized, conversion may
require a spiritual power encounter to

demonstrate the superiority ofChrist over

Satan. In this case we must make sure that

all glory is given to God, and that miracles

and signs are not sought for the sake of

sensation or to enhance the status of the

evangelist.

B) Our evangelistic approach must be

accompanied and followed up by pastoral

care. Conversion never takes place in a

vacuum, and God has called his people to

be responsible instruments of the whole

process ofconversion. Therefore pastoral

care for persons being instructed about

Christ must extend as far as the need

created by their new Christian commit-

ment extends. This means first of all that

the witnessing community, the church,

must live a consistent life of love, moral

integrity and ethical justice. Genuine

compassion for the lost, characterized by

prayer and concern, must mark the life of

the witnessing community.

In Jewish, Muslim and Hindu circles

converts are likely, from their baptism on,

to face ostracism by their society and their

family, which may in turn create socio-

economic needs ofmany sorts. In animis-

tic cultures a continuing ministry of deliv-

erance from demonism through prayer

may be necessary. Evangelism, when

calling for conversion, may precipitate

these needs, and those who evangelize

must be prepared to meet them realisti-

cally. When the convert is incorporated

into the fellowship of God’s people by

being baptized, the church cannot only

admit the new convert to the Christian

rites, but should also, in love, provide an

environment of feeling at home ; a place of

nurture and care. Understanding the back-

ground of the convert and assisting him to

overcome barriers to further growth is not

only desirable but indispensable. The
goal of all pastoral care is clearly ex-

pressed in the words of Eph. 4:12-13:

“Equipping the saints for the work of

ministry, building up the body of Christ,

until we all attain to the unity of the faith

and of the knowledge of the Son ofGod, to

mature manhood, to the measure of the

stature of the fulness of Christ” (NEB).

Appropriate ways to nurture children

of various ages towards Christian com-
mitment is a special question which we
discussed, but which still requires further

study.

Conclusion

The Church’s call to all people to turn

to Jesus Christ through faith in order to be

saved is not an expression of intolerance,

a feeling of superiority over other faiths,

or of spiritual arrogance, but a divine ob-

ligation to humbly share the message of

Jesus Christ as the only Savior of the

world with all people, as we ourselves by

His grace alone have received Him as our

Savior and Lord.

Having become mindful of the un-

changeable mandate of the risen Lord to

go and make disciples of all nations by

calling them out of darkness and death

into the divine light and true life in fellow-

ship with Him in his redeemed commu-
nity, we hereby appeal to all Christian

churches to rededicate themselves with

renewed vigor towards the evangelization

of the world in our generation, realizing

that this is a time of unexpected opportu-

nities in nearly every country—opportu-

nities, however, which will not last indefi-

nitely.

Dr Agnes Liu, Lecturer andDirectorofJifudepartment
at the China Graduate School ol Theology in Hong
Kong, brought one ol the more controversial papers,

explaining that the quality olconvertedness in the kves
olChristians depends on involvement inprograms that

alleviate the distress ol the poor

The Consultation included more than theologians.

Eminentpsychologist Dr JohnH. Courtaddressed the

issue ol conversion. He said, "We cannot allotd to

leave conversion shrouded as a mystery lestwe secu-

larize the sacred IIconversion isindeedthepivotalex-
perience we claim

, the more we understand its dimen-

sions and dynamics, the better.

'

The conference held a wrap-up meeting at a nearby

church where many leaders in the Hong Kong Chris-

tian Community attended. Dr David Wells spoke with

the able assistance ol interpreter Rev Young Man
Chan.

Let us, therefore, follow the Biblical

injunction (Acts 17:30ff) to call upon all

people everywhere to repent and be-

lieve in order to be prepared to meet the

Lord when he comes again in power

and glory!

The following ore members of the

Editorial Committeefor the Consultation :

Dr. Miriam Adeney, USA; Dr. Tokun-

boh Adeyemo, Kenya ; Dr. Peter Beyer-

haus (convener). West Germany; Dr.

MA. Jeeves. Scotland; Dr. James I.

Packer, Canada.
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CONVERSION
AND THE KINGDOM

T he church has long understood her

mission to involve working for the

conversion of non-Christians. Disciples

must be made of every people. Not a few

Biblical texts underscore this obligation.

However, in our day influential voices

have challenged this and argue that the

conversion of non-Christians is neither

necessary nor desirable. The reasons they

advance are both many and formidable.

First, nationalist movements in many
countries regard the Christian movements
in their midst as so identified with West-

ern colonialism that to become a Christian

is to identify oneself with something for-

eign and denationalizing. (Why should

any citizen who loves his country and is

concerned for her development seek iden-

tity with a religious system prominent

among those who exploited her in the

past?)

Second, increasing study of the non-

Christian ethnic faiths has uncovered

much of ethical and social value. Hence,

the Christian missionary must look at

them “with sincere respect [since they]

often reflect a ray of that truth which
enlightens all men." 1 This has caused

some to speculate: If the Spirit of Truth

has already been at work in these relig-

ions. the probability is that they more ade-

quately meet the spiritual needs of their

peoples. Christian missionaries should

help them become more aware of the

treasures they possess and more willing to

utilize them for the humanization of their

societies.

Third, disillusionment with the insti-

tutional church has become so widespread

that the simplistic call has been widely

heard and fervently accepted: “Forget the

church! Join hands with those supporting

the poor and the oppressed in their

struggle for social justice and human val-

ues! That’s where God is and that’s where
the action is!”

As a result of this ferment, the reli-

gious debate on conversion has shifted in

many circles from individual conversion

to Christ, followed by incorporation into

the church , to speaking of“conversion" as

involvement with a socially concerned

community, whether or not its members

profess any allegiance to the person of

Jesus Christ. Cultural pluralism and reli-

gious relativism have diverted many from

making Jesus Christ the starting point in

their approach to the subject of conver-

sion. Admittedly, there is a sense in

which, as Stephen Neill has said: “Every

person really needs three conversions

—

to Christ, to the Church and to the world."

By being converted to the world he means
that the Christian needs to face outward

and move "back to the world in witness

and devoted service.” He then adds:

It is an observable fact that these

conversions may come in any order.

One man first finds himself chal-

lenged to surrender by the recognition

of Christ at the supremely lovable and

adorable Master. Another first finds

the reality of Christian faith in the

shared fellowship and mystery of the

church. A third finds himself over-

whelmed by the sorrows and suffer-

ings of humanity and discovers in Je-

sus of Nazareth the pattern and the

inspiration for a life of service.
2

At this point we do well to turn to the

Scriptures for their witness to the reality

and essentiality of conversion. A key to

its place in both testaments is found in the

appearance of John the Baptist and his

summons to radical repentance in view of

the imminent approach of the Kingdom of

God. Thisrepentance was marked by sub-

mitting to baptism. Since John’s preach-

ing and baptism represented the continu-

ation of the Old Testament prophetic call

to return to the Lord—to turn back, to be

converted—any Biblical discussion of

conversion should begin with a review of

this tradition.

The prophets were essentially revival-

ists who sought to call the people of God
to renew their covenant obligation to Yah-
weh. Although their call was to the people

as a corporate unity, it resulted increas-

ingly in the emergence of a remnant com-
prised of individuals who personally re-

by Arthur Glasser

sponded by “turning" (involving repen-

tance) and recommitting themselves to the

ordinances of worship and to the ethical

standards of the Sinaitic covenant. The
Israelites were originally converted to

Yahweh when they accepted His purpose

for them to turn from their slavery in

Egypt and become His servants (Ex. 19:4-

8). Generally speaking, specific expres-

sions ofobedience were involved in every

reaffirmation of their relationship to

Yahweh (e.g. their conversion as in

Hezekiah’sday—2Chr.29,30). On occa-

sion we come upon the record of a king

(e.g. Manasseh in 2 Chr. 33:12,13) going

through a turning around (turning back)

conversion experience. Since the proph-

ets were invariably messengers of future

hope, the thrust of the conversion experi-

ence was to focus attention on the ongoing

movement of God’s redemptive purpose

toward its glorious consummation in the

Day ofYahweh. It is this forward-looking

stance that characterized John the Baptist

with his proclamation that the Kingdom of

God and the advent of the Messiah was “at

hand.”

Nothing is more important at this point

than to take the full measure of the call to

conversion uttered by Jesus following the

imprisonment of John. He inaugurated

the Kingdom as "already" though "not

yet" with His proclamation that the time

was fulfilled, that one and all should re-

pent and believe the gospel. Lesslie

Newbigin helpfully amplifies this procla-

mation in the following fashion: “Turn

around! Look the other way! Believe,

what I am telling you, namely that God’s

righteous reign is at the door.”3 Jesus’ call

to conversion involved turning around,

accepting the reality of God’s rule and

then willingly becoming an expression

and extension of that rule in fellowship

with a local congregation of His people.

These three elements demand expan-

sion: first, the spiritual re-orientation of a

person turning from all unworthy alle-

giances to Christ’s Lordship expressed by

repentance and faith. One “turns to God
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from idols” (1 Thess. 1:9). Then, there is

the behavioral transformation in which

one consciously begins to participate in

the activity of God. what Paul defined as

“to serve a living and true God" (1 Thess.

1:9). Finally, there is the dimension of

community. Solitary, individualistic

Christianity has no place in the New Tes-

tament record. From this lime onward

—

and underscored by the reference to bap-

tism in the Great Commission—the call to

conversion issued by the apostles in-

volved radical repentance, submission to

Jesus Christ and baptism into a visible

fellowship. The proclamation of the uni-

versality of Christ’s Lordship over all

nations and over all creation, does not

mean that it should be confined to His pro-

vision of the forgiveness of sins (Luke

24:47). Since the Great Commission pri-

marily concerns “the Kingdom of God”
(Acts 1:3), conversion to Christ does not

mean that the nations should be left as they

are. Individual Christians and corporate

congregations are to be "signs of the King-

dom.” And this can only mean being so

responsive to the rule of Christ that they

reflect in every way “His tomorrow” in the

world of today.

Will the Kingdom in its final glorious

manifestation reflect in fulness peace,

justice, truth and holiness? Assuredly! It

follows then that His people today are to

be peacemakers, concerned for reconcili-

ation between all types of warring fac-

tions. They are to be involved in the

struggle for social justice, deeply con-

cerned to extend the knowledge of the

truth of God (i.e. worldwide proclama-

tion!) and themselves unmarred reflec-

tions of His holiness and His love. This is

what conversion is all about! And it brings

"great rejoicing” not only in the presence

of God but among His people on earth

(Luke 15:10 and Acts 15:3 NEB).

Individual conversions in Acts

So then, the Biblical data is explicit.

Conversion involves the decisive,

Godward reorientation of a persons’ inner

world that not only changes h^er basic

relation with God but also enlists him in

becoming a sign of the coming Kingdom.
Luke records in Acts the conversion

experiences of five people of different

background, nationality, temperament,

prior religious experience and sex: the

Ethiopian eunuch (ch. 8), Saul the Phari-

see (ch. 9). the Italian Cornelius (ch. 10),

the merchant Lydia and the Roman jailer

(ch. 16)- Although their encounters with

Christ are markedly different, we find

striking similarities in the sequence of

events that brought about their conver-

sion. None were direedy challenged to

"convert to God," yet all were found by
Him in the context of the apostolic evan-

gelistic witness—that God had reconciled

the world to Himself through Jesus Christ

and was calling men and women to Him-

self as an expression of His universal con-

cern.
4

First, all went through a period of

preparation: the Ethiopian reading the

Scriptures (8:28); Saul’s knowledge of

Judaism and the law (22:3; 26:5) and of

the doctrine of those he was persecuting

(7:2-53; 9:2; 22:4; 26:9-11); Cornelius

was a God-fearer and a man of prayer

(10:2); Lydia was a synagogue worship-

per who had cultivated the habit of prayer

(16:13,14); and the Roman jailer doubt-

less heard the witness of Paul and Silas

during the considerable period (“some

days") before they were imprisoned

(16:12).

Second, all heard either preaching

about Jesus or experienced His presence.

Philip explained the good news ofJesus to

the Ethiopian (8:35); Jesus himself

formed the content of Saul’s vision on the

road to Damascus (9:5; 22:8; 26: 1 5); Peter

reviewed with Cornelius the highlights of
Jesus’ words and deeds (10:34-43; 1 1:14);

Paul bore witness to Lydia (16:13) and
Paul and Silas “spoke the word of the

Lord" to the jailer and his household
(16:32-34).

Third, all made some sort of response,
generally an inquiry, in theprocessof their

movement toward conversion. The Ethio-

pian questioned Philip about the passage

he was reading (8:34); Saul sought the

glorified Christ's identity (9:5; 22:8;

26:13) and, in one account, requested a

commission from Him (22:10); Cornelius

asked the “angel” for an explanation of his

vision ( 1 0:4) and theRoman jailer puts the

key question to Paul and Silas: “Men and
brethren, what must I do to be saved'’”

(16:30).

Fourth, prominence is given to the

activity of God. The Spirit is associated

with the ministry of Philip and became the

agent in the Ethiopian’s conversion

(8:29,39); Saul encountered the glorified

Christ directly (9:4-6) and at the hands of

Ananias, also prompted byGod (9: 10-16),

received the Spirit prior to his baptism

(9: 17,18); Cornelius saw an angel of God
in his vision (10:3,30-32), and also re-

ceived the Spirit before being baptized,

evidenced by his speaking in longues

(10:44-48; 11:15; 15:8); the Lord "opened

the heart” of Lydia (16:4) and everything

about the unlikely conversion of the

Roman jailer bears witness to God’s inter-

vention (16:25-34).

Fifth, the convert in each case received

baptism (8:38; 9: 18; 10:47,48; 16:15,33).

This belonged inseparably to them all

with its implicit confession of faith and its

vivid representation of their having em-

barked on a “resurrection life” made pos-

sible through the risen Christ. It should be

noted that none made explicit confession

of faith apart from baptism. Scholars are

largely agreed that Acts8:37 isa late inter-

polation.

Finally, in each case one cannot but

note the evident results of the conversion

experience. The Ethiopian and the jailer

rejoice (8:39; 16:34); Saul proclaimed

Jesus, saying, “He is the Son of God"

(9:20,22; 26:22,23); Cornelius spoke with

tongues, extollingGod (10:46), and Lydia

and the jailer displayed the Christian vir-

tue of hospitality (16:15,34; cf 1 Peter

4:9).

Despite the limitations of the Biblical

data, certain features are sufficiently

Every person really needs

three conversions—
to Christ, to the Church

and to the world.
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common 10 these five accounts for us to

make the following deductions. First, the

spiritual experience in question is more

than simply the work of a moment. Con-

version is a process. Second, conversion

is frequently occasioned by all that the

New Testament includes under the rubric

of “preaching." Third, some kind of intel-

lectual activity, however elementary,

takes place in the process. Fourth, Chris -

Conversion
is a process

tian conversion involves the total person-

ality, not merely intellectual apprehen-

sion. Fifth, the convert is normally

brought into the total life of the church

through baptism, and this is often directly

related to the gift of the Holy Spirit. Fi-

nally, as fundamental to all that may be

said about conversion in the new Testa-

ment, this work is from first to last a

response to the opus Dei (work of God). 5

Viewed externally, conversion in-

volves "stopping, turning, attending and

pursuing a new course."6 More is in-

volved than mere repentance over the past

and new resolutions touching the future.

There is the deliberate disposition of heart

and mind to surrender to the will and

power of God through encounter with

Jesus Christ, and then, under His direc-

tion, to turn from the things that are not of

God. This reorientation of the whole life

and personality is the sine qua non (essen-

tial condition) of entrance into the King-

dom of God (John 3:3). Paul struck a

parallel with the death and resurrection of

Christ: the convert has been "baptized

into His death” and "raised to newness of

life" in the Spirit (Rom. 6:2-4; Col. 2: 12).

And the conversion paradigm of repen-

tance and faith, of death and life, becomes

the subsequent pattern of the Christian life

("as you received Christ Jesus the Lord, so

live in Him”—Col. 2:6).

Another integrating concept is the

centrality of baptism in the total conver-

sion experience. Bishop Stephen Neill

has pointed out the radical discontinuity

involved in the conversion process by

calling attention to the fact that admission

to the churches of the apostolic age was

“by faith and baptism” (his emphasis) and

added: “TheNew Testament knows noth-

ing of membership in the church by faith

alone, without this accompanying act of

obedience and confession."
7 Luke’s sum-

mary of Paul’s ministry in Corinth was:

“Many of the Corinthians hearing Paul,

believed and were baptized” (Acts 18:8).

His definition of a "Christian” would be:

one who confesses Jesus Christ as Lord

and Savior, abides in the teaching of the

apostles through faithful study of the

Scriptures and participates in the local

koinonia of the people of God, sharing in

their common life and service (2:42).

Furthermore, we must underscore the

fact that at every level of the Biblical evi-

dence conversion demands commitment

to conduct reflective of the coming King-

dom of God. This means the commitment

to constructive action in history—the

proclamation of the knowledge of God
accompanied by those activities in society

that adumbrate and forward God’s pur-

pose for his creation—the Kingdom in its

full realization. Not mere membership in

a saved community but participation as an

agent of the work ofGod in history, which

is not complete until all things have been

summed up in Christ. 8

Power Encounter

The central issue in God’s confronta-

tion of any person is his authority and

Christ’s Lordship. This means that there

is an inevitable “power encounter” be-

tween Him and the reaction of the person

being confronted and drawn by His love.

Perhaps this is why Luke in his Gospel

tells us that those whom God graciously

overwhelms with his love and who enter

his Kingdom do so “violently” (16:16).

The thrust of the gospel is that Jesus Christ

is not to be admired, but “received." This

means a transfer of allegiance—a con-

scious submission to His rule—and it in-

volves trauma, for one is thereby deliv-

ered from the Kingdom of darkness and

transferred into God’s Kingdom (Col.

1:13). The issue is one of power, as Alan

Tippett has stated so well:

Man is the victim. He is bound. He
is under an enslaving authority,

trapped and imprisoned. The situation

is such that it is quite beyond human
power for man to save himself or es-

cape. In this desperate plight a Savior

from outside must be introduced into

the situation or man will perish. We
are faced with the power (dunamis ) of

the enemy, we are entrapped in the

works (erga

)

of the devil, we are vic-

tims of the craftiness or method

{melhodeias) of the devil, and we are

under the authority (exousia) of Satan.

Only through a greater power and au-

thority can mankind hope for deliver-

ance. ...Hence Vicedom does not

spare the pagan religions or advocate

mere dialogue with them. "In the last

analysis they are to be understood from

the v icwpoint of the other Kingdom set

over against the mission of God.

While they may contain much that is

good, it is embedded in evil and cov-

ered over by evil ."9

In the Gospels we have already found

this dimension of power central to Jesus’

proclamation of the gospel of the King-

dom. This has been challenged for there

are those who have argued that he dealt

with no two people in precisely the same

way because of his respect for their differ-

ing temperaments and the different situ-

ations in which He found them. And yet,

He was guided by certain universal and

careful scrutiny ofeach separate interview

will reveal that "He treated them all as

being alike."
10 He never confined the

good news of the Kingdom to mere talk:

His Gospel always involved power, as

Paul later affirmed (1 Cor. 4:20).

A few years ago Aylwaard Shorter

warned missionaries serving in Africa of

the dangers inherent in preaching a gospel

that was devoid of power encounter.

Ponder his portrayal of whatm ightonly be

called “marginal conversion" in the Afri-

can context. In his book, African Theol-

ogy: Adaptation or Incarnation, he gives

the following graphic description of mar-

ginal conversion in the African context.

Viewed externally,

conversion involves

"stopping
,
turning, attending

and pursuing a new course.

"
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During ihc past hundred years

African traditional religion has been

visibly sinking beneath the surface of

modem social life in Africa, but what

remains above the surface is, in fact,

the tip of an iceberg. At baptism, the

African Christian repudiates remarka-

bly little of his former non-Christian

outlook. He may be obliged to turn his

back upon certain traditional practices

which the church, rightly or wrongly,

hascondemned in his area, but he is not

asked to recant a religious philosophy.

The church, in any case, takes no cog-

nizance of this philosophy. Conse-

quently, he returns to the forbidden

practices as occasion arises with re-

markable case. Conversion to Christi-

anity is for him sheer gain, an "extra”

for which he has opted. It is an overlay

on his original religious culture. Apart

from the superficial condemnations,

Christianity has really had little to say

about African traditional religion in

the way of serious judgments of value.

Consequently, the African Christian

operates with two thought-systems at

once, and both of them are closed to

each other. 11

The force of this was recently brought

home to many missionaries serving in

Africa upon learning that one of the Afri-

can Church’s most prominent pastors had

virtually apostatized from the faith in his

closing days. When told that he had termi-

nal cancer and after being sent home from

the church’s western hospital, he went to

the village of a spiritist practitioner to live

out the final few months of his life. After

his death, a missionary who knew the cir-

cumstances well reminded us that Jacob

Loewen spoke of this particular pastor in

a plenary address at the International

Congress on World Evangelization (Lau-

sanne 1974). Loewen referred to a confer-

ence in Africa at which he had just fin-

ished discussing indigenous and foreign

conversion models. Then this leading

African pastor got up and said,

Sir, what you have said about con-

version deeply moves me. because I

must confess, I have not been con-

vened that way. My deeper African

values have not been changed. I have

merely become an imitation European

on the outside. I have not learned to

listen to the Holy Spirit but, 1 have

been trained to listen very carefully to

what the missionary wants. 12

We can only surmise the impact this

man’s reversion to the power of the spirits

is currently having on the church in Cen-

tral Africa.

Conclusion

No issue in mission theology or in

mission methodology is so crucial as the

issue of religion and conversion. We dare

not be content merely to describe the gos-

pel of the Kingdom. To preach it ade-

quately is to issue the call to conversion.

True, the gospel offers people hope: the

new heavens and the new earth will cer-

tainly come and replace all that is old. But

judgment precedes the glorious manifes-

tation of the Kingdom. Hence, the impor-

tance of repentance and the conversion of

the heart.

So then, we close this study with the

reiteration of Jesus’ words to Nicodemus

on the essentiality of the conversion expe-

rience:

Truly, truly, I say to you, unless

one is bom anew, he cannot see the

Kingdom of God.. .unless one is bom
of water and the Spirit, he cannot enter

the Kingdom of God (John 3:3, 5).

If Nicodemus, a well-trained Jewish

rabbi, was given this stark and pointed

statement of his spiritual need, who can

say it is without universal application? Is

it not also true that if a person is not bom
again, he may on the Day of Judgment

wish that he had never been bom at all?
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Conversion Stories

A Modern Day Damaris
by Ruth Rosen

Simon (pronounced Simone) Om is

Cambodian andshe isforty-sixyears old.

She was raised as a Buddhist, but the

moment she heard the Gospel, she be-

lieved. She is amoderndayDamaris (Acts

17:22 -27, 33-34).

S imon was not exactly a deeply com-

mitted Buddhist, but she did need an

expression for her belief in God. Besides,

she wanted to be a good daughter, obeying

the religion of her parents, who were

devout Buddhists.

According to Simon, becoming a

monk is one of the highest forms of grati-

tude a Buddhist son can show his parents.

In this way, a son can “pay back every-

thing that the parents did for him.” Simon

described how, when a son becomes a

monk, his proud parents go to the pagoda

and bow down to worship him.

Simon denounces this Buddhist prac-

tice with particular emphasis, “It’s wrong!

Really foolish! To worship their own
children!" This was one of several things

which caused her to question Buddhism.

As a teenager, she asked her parents and

grandparents why they brought food and

money to the pagoda—why the monk
should be waited upon when everyone

else worked. She was told that this was

necessary to get to heaven.

Telling how she first learned about

Jesus makes Simon reflect on a painful

part of her pasL She looks down. Her

voice becomes quiet, so soft that it is

almost as though she is trying to keep from

hearing her own words. "My country

became Communist by 1979."

She continues to tell how her people

suffered under the Communists: how they

were forced to work in the fields and

received nothing in return. Most people

reached the end of each day without ex-

pecting to see another day.

Simon was staring at something thou-

sands of miles away as she related, "The

Communists killed my husband. He was

the first in our village to be killed, in 1975.

It was because he was a teacher, and they

wanted to kill all the educated people.

They thought maybe I was a teacher loo,

so they watched me all the time. And me,

I began praying to God. I prayed to God
that things would get better.”

When asked to whom she prayed,

Simon answers, "I didn't know what His

name was. When the Communists came,

they killed the monks. They threw all the

statues of Buddha into the water. Or
sometimes, they just stepped on them.

When I saw them lying there, I knew they

were not the real God. But I kept praying

to the real God, even if I could not say His

name. I knew He was not the angel many
ofmy people prayed to. I cried out to Him
for help. And He helped.

”

God spared Simon's life more than

once. She describes herself as the kind of

person who asks questions and is prone to

arguing if she does not agree with the

answers. “I argued a lot with the govern-

ment,” she said, shaking her head as

though she could not believe her own
temerity. “A lotofpeople who argued, the

Communists just took them out and killed

them. But God saved me. And one man,

hesaidhewasgoingtokillmeforsure. He
was one of the leaders. He was with a lady

who was not his wife and I told one of the

other leaders. And he was so angry. And
really strong. I prayed again to God, and

he protected me."

In 1979, Simon and her son escaped

from Cambodia into the frontier of Thai-

land and stayed two or three months in the

camp.

But it was not really safe, so she

headed deeper into Thailand, arriving

safely with her son at another refugee

camp on December 1, 1980. She began

making friends, and one ofher new friends

called her “sister” and asked her to come

to church with him. He said “At my
church the people believe in Jesus and

they are really very nice. If you don’t

believe me, you can come along this

Sunday and see for yourselfl”

Simon accepted the invitation, and

was startled to see the differences between

“the way the Christians do and the way the

Buddhists do.” "He preached that Jesus

Christ is God, and that He is the God of

love and the God of peace. He preached

about the real God, the living God, who is

also the God of judgment in the future.

And as soon as I heard that, I said, ‘Oh!

This is the God I have been praying to for

so long!’ And immediately, I dedicated

my life to Jesus. I started to become a

Christian at that time.”

Her commitment to Christ has never

wavered. That which she had worshipped

in ignorance was proclaimed to her. Even

without the apostle Paul, God revealed to

her that he is not “like gold or silver or

stone, an image formed by the art and

thought of man.” All she needed was

someone to tell her the good news. And
like a modem day Damans, Simon be-

lieved.

Simon brought her son to the United

States in 1981, and they settled in San

Francisco. Together with a local Christian

concerned about reaching Cambodians,

she began home Bible studies and trans-

lated the Bible lessons from English to her

native language. That home study became

a congregation which now meets regu-

larly, with their own Cambodian pastor.
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The Cost of Conversion

by Dr. Mahendra Singhal

Dr. Singhal is a professor of mathe-

matics at the University of Wisconsin in

Kenosha, Wl.

M y eldest brother approached the

old man as he lay dying. It was
his duty to see to ourfather's last wishes.

He received instructions one by one, until

at last he asked, “What shall we do with

Mahendra?"

Myfather answered, "Nothing. I can-

notforgive himfor what he did to us."

I was once a source of pleasure and

pride lo my father, having pursued educa-

tion more aggressively than my five sib-

lings. Then my conversion won me a

different status: thatofan untouchable. In

India, to be an untouchable means you do

not mix with the upper castes.

I was bom in the city of Allahabad in

1933. IneveraspiredtobeaChrisuan.for

my father had warned us, any child who
left the family traditions would be dead to

him. He was true to his word. When I

converted, my father announced that so

far as he was concerned, I had never been

bom.

My mother's reaction was not nearly

so volatile as my father’s. However, she

was totally submissive and fearful of him,

and could not come to my defense.

I suppose it all began with the fact that

I was disillusioned by the frustration and

despair I saw in devout Hindus. First,

there was the fear of reincarnation, fear of

returning to a life ofeven worse suffering.

The second fear stemmed from the fact

that God was a powerful figure who never

outwardly expressed satisfaction with his

children.

I had taken ajob teaching mathematics

at a Christian school.

My first reaction to the gospel was,

"How could anyone be so arrogant?"

These people claimed to know that when
they died, they would go to heaven. Their

confidence made light of the efforts of an

entire people—my people. Their unshak-

able belief that Jesus completely secured

the future for any who trust and obey him

was an insufferable mockery, for it meant

our efforts amounted to nothing.

Not only did these Christians teach

that I and my faith were wrong, they

taught that those whom we considered

beneath us were not only equal—they

were right! But, I was amazed at how
these Christian workers involved them-

selves in the lives ofpeople whom they did

not need. I found I respected them for this.

I could not ignore their gospel
;
yet I did not

want to accept it I considered and ana-

lyzed it for three years.

The principal of the school invited me
to prayer meetings, and exchanged ideas

with me frequently, but my respect for his

ideas was tempered with the understand-

ing that he did not know my ways or the

ways ofmy people. Then...what I believe

to have been a God-send happened.

People who knew Hinduism as well as

Christian theology came to the school.

We debated, compared and analyzed for

hours.

That analysis really helped. I began

studying the Bible privately as well as in

group discussions. As I studied the Bible,

one thing became clear: there was a con-

tinuity between what I read about Jesus in

the gospels and what I observed in the

lives of the Christian people at the school.

I was convinced intellectually of the

truth of the gospel , but what really won me
was Christ’s demonstration of love on the

cross.

I was raised with a taskmaster of a god

who was constantly looking for ways to

punish people if they didn’t meet his ex-

pectations. Then comes Jesus, God in the

flesh. On one hand, he does mete out

punishment for wrongdoing, as righteous-

ness demands; on the other, he wants to

lake the punishment upon himself. He

actually dies on the cross and says, “This

is the extent of my love for you.”

I could not erase my mental image of

Jesus hanging on the cross. That demon-

stration of his love was a constant point of

pressure. It became more and more real to

me, whether I chose to accept it or not: he

did this for me...not just for the human
race in general, but for me. He knows me.

He suffered for me.

Perhaps it sounds ungrateful, but I

finally yielded my life to Jesus primarily

to get rid of the pressure, which had be-

come unbearable. I quietly prayed to

acknowledge my acceptance ofJesus and

then felt the need to tell my dad. I was

really not prepared for his total rejection.

My father’s brother was even angrier.

Soon after my conversion, my uncle in-

vited me along with his son to have dinner

in his home. However, my cousin came to

me and said. “Brother, don’t eat anything

here... there is something strange going

on.” I was, and am, quite certain that my
cousin's warning was based upon a very

real attempt by my uncle to poison me.

I began to seek the wisdom of the Lord

as to what I should do, and when a leach-

ing position opened up in the U.S. not long

after the incident with my uncle, it seemed

a fortuitous time to leave India.

Many years have passed. I returned to

India only once, to see my mother after the

death of my father. It was only then that

she asked me why I had become a Chris-

tian, and requested a Bible in the Indian

language. She died a year later. When my
mother passed away, I received neither

cable nor phone call from India. Three

months later, my sister casually men-

tioned in her letter. “Incidentally , I need to

tell you our mother passed away."

It is perhaps a mercy that those of us

who grow up in a culture where conver-

sion is considered treason do not fully

realize the cost until the decision is made,

the new life experienced. I didn’t know I

would be disowned, that my name would

be removed from the family tree and my
children left with no history of belonging

to our family.

The cost of conversion is something

all Christians should expect to continue

paying as long as we are on this earth.

Those of us whose people consider us

traitors can never forget that, because of

Jesus, we are different. I miss India and

am reminded that I am an outsider to the

people I love when I meet fellow Indians

outside of the land. Their warmth and

friendliness melt away as soon as they

learn I am a Christian.
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The Last Hold-out
by Laura Wertheim

Laura Bing Wertheim was born in Eppersthausen, Germany, on October 15, 1930.

Sixyears later, a ship called "The Manhattan" carried Laura and her parents to safety.

Her grandparents were not so fortunate. They were killed because they were Jews.

C oming to America was like waking

up from a terrible dream. It was

easy for me to smile here, and I made

friends quickly. But though we were

thousands of miles away from the horrors

of Hitler, there were still people who hated

the Jews.

I never considered myself a particu-

larly religious person. Yeti was active in

the synagogue. The synagogue served

social as well as religious purposes. For

the young people, going to shul was an op-

portunity to dress up, to flirt, and to meet

future husbands and wives. It was there

that I met Fred Wertheim. We married on

October 22, 1949.

Our older boy, Steven, was bom on

August 3, 1951. In May of 1958, our

younger boy, Robert, was bom.

In 1975, Steven decided to move to the

other side of the country—3,000 miles

away!

Steven immediately went to work at a

bank and quickly settled into a comfort-

able apartment. We were pleased to hear

that the managers of his new apartment

were a middle-aged Jewish couple.

Maybe they would introduce Steven to a

nice Jewish girl. But instead of introduc-

ing Steven to a nice Jewish girl, they

introduced him to their friend, Baruch

Goldstein—a nice Jewish guy—who be-

lieved in Jesus!

Steven really liked Baruch and his

wife, Marcia, and eventually agreed to

attend a Bible study held in their home. He
was surprised to find the Bible study very

interesting...and he went back.

Within months, our son had decided

that Jesus is the Jewish Messiah. I don’t

know who was angrier, Freddy or me.

We equated Christianity with every-

thing anti-Jewish, and always thought of

Nazis as Christians. When we learned that

our oldest son had become “a Christian,”

it seemed like our own flesh and blood had

turned against us.

One day, Steven called to say that Bar-

uch Goldstein was in town and wanted to

visit us. Fred told him, “I want to meet the

man who did this to you and throw him off

our terrace!" But when Baruch and his

wife Marcia rang our doorbell, we invited

them in for coffee and danish pastry.

We were angry and frightened by our

son’s decision, but our first concern was

with his welfare. We asked the Goldsteins

so many questions. After a while, Baruch

began to answer from the Jewish Bible. I

was shocked by my husband’s response.

Fred became so intense, like the Bible had

switched on something from deep inside

him. It made me nervous to see my hus-

band so interested.

Fred’s curiosity was so strong that he

began attending Jews for Jesus Bible stud-

ies in New York. He prepared for each

lesson by reading the assigned portion of

Scripture. And on September 29, 1975,

my husband became convinced that Jesus

was his Messiah. Our younger son,

Robert, had believed privately for some

time, but would not speak of itopenly until

Fred’s decision.

I did not take this well. Itwasn’tRob's

decision that bothered me, but Fred’s. I

had gotten over the shock from Steven

once I saw that he had not turned against

our people. But I resented the fact that my
Freddy had made his relationship with

God a priority. He was as devoted a

husband as ever, but I began to suspect

that he loved God even more than he loved

me. I was jealous.

I went to Bible studies on Tuesday

nights with Fred and Robert simply be-

cause we were a family and we always

went places together. Then, in addition to

these studies, Fred and Rob wanted to go

to church on Sundays! Each week, we sat

in the very front row...and each week I

wept I promised myself I would never

accept Jesus, and I kept reminding myself

of crimes committed against the Jewish

people in Jesus’ name. Somehow the

connection between Jesus and anti-Semi-

tism seemed less and less believable. But

I held on to it because it seemed to be all

that stood between me and a decision I was

determined not to make.

One night we went to see a film the

church was sponsoring called, "The Hid-

ing Place" based on a true story of a

Christian woman who risked her life

many times to hide Jews from the Nazis

during World War II. I cried throughout

the entire film; I was so moved to see how
Come Ten Boom put her love for our

people into action. The barriers were

starling to cave in.

Usually on Tuesday nights I met my
husband and son at the Bible study. One

week, I was working late and decided to

skip it and just go straight home. But my
train was detoured, and since I had to get

off and transfer anyway, I decided to go to

the Bible study after all.

The lesson was on Isaiah 53. As I

listened, the reality of God’s holiness was

overwhelming. It made my jealousy of

Fred’s devotion seem small and silly. My
rebellion and willfulness was painfully

clear. The fact that God loved me and had

suffered the hurt and humilation of com-

ing in the flesh to redeem me made sense

in light of the many Scriptures I’d heard

over the past few months. That Tuesday

night in December of 1975, 1, Laura Wer-

theim, the “last holdout” in our immediate

family, accepted Jesus as my Messiah.

I supposed I should add that both our

sons have since married nice Jewish girls

who also believe in Jesus. . .and both have

presented us with a grandson and gran-

daughter each. It is my hope and prayer

that all four ofmy beautiful grandchildren

come to know the Messiah, Jesus, at an

early age.
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hard lime sitting still very long. This is

where the corporate level of prayer sup-

port comes into the picture. My specific

burden these days is to encourage leaders

to be open to receiving a ministry of inter-

cession from the body of Christ as well as

striving to increase their personal time in

prayer.

Intercession for Christian leaders is, in

my view, a highly underrated and a

grossly underutilized power source for

moving ahead with the Great Commis-
sion.

I see intercession operating on two

levels. The basic level is the role of inter-

cession which every Christian has been

given by virtue of being in the family of

God. Bringing one another before the

throne of grace is a responsibility we all

have. Every pastor I know leaches that

Christians should intercede foreach other.

Over and above this, God selects cer-

tain individuals to receive a spiritual gift

of intercession. Although this does not ap-

pear in the lists of spiritual gifts in the New
Testament, my own research has shown

that it is as much a gift as teaching or

administration or hospitality or evangel-

ism or healing or any number of others

which are specifically mentioned. When
we think of it, most of us can identify

Christian friends who pray extraordinar-

ily long, with extraordinary intensity, and

who see extraordinary answers to their

prayers. This is a spiritual gift. Those with

the gift of intercession typically have long

since left the one-hour-per-day behind.

And their daily two hours or five hours or

even more never seems like enough time

to them. I believe they are as special in

God’s kingdom for their ministry, as bish-

ops are for theirs or pastors for theirs or

evangelists for theirs.

In the course ofmy research, I have in-

terviewed many with the gift of interces-

sion. I have found among them three

common specialties: general interces-

sion, crisis intercession, and personal in-

tercession. General intercessors pray

through lists, such as LCWE Praise and
Prayer Calendar or the Global Prayer

Digest. They quickly incorporate new
prayer requests into their ministry. Crisis

intercessors receive a special burden from

God to pray in depth for certain events or

places or needs or ministries or problems,

and they concentrate mostly on those for

varying periods of time. Personal inter-

cessors have been given a prayer ministry

for selected individuals for whom they

pray on a regular basis. Some gifted

intercessors concentrate on one or two of

the above, some all three.

My particular area of interest is for

personal intercession. That is the ministry

which most directly influences the life and

work of Christian leaders.

We get a brief glimpse of personal

intercession for leaders in Exodus 17,

where we read of Joshua leading the Isra-

elites in a battle against Amalek. While

Joshua was fighting, Moses was on a

nearby hill interceding. The major point

of the story is that while Moses’ hands

were in the air in intercession, Joshua was

winning. When he lowered them, Joshua

was losing. So Moses caught on, and

called for two helpers, Aaron and Hur, to

stand with him and support his tired arms.

As a result, Joshua won the battle.

Obviously, intercession released the

power of God through Joshua to win the

battle. But Joshua was so actively en-

gaged in ministry at the time that we can

safely presume he wasn’t praying much.

He probably didn’t even make his 15-22

minutes that day. When the facts were

known, it was Moses even more than

Joshua who won the battle, although it

could not have been won without the

ministry of both, as well as that of Aaron

and Hur.

Many Christian leaders I know are

exactly like Joshua. They are winning

great victories for God in their ministry,

but the power for those victories comes

from the ministry of intercession of oth-

ers. Generally speaking, the leaders are

the ones who get the human accolades,

and even material rewards. And.although

the world couldn’t understand this, the

intercessors are content to remain in the

background, rejoicing in the success of the

leader or leaders they are praying for.

Because of the special touch they have

from the Holy Spirit, they are just as ful-

filled through their relatively unac-

claimed ministry as the leader is through

the public attention. All of this reflects the

important inner spiritual dynamic of the

body of Christ.

Three dimensions of personal inter-

cession can be visualized as three concen-

tric circles around the leader, and the inter-

cessors in each circle can be described as

I (for Intercessor)- 1,1-2, and 1-3. 1-1 inter-

cessors maintain the most intimate rela-

tionship with the leader. Frequently a type

ofbonding takes place so that both parties

overtly recognize the crucial role of the I-

1 intercessor in the ministry of the leader.

Communication is open so that 1-1 inter-

cessors have detailed knowledge of the

whereabouts, the type of ministry, the

challenges, the feelings, and other needs

of the leader. Because it demands time

and energy to maintain this type of com-

munication, my hunch is that a given

leader will not have many I- 1 intercessors,

perhaps one, two, or three at the mosL
In the second circle are 1-2 interces-

sors. They maintain a regular personal

contact with the leader, but it is more

casual. They may see the leader in the

pulpit on Sundays, perhaps shake hands

and exchange a few words at the door of

the church, and on fairly rare occasions

have full-fledged conversation. Or they

may correspond from time to time. This is

enough for them to maintain a significant

prayer ministry on the leader’s behalf.

The most distant are the 1-3 interces-

sors. Many of them pray for Christian

celebrities whom they have never seen in

person, and who would not know them at

all. Thousands of totally anonymous

people pray on a daily basis for the likes of

Billy Graham or Leighton Ford or Bill

BrightorJimmy SwaggartorPaul Yonggi

Cho. But the celebrities I have talked to

acknowledge that their powerful minis-

tries would be reduced to virtually zero if

it were not for the partnership in ministry

of the intercessors.

God has give me one 1-1 intercessor, a

young woman inmy Sunday School class,

and several 1-2 intercessors. It is hard to

know about 1-3 intercessors, but I suspect

God has given me some of those as well.

I won’t go into detail here, but I can affirm

that since God gave me those people,

beginning about six years ago, I have seen

measurable improvements in the quality

and effectiveness ofmy ministry. I thank

God for them in my own prayers every

single day. because I greatly depend on

my intercessors.

(Continued on Page 27)

Bringing each other before the throne of

grace is a responsibility we all have.
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EFFECTIVE
EVANGELISM

CAN THE GOSPEL GROW STALE?
By Kent R. Hunter

N ever! The Gospel is never stale!

That is because the Gospel is not

only about Jesus Christ, the Gospel is

Jesus Christ. The Lord Jesus Christ is the

Lord of the resurrection. He lives! He is

also the Lord of the ascension. He rules

the universe. Consequently, the Gospel is

neverold. Itisneveroutofdate. Itis never

“dead.”

Jesus not only lives at the place of

power in the universe, but He also rules as

the head of His body. His people live and

walk by the SpiriL Jesus Christ is present

in this world, in and through His people.

The Gospel is alive because Jesus Christ

lives in the hearts and lives of Christians

everywhere.

Jesus Christ is always relevant be-

cause the major issues never change. Man
is still man. Sin is still sin. The need for

a Savior is still there. This is true in every

culture. The basic need of mankind— to

be reconciled to God, through the work of

Jesus Christ on His cross— remains the

same as it did at that awful moment on

Calvary that turned a very bad Friday into

a very Good Friday.

Effective evangelism does not be-

come ineffective evangelism because of

the ineffectiveness of the power of the

Gospel. The Gospel is effective, and that

never changes.

Can the Gospel Appear Stale?

Yes! The Gospel, to the unchurched

non-Christian, can appear stale. This is

no reflection on the intrinsic power of the

Gospel, but upon the vehicle, the packag-

ing, the non-essentials — that carry the

Gospel to the receiver. From age to age,

from culture to culture, the vehicle, the

packaging, often must change for the end

result of effective evangelism.

A few years ago, I was conducting a

workshop on Church Growth in London,

England. A large number of the partici-

pants were from the Salvation Army. One

of the Army members asked a very basic

question: “What would you do to grow a

church in the secular society of this world

class city?” After clarifying that I was no

expert on British culture or the context of

London, I did share an observation from

that very morning. On the way to the

workshop, we passed many cathedrals

that are part of the scenery of that great

city. I marvelled at the symbolic meaning

of one of the cathedrals which was located

right in the middle of the traffic. The cars

in one lane of traffic would go around the

cathedral one way, and the cars in the lane

going the other direction would race

around the cathedral the other way. I

reflected that this cathedral was a symbol

of what church had come to mean to many

unchurched Londoners. For many, the

church was an old relic of the pasL It was

in the way ofmodem movement. It was a

building reflecting architecture of a day

gone by. It was a place where one took

visitors. It was not a place where a vital

group worshipped a living God who is

relevant for everyday life. Indeed, the

church, in the minds-eye of society, had

become irrelevanL Of course, the Church

in the Biblical sense lives on in London as

it does elsewhere in the world. Jesus

Christ is alive in the hearts and lives of

many living Christians in the greater

metropolitan London area. But to the-

secular, unchurched person, the greatest

symbol of Christianity is a musty, dusty,

empty cathedral.

Effective evangelism poses several

challenges for the Christian church. The

Lausanne movement, concerned about

effective evangelism, can help Christians

move toward a clear understanding of the

difference between the content and the

form. The content of the Gospel, Jesus

Christ himself, is never irrelevant. But the

form naturally becomes irrelevant from

time to time, from age to age, from culture

to culture. This is the reality of change. It

reflects the fact that life is fluid. The

challenge before every Christian is to

know when to abandon the form when that

form no longer carries the Gospel in a

relevant way.

The ability to abandon worn-out ve-

hicles for the Gospel is in direct propor-

tion to the priority given to effective evan-

gelism. The apostle Paul was not stuck to

forms and vehicles — because he under-

stood the priority of effective evangelism.

He said, “I will become all things to all

people that by any means some might be

saved." Effective evangelism requires a

relevant form or vehicle.

God did not require us to come to Him.

He came to us, and met us on our level.

Jesus came in the flesh. The reality of the

incarnation demands that we speak the

heart language of those we are trying to

reach, in every age, in every culture.

The heart language is the language

people speak as they eat a meal together. It

is the language in which they dream. It

speaks to their needs in a way they imme-

diately understand. It touches their hearts.

It is relevant. It meets their needs. To

present Jesus Christ in any other language

is a denial of the incarnation.

To present the Gospel in any other

form than the heart language of the recipi-

ent is to require the individual to work

harder to receive the Gospel. To require

the individual to translate into a different

language, to learn “church talk" or to do

anything else before he or she can hear the

Gospel in a way that it can be understood

is to add a work to God’s grace. In fact, it

destroys God’s grace as a free gift of

salvation through Jesus Christ (Ephesians

2 :8 -9 ).

The Incarnation
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God Gives Symbols

It is ironic, but the place where effec-

tive evangelism is most challenged by

wom-out vehicles is precisely the point at

which God provides vehicles for incarnate

communication! In order to help us

understand the great and wonderful mys-

teries of the kingdom, our marvelous

Creator provides symbols for us. Jesus

points to the lilies of the field. He tells a

story, a parable, about a man who is on the

road from Jerusalem to Jericho. The

apostle Paul, on Mars Hill, points to the

monument dedicated to the unknown god.

These are valuable symbols that speak to

a higher truth and communicate that truth

more effectively. The challenge is this:

the symbols wear out!

For example, the redemptive analogy

of the Good Shepherd is great for people

who live in a pastoral selling. But what

about those in areas ofour world who have

never seen sheep or shepherds? For them,

the primary analogies of redemption may

have to include other symbols.

During a recent church consultation in

Chicago. I spoke with a pastor who is

starting a Hispanic ministry among many

who are illegal aliens. He indicated that

many of the traditional biblical analogies

did not work as the primary communica-

tion analogy for the people he was trying

to reach. However, he sensed that there

was great excitment about the new U.S.

immigration policy which would provide

amnesty without penalty for any alien

who registers within the next year. Recog-

nizing this as a relevant interest point for

the people he is trying to reach, my friend

began to speak ofJesus as the "amnesty of

God." This was the redemptive analogy

that opened up many hearts and lives to the

Gospel in a relevant way. Ofcourse.asmy

friend works with his people and disciples

them, they will learn all about the Scrip-

tures and the many other analogies within

it. However, it was the "amnesty of God"

analogy that broke their relevance barrier

and spoke the heart language of the people

he was trying to reach.

The challenge for every generation

that is concerned about effective evangel-

ism is the fact that symbols tend to gel

worn out. The church tends to stop seek-

ing redemptive analogies and falls into the

rut of traditionalism.

The problem with wom-out symbols

is that Christians end up worshipping the

creation rather than the Creator. I call this

Nehushtanism, from an example in Scrip-

ture. In Numbers 21, Moses is leading the

people ofGod when they begin to grumble

about whetherGod will take care of them.

God sends poisonous snakes which bite

the Israelites, and as they are bitten they

die. Moses prays to God on their behalf

and God tells Moses to make a bronze

serpent or snake and put it on a pole. Any
Israelite that looks at the pole is saved. It

is a great redemptive symbol! However,

several centuries later, 2 Kings 18 indi-

cates that the Israelites had all but forgot-

ten the meaning of how God can be

trusted. They were worshipping the

bronze serpent! They even had a name for

it, Nehushtan!

For effective evangelism, we must

recognize the symbols and the vehicles as

secondary in importance and the meaning

of the Gospel as primary.

Raw Christianity

Effective evangelism in every age,

every generation and for every people

group will require a separation of the es-

sence of Christianity from the cultural

baggage that surrounds it. If Lausanne is

to be a movement of effective evangelism

.

it must be a movement that sets aside the

non-essentials, the vehicles, and the sym-

bols and uses them only when they are

effective bridges. The Gospel must be re-

incarnated at every time and in every place

so that the Gospel can move, unhindered,

into the hearts and lives of those who have

yet to believe. Indeed, let the learth hear

His voice!
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So did the Apostle Paul. Ephesians 6

is the most explicit passage on our in-

volvement in spiritual warfare in the New
Testament. It describes how we wresde

against principalities and powers, and

how we need the full armor of God to

quench the fiery darts of the wicked one.

Paul knew first hand what spiritual war-

fare was all about from the perspective of

a Christian leader. When he finishes tell-

ing about the battle, he immediately re-

quests personal intercession.

Paul says to the Ephesian believer,

"Pray for me. . . that I may open my mouth

boldly to make known the mystery of the

gospel” (Eph. 6:18-20). His major minis-

try, of course, was evangelism, so he

needed prayer for that, but you can fill in

the ministry that God has given you right

in the same place. My intercessors pray

for my ministry of teaching and writing

and healing the sick. Yours may need to

pray for pastoring or administration or

preaching or reaching unreached peoples.

And Paul kept in touch with his inter-

cessors so that they could pray intelli-

gently. In this case he said he was sending

Tychicus "that you may also know my

affairs and how I am doing.” He had

instructed Tychicus not to withhold any-

thing, but to “make all things known to

you” (Eph. 6:21-22). I think this reflects

something of the priority Paul gave to

opening himself for the ministry of inter-

cession of other believers.

Much more needs to be learned and

shared about praying for Christian lead-

ers. As this happens. I believe that we will

see unprecedented power released

throughout the body of Christ for winning

the lostand pushing out the frontiers of the

Gospel.

July-Aug 1988 27



BOOK
REVIEW

The first edition published 1987

by Eerdmans Publishing Co. on

behalfof the Lausanne

Committeefor World

Evangelization and the World
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Reviewed by

John Chapman

Introduction by J. I. Packer

How the Holy Spirit

Works toBring

Men andWomen
to Faith

DavidF Wells

T he last twenty five years, in

churches all over the world, has

been marked by a new awareness of the

person and work of the Holy Spirit. He

fascinates everyone, but whether He is

taken seriously or not is another matter al-

together. This is the note sounded by J. I.

Packer in the Introduction of this book.

There is no doubt that David Wells takes

the Holy Spirit seriously, and he invites us

to do the same.

The Theology Working Group of the

Lausanne Committee for World

Evangelization held a Consultation on the

Work of the Holy Spirit and Evangeliza-

tion in Oslo, Norway in May 1985. As a

result David Wells, Professor of Histori-

cal and Systematic Theology of Gordon

Conwell Theological Seminary, was

asked “to write an account of this subject

that would utilize the papers as sources,

put the material in as orderly a form as

possible, and include the benefits of the

discussions and exchanges wherever he

judged these to be appropriate.”

The book consists of six briefchapters

written by Dr. Wells and five case studies

which have been provided by different

contributors.

In Chapter One, “Spirit of the Living

God," we are reminded of the person and

work of the Holy Spirit in both the Old and

New Testaments. This is done in the

context of His relationship to the other

persons of the Trinity, and is particularly

helpful.

Chapter Two, “The World and It’s

Religions,” deals with idolatry in both

Western and non-western culture. Here

the author concludes, "Because they are

idolatrous, non-Christian religions, as

well as materialistic philosophies (such as

Marxism) and materialistic orientation

(such as the affluence of the West), do not

represent paths to God" (p.21). However,

he invites us to note “that the Holy Spirit

willjudge and condemn all elements of re-

ligious culture that are contrary to the

nature of God and His Law” (p. 25) and

that He will "transform and renew all that

is good, beautiful and true in religion and

culture” (p. 25). There is a strong plea in

this chapter for those involved in evangel-

ism to enter into dialogue sowe can under-

stand other's positions and engage in vig-

orous apologetic work so that the “presup-

position of unbelief’ can be exposed. The

author sees this as a necessary preparation

for the preaching of the Gospel.

Chapter Three, “The Gospel made

Effective" is excellent and the book is

worth buying for this chapter alone. In it,

the author describes the relationship be-

tween the work of Christ and His death

and resurrection and the Spirit’s work in

applying it to the individual's life. There

is a very helpful summary of how the

Spirit’s work has been understood differ-

ently through the history of the Church

and especially at the time of the Reforma-

tion.

Chapter Four is “God’s message and

God’s People." I found it to be the least

satisfactory of the book. It was not clear to

me what relationship this chapter has to

the work of the Spirit. Although I agreed

with much in this chapter, I often did so for

reasons other than those stated. The chap-

ter begins with a clear, biblical defense for

the fact that every Christian should be an

active member in a local Christian

Church. The author goes on to an excel-

lent argument that the Church is the prod-

uct of the Gospel and not the reverse.

From there, he shows that “...the Gospel

that created the Church should also be

modeled by the Church.” "Such modeling

is silent proclamation" (p. 54). I was
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personally unable to support this idea

from the Bible. The Church “witnesses"

to the “principalities and powers in the

heavenly places” (Eph 3:10), but that is

not what the author is speaking about. He

draws our attention to three areas of the

local church where this “silent witness"

occurs. Unity, Holiness, and Worship.

Wells rightly shows that Christ hasbroken

down the barriers between people and

makes one new "man” (Eph 2: 15- 16). He

also rightly condemns exclusive church

membership and notes that some “evan-

gelicals are apprehensive about using the

‘homogeneous unit principle’ as a tool

when it comes to church planting.”

However, I don't believe that the homoge-

neous unit principle does exclude people.

(Appendix II, “The Spirit and People

Groups," shows only too clearly that the

homogeneous unit principle is of great

value in evangelism, as the author of that

section comes to a different conclusion.)

The second area of ’silent witness'

described is the holiness of the Church. I

agree that we should be individually and

corporately holy. However, I noticed that

all of Wells examples involved individual

rather than corporate witness.

The third area of ‘silent witness’ de-

scribed is that of worship. This is de-

scribed as "a gathering of his people for

nothing less or other than” showing forth

God's worth (p. 60). It was interesting to

note that no Bible reference was given for

this. Does the Bible say we gather for this?

I think not! The author tells us that preach-

ing is an essential feature of worship be-

cause in God's Word, there is a self-

disclosure of God's character, will, and

way, and only as we know Him can we
worship by acknowledging Him for who
He is and what He has done. I believe that

preaching is essential to worship because

the purpose of our meeting is to gather

around Christ to hear Him speak to us just

as Israel did at Mt. Sinai (Exodus 19-20,

Acts 7:37, Deut. 18:15, Heb. 12:25).

Preaching is not to enable us to worship; it

is the essence of worship. The gathering

will and must be evangelistic, not as the

uncritical description of Celebration

Evangelism (p. 60) implies, but as we hear

Him speak and obey Him (ICor 14:24-

25). I rejoiced in the clear call to see the

importance of preaching but I think it is

ever more important than this chapter

recognizes.

Chapter Five, “Spiritual Power En-

counters,” traces the work of the Spirit in

convincing the world of sin, righteousness

and judgement This section shows how

we can be liberated from the flesh, the

world, and the devil. It includes a very

helpful discussion on "signs and won-

ders." Wells concludes this section "in the

most basic of all power encounters, He

(the Spirit) brings life and light to fallen

sinners whose rebellion has produced

only death and darkness” (p. 91). In the

current debate, this chapter provides an

important contribution which is often

overlooked.

In the final chapter, “Spirit of the

Living God, Fall Afresh On Us," we are

reminded of the fact that the Spirit is the

Spirit of truth and holiness. I was both

stirred and humbled as I read this chapter.

I was convinced ofmy own need to call on

the Spirit to rekindle His presence in me
and those around me so that we will fulfill

our evangelistic calling.

The book concludes with five brief

case studies of some very exciting evan-

gelism. While these were fascinating, I

was not altogether happy with conclu-

sions drawn from them. I couldn’t help

but wonder, in each case, if the person de-

scribing the event had really been in a

position to analyze what was significant

and what was incidental. Fascinating as

these were, I don't think they helped with

our understanding of the main theme of

this book.

This book should be read by all those

engaged in evangelism; and that should be

every Christian. Nothing is more impor-

tant in evangelism than knowing our role

and what we can expect God to do. When
we are confused and accepting responsi-

bilities that the Bible ascribes to God, we

can only come to dishonesty or terrible

frustration. This book helps us to clarify

this issue and challenges us to get on with

our work. You will be the poorer if you

neglect to read this book.

Canon John

f Chapman
- M Anglican Depart-

f menl of Evangelism,

-4 Sydney. Australia.

Y@y

HELP
support the Lausanne ministry

in the following ways:

Stay informed—If you do not regularly receive World Evangelization, fill out

the response sheet in the back to subscribe, or to send us the names of others

who would appreciate this publication.

Be a catalyst for world evangelization—Share Lausanne's vision and the

need of world evangelization with your church or organization.

Pray—Become an earnest prayer partner for world evangelization and the

Lausanne Committee for World Evangelization. Use the enclosed Praise and

Prayer Calendar to join others in daily prayer for strategic aspects of world

evangelization.

Give—The Lausanne Committee for World Evangelization is a not-for-profit

organization supported by individuals, churches, organizations and founda-

tions. Your help is important to the ongoing ministry of Lausanne.
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’89 Congress

Participant Selection Progressing
by Bradford M. Smith

F all. 1989 will witness thousands of

Christians from all over the world

meeting together toface the challenge of

world evangeluation being presented at

the 1989 second International Congress

on World Evangelization. Many people

are writing to ask about the participant se-

lection process.

Below are some commonly asked

questions, with answers provided by

Bradford M. Smith, Director of Partici-

pant Selection for the '89 Congress

.

1.

How are participants selected Tor the

’89 congress?

Almost three years ago now, the

LCWE Executive Committee realized the

importance of starting early on the work of

congress participant selection. They au-

thorized the implementation of a process

that was built upon national panic ipant se-

lection committees in as many countries

of the world as possible convening and

prayerfully recommending those from

their countries who should be congress

participants.

A much smaller number of partici-

pants will be identified by contacting

parachurch organizations or denomina-

tional groups who have a keen interest in

world evangelization. Others will come to

us as special guests or as media personnel.

In all cases, participant recommenda-

tions will come to a confidential interna-

tional Participant Selection Committee
chaired by Bishop Jack Dain for final

approval.

2.

Why does the process seem so com-
plicated? Why not just open the con-

gress to anyone who wants to come?
The answer to this question has two

parts. First is the matter of seeing that the

wonderful diversity of the Christian

AFRICA
Angola Rev. Octavio Fernando, Cuxa Postal 37 15,

Luanda. Republica Popular de Angola

Botswana (See South Africa)

Burklno Faso Rev. Samuel Yameogo, Fcdcraucm

Des Eglises El Missions Evangeliques, B.P. 108

Ouagadougou, Burkina Faso

Burundi Mr. Simeon Havyanmana, Scripture Un-

ion, Postal 2260, Bujumbura, Burundi

Chad Mr. Thomas Boling, General Secretary, En-

tente Evangelique, B.P 1111, N'Djamena. Re-

public of Chad

Comoros Mr. Ali Sougou, c/o Executive Officer,

Voluntary Services Group, B.P 589 Moroni.

Grand Comore, Federal Islamic Republic of

Comoros, via Paris, France

Ethiopia Mr. Tsega Woldc Manam, Deputy Ex-

ecutive Director, World Vision of Ethiopia, Box

3330, Addis Abba, Ethiopia

Gabon Rev. J. Laurie McLean, C&MA, BP 113,

Mouila, Gabon

Gambia Mr. John Adeniji, Evangelistic Outreach

Comm
. P.O. Box 86, Banjul, The Gambia

Ghana Mr. Kweku Hutchful, Scripture Union, P.O.

Box 7388, Accra-North, Ghana
Guinea-Bissau Mr Norman Cuthbert, WEC Inter-

national, C.P. 49, Bissau, Guinea-Bissau

Ivory Coast Mr M. Simon Nandjui, 08 BP 862,

Abidjan 08, Ivory Coast

Lesotho Mr. Abiel Thipanyane, African Enter-

prise, P.O. Box 647, Pietermaritzburg Natal

3200, Republic of South Africa

Liberia Rt. Rev Augustus B. Marwich, P.O. Box

3604, Monrovia, Liberia

Madagascar Rev Elien Razafiarison, B P 4085,

Antananarivo 101, Madagascar

Malawi Mr. Willie Musopole, P.O. Box 2026,

Blantyre, Malawi

Mall Mr Jean Tessougue, A.G.E.M.P.E.M., BP
158, Bamako, Mali

Nigeria Dr. Isaac S. G. Madugu, Department of

Linguistics in African Languages, University of

Ibadan, Ibadan, Nigeria

Rwanda Mr. Israel Havugimana, Africa Evangel-

istic Enterprise, B.P. 1435, Kigali, Rwanda
Sierra Leone Mr. Abraham Sesay, Evangelical

Fellowship of Sierra Leone, P.O. Box 207, No.

74, Pademba Rd., Freetown, Sierra Leone

South Africa and Botswana Rev Ron Brauteseth,

P.O. Box 73313, Fairland 2030, South Africa

Swaziland Rev. Cornelius Gumede, P.O. Box 341,

Mbabane, Swaziland

Zaire Rev. Dr. Dirinda Manm-Bodho, BP 4938,

Kinshasa -Gombe, Republique du Zaire

church throughout the world is reqre-

sented in its fullness. The LCWE Execu-

tive Committee has requested that we
ensure that the congress does not become

dominated by any one group or region

such as Christians from Western nations

who may have an easier lime obtaining the

necessary funding. In addition, we want

to encourage the participation of lay

people, women, ethnic groups and others

who have traditionally been under-repre-

sented at such congresses.

Second is the matter of stewardship.

We have a commitment to do all that we
can to maximize the impact of this major

event. We believe that this includes hav-

ing screening procedures that help ensure

that those who attend will return to their

countries and share what they have

learned with others and also work vigor-

ously towards world evangelization.

3.

How can I be sure I am considered as

a possible candidate?

The corresponding secretaries of all

the '89 Congress country committees are

listed below. Ifyou wish to be considered

as a potential participant, please write to

the appropriate person for your country.

If no person is listed, write for further

information to: Bradford M. Smith, Direc-

tor of Participant Selection, '89 Congress,

P.O. Box 2270, Monrovia, CA 91016,

U.S.A.

Dr. Bradford

M Smith

Director of

Participant

Selection
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Zambia Rev. Joseph Imakando, Evangelical Fel-

lowship of Zambia, P/Bag W26, Lusaka, Zambia
Zimbabwe Rev. Luke Klemo, African Enterprise,

Box 4300, Harare, Zimbabwe

AFRICA, NORTH
Handled by Advisory Group

ASIA
Bangladesh Mr. Dennis Dana, National Christian

Fellowship, 4 Green Comer, Green Road, GPO
Box 3173, Dhaka 2, Bangladesh

Burma Rev. U Aung Hla, GPO Box 385, Rangoon
11062, Burma

Hong Kong Rev. Hay-Him Chan, Chinese Coordi-

nation Centre of World Evangelism, P.O. Box
98435, Tsimshatsui, Hong Kong

India Mr. D. John Richard, E-894 Chinaranjan
Park, New Delhi 1 10 019, India

Indonesia Rev. M.S. Anwan, World Vision Indo-

nesia, Tromol Pos 3532, Jakarta Pusat, Indonesia

Japan Mr. Koji Ishikawa, Japan Evangelical Asso-

ciation, OSCC Building, 2-1 Kanda Surugadai,

Chiyoda-Ku, Tokyo 101 Japan

Macao Rev. Thomas Wang, 1 Maritime Square,

HI 2-06 World Trade Center. Singapore 0409,

Republic of Singapore

Malaysia Mr Daniel Ho, 43 Jalan 17/45, 46400

Petling Jaya, Selangor, Malaysia

Pakistan Rl Rev Bashir Jiwan, Church House,

Jacob Road, Hyderabad, Sind., Pakistan

Philippines Rev Agusbn B. Veneer Jr., General

Secretary, Philippine Council of Evangelical

Churches, Inc., MIA P.O Box 1451, Airmail

Distribution Center, Metro Manila, Philippines

Singapore Rev. Tony A. Lee. SIM International

Bras Basah P.O. 239, Singapore 91 18, Singapore

South Korea Dr. John C. Cho, Dean, Seoul Cam-
pus College, Myongji University. 50 Namgaza-
Dong. Sudaimoon-Ku, Seoul 120, South Korea

Sri Lanka Rev. Reginald Ebenezer, Lanka Evan-

gelical Alliance Development Service, 25 Hospi-

tal Road, Dehiwela, Sn Lanka
Taiwan Rev. Jonathan Chiu, Chinese Campus

Crusade for Christ, P.O. Box 13-70, Taipei, Tai-

wan 107, Republic of China

Thailand Watt Santatiwai, Wotjd Vision Founda-

tion of Tailand, P.O. Box 1717, Bangkok 10501,

Thailand

EUROPE, EAST
Handled by Advisory Group

EUROPE, WEST
Belgium Rev Johan Lukasse, Ter Hilst 221 , 3500

Hassell, 1000 Bruxelle, Belgium

Denmark and Greenland Dr. Viggo Sogaard,

Amosevej 7, 7200 Gnndsted, Denmark
Finland Rev Seikku Paunonen, FELM, P.O. Box

154, SF-00141, Helsinki, Finland

France Rev Yves Penier, Caleseraigne 2, Jas de

Bouffan, 13090 Aix-en-Provence, France

Germany, West Rev. Horst Marquardt, Evangeli-

ums-Rundfunk, Postfach 1444, D-6330
WestzJar, Federal Republic of Germany

Greece Mr. John Krcmidas, Wheaton College

Graduate School, Department of Theological

Studies. CPO Box 4165, Wheaton, IL 60187,

U.S.A.

Greenland (See Denmark)

Iceland Rev Jonas Gislason, Thrastarlundur 15,

210 Gardcabacr, Iceland

Ireland Rev. Demck Poots, Ballymony, County
Antrim, Northern Ireland

Netherlands Rev. Johan Companjen,
Oltmansslraat 10, Harderwyk 38422X, Holland

Portugal Mr. Fernando Asccnso Da Salva, Rua
Eng. Francisco L Garrett 1 5-2 Pie

,
2745 Queluz,

Portugal

Spain Rev. Juan Gili, Evangehsmo en Accion,

Ntra. Sra. de Guadalupe, 11. 20.288 Madnd,
Spain

Scotland Rev. Fergus MacDonald, National Bible

Society of Scotland, 7 Hampton Terrace, Ed-
inburgh EH 12 5XW,Scotland

Sweden Mr. Mats Tunehag, Allmogeg 1 1 1, 703 60
Orebro, Sweden

Switzerland Rev. Willie Sartonus, Gellerutrasse

151, CH 4052 Basel. Switzerland

LATIN AMERICA
Bolivia 1310 Montero, World Vision/Bolivia,

Casilla: 20558, La Paz, Bolivia

Brazil Dr. Darci DusOek, Visao Mundial, Caixa

Postal 848, 30.000 Belo Horizonte, Brazil

Chile Manuel Carrasco, Vision Mundial Intema-

Uonal, Chile. Casilla 132, Correo 3, Santiago,

Chile, South America

Columbia Mr Hector Pardo, Confederacion

Evangelica de Columbia, Apartado Aero 23872,

Bogota D.E., Columbia

Costa Rica Rev. Alberto Barrientos. Apartado 168,

2350 San Francisco de Dos Rios, Costa Rica

Ecuador Dr. Marco Cardenas, Sodedad Biblica

Ecuatonana, Casilla 731 A, Quito, Ecuador
El Salvador Mr. Hector Leiva, Apartado 515, San

Salvador, El Salvador

Guatemala Mr. Stanley Herod, Equipo SEPAL,
Apartado Postal 2961, Guatemala City, Guate-

mala

Honduras Mr Denis Casco, P.O. Box 97-C,

Tegucigalpa, Honduras

Mexico Dr Rolando Gutierrez, P. Elias Calles

1962, Colonia Prado, Delcgacion Lztapalapa,

09480 Mexico DF. Mexico
Panama Mr. Jose H. Silva, Apartado 1819, El

Dorado. Panama, Republic of Panama
Peru Mr. Carlos Garcia, Apartado 4968, Lima 100,

Peru

Uruguay Rev. Lemuel Larrosa, Silla Correo 5051,

Paysandu 840 bis, Montevideo, Uruguay

CARIBBEAN
Haiti Dr. Claude Noel, c/o Missionary Flight Inter-

national, P.O. Box 15665, West Palm Beach, FL
33406, U.S.A.

Puerto Rico Rev. Carmelo Terranova, Sara L
Spencer 856, Rio Piedras. PR 00924, U.S.A.

Suriname Rev. Cedric Singh, c/o Suriname Bible

Society, Postbus 2154, Paramaribo Zuid, Sun-

name, South America

MIDDLE EAST
Israel Mr. Baruch Maoz, P.O. Box 75, Rishon

Letzion 75 100, Israel

SOUTH PACIFIC
New Zealand Rev Brian Carrell, P.O.Box 549,

Palmerston North, New Zealand

Tonga Dr Tevita Mohenoa Puloka, P.O. Box 1374,

Nuku'Alofa, Tonga

All Others Rev John Mallison, 16th Floor, 55

Clarence Street, Sydney NSW, Australia 2000

Spiritual Renewal of the

Irish Church among goals

of LCWE Irish Congress

on Evangelism

T he first Irish Congress on Evangel-

ism. sponsored by the Lausanne
Committee for World Evangelization, is

scheduled to be held September 27-29 in

Gallway, Ireland. The conference is open
to all those who have a desire to become
more effective in the work of teaching and
evangelism.

Conference planners have outlined six

major goals of the meeting: 1) spiritual

renewal of the Church in Ireland, 2) under-

standing the basis and nature of Biblical

evangelism, 3) effective Christian nur-

ture, 4) encouraging relationships and

cooperation among those committed to

evangelism in Ireland, 5) stimulating

united and specific strategic prayer for ihe

evangelization of Ireland and the world,

and 6) encouraging stewardship of the

Church’s resources and stimulating sacri-

ficial giving for evangelization in Ireland

and beyond.

Bible studies conducted by LCWE
member Ravi Zacharias on various

themes relating to evangelism are planned

for the mornings. Dr. Leighton Ford,

chairman of LCWE, is scheduled to de-

liver keynote addresses on "Body Life,"

"Evangelism and Social Responsibility,"

and "Communicating Christ Today.” A
series of seminars are planned for the

afternoons.

For further information about this

Congress, contact Rev. A. Harold Gra-

ham, 7 Rugby Road, Belfast BT7 IPS, or

Mrs. Margaret Kehoe, 35 Sion Road,

Glenageary, Dun Laoghaire.
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Program Committee Sets Congress Agenda
Edward R. Dayton

A t a meeting of the ’89 Congress

Program Committee on April 16-

18, the Committee completed the forma-

tion of the major themes and outline for

the Congress.

Under the direction of Chairman Sa-

phir Athyal and Director Ed Dayton, the

Committee agreed that the Biblical/theo-

logical themes would be:

• Sin and Lostness in the World. We
need to reaffirm that men and women are

alienated from God and in need of recon-

ciliation.

• The Gospel and Salvation are ve-

hicles through which a lost world will be
;

evangelized.

• The Uniqueness of Christ is at the
;

core of the gospel. This uniqueness needs

to be restated very clearly in light of the in-

creased pluralism in the world, and the

tendency of many religions to incorporate

Jesus as another god.

• The Imperative ofHoly Livingas the

foundation of all effective evangelism.

We need to call ourselves to repentance

and to recommit ourselves to live out a

Christ-honoring life.

• The Holy Spirit’s Work and Power

are demonstrated everywhere throughout

the world, and we need to have a fresh look

at the primary role of the Holy Spirit in all

evangelization.

Dr Saphir Athyal

President, Union Bible Seminary, India

Visiting Professor, Fuller Theological Seminary

Chairman ofthe Program Committee, Lausanne '89

Congress.

• The Mandate of the Laity in World

Evangelization is a must if the world is to

be evangelized, for it is only through lay

people that the gospel can reach to all the

comers of the world.

• The Necessity ofSocial Concern in

World Evangelization emphasizes that

the accouncement of the Good News

without the compassion ofJesus is hollow

testimony.

• Cooperation in World Evangeliza-

tion needs to be seen as an imperative for

a church which at times is separated and

divided.

The World in Which We Work

The Committee agreed that the pri-

mary issues facing the Church in terms of

the context within which world evangeli-

zation takes place include:

• The Suffering Church comprised of

millions of Christians who must live out

their Christianity in the hard places of the

world. We need to listen to that church

and learn from it

• Youth are a particular concern in the

world which is growing increasingly

younger.

• Urbanization and its meaning and

impact on the world must force itself into

ourconsciousness. We need to see that the

world is rapidly changing. Secularization,

poverty, war and social decay are all hav-

ing their impact on the world and need to

be understood if we are to have an effec-

tive witness.

• The Challenge of the Historical

Religions needs to be faced. We need to

lovingly understand their values and be-

liefs, and seek to find ways to present

Christ as the only savior.

• Communication Technology is pre-

senting both opportunities and chal-

lenges. We need to understand both.

Other Major Program Elements

• Cross-Cultural Evangelism will be

initially required to reach over half the

world’s population. The task of cross-

cultural missions will be a majoremphasis

at the Congress.

• “AD 2000” Programs are multiply-

ing. Opportunities will be given to under-

stand what others are doing and seeking

ways to cooperate.

• The Ministry of the Laity and the

Work ofthe Local Church need to be ex-

plored. Lay people need to be set free to do

the work of the ministry.

Evening Programs

Evening programs and celebrations

will include models of ministry and testi-

monies of prayer, times of corporate

prayer and a time to focus on specific

prayer needs. These celebrations will

attempt to display the character and great-

ness of God as fundamental to Christian

character and witness. Celebrations will

be intermingled with praise, within which

we focus on God and come to know Him.

Dr. Billy Graham will be the keynote

speaker on the first evening of the confer-

ence. He has also been invited to hold an

evangelism rally in cooperation with local

Christians on Sunday evening in the

middle of the Congress.

Workshops and Seminars

It is anticipated that as many as 100

special workshops, seminars, discussion

times, national meetings, and other events

will be held during the Congress program.

This will give opportunity for many of the

Lausanne networks that have been build-

ing through the years to exchange ideas

and build new relationships.

Program Staff

Program Director Edward R. Dayton

announced the addition of the Reverend

Gary Clark as Associate Program Direc-

tor, and Miss Marjorie Miller as Project

Associate. They will be working with

both the Program Committee and an an-

ticipated 100 plenary participants. In

addition to plenary speakers, a larger
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number of responders throughout the

world will be working with those prepar-

ing the plenary presentations.

Future Program Issues

The Program Committee will meet

again in July to review a Congress sched-

ule, and to complete the assignment of

plenary speakers. At that time the pre-

Congress program for participants will

also be discussed. It is hoped that each

Congress participant will be given an

opportunity to understand and reflect on

the major Congress issues before the ac-

tual meeting date. A monthly newsletter

to participants is being planned. Every ef-

fort will be made to maximize interaction

among those who are preparing plenaries

or workshops so that the Congress pro-

gram will be integrated as a whole rather

than a series of unrelated events. Major

use will be made of video, both to rein-

force plenary presentations and to make
special presentations. Video packages

that would be useful to participants are

being planned.

Parallel Program for Local

Christian Leaders

The Program Committee is extremely

grateful to local Christians and churches

for the enthusiasm with which they have

welcomed the coming of the Congress,

and for volunteering to help in many dif-

ferentareas. A series of parallel meetings

for local Christians and Christian leaders

is planned to coincide with the Congress.

Major Congress speakers will participate

in this parallel program, which will be

designed primarily by local Christians.

Input to the Committee

Committee members include Saphir

Athyal, Chairman, Robyn Claydon, Paul

Eshelman, Arthur Glasser, Samuel Olson,

David Wells, and Ed Dayton, Program

Director. If you have suggestions of pro-

gram elements that you believe should be
included, please correspond with Dr.

Edward R. Dayton, P.O. Box 2270,

Monrovia, CA 91016, and you will be

supplied with appropriate information

sheets.

Dr Edward R
Dayton,

Vice-President ai

large. World Vi-

sion Interna-

tional.

Program Direc-

tor for the '89

Congress.

Associate Program Director

Named for '89 Congress

G ary Clark has been appointed as

the Associate Program Director to

work with Ed Dayton, Program Director,

in the design and development of the

program for the Congress.

Rev. Clark has been serving as the

Pacific Southwest regional coordinator

for the Association of International Mis-

sion Services. He has also been providing

leadership in the Holy Spirit renewal

ministries as National Chairman of the

American Baptist Charismatic Fellow-

ship, and as a founding member of the

North American Renewal Services Com-
mittee, which consists of fifty denomina-

tional and independent charismatic

groups. The latter group sponsored the

New Orleans Congresses on the Holy

Spirit and World Evangelization in 1986

and 1987.

Rev. Clark pastored congregations in

New England for 25 years before serving

in the area of world mission development

He is a graduate ofGordon Conwell Theo-

logical Seminary and served for six years

as president of the Seminary Alumni

Association. He has also conducted mis-

sions training for national church leaders

in India. Nicaragua, Zaire, and the Repub-

lic of South Africa.

AD 2000 - Task Force Launched

T he inaugural meeting of the Task

Force for the AD 2000 Consulta-

tion was convened by Rev. Thomas Wang
on 18 May in Los Angeles, California

USA.
The purpose of this meeting was to

bring together respected international

leaders, who share a vision for seeing the

fulfillment of the Great Commission by

AD 2000 and beyond, and together lay the

groundwork for an international consulta-

tion on AD 2000 plans and strategies.

Thomas Wang, International Director

of the Lausanne Committee for World

Evangelization, told the task force that

“the church today, more than any time in

history is equipped to tackle the final push

for world evangelization.” He continued,

“The Great Commission is upon our

shoulders, but it is far more than any one

church can do alone.”

That need for a united effort was ech-

oed by Bill O’Brien of the Southern

Baptist Convention. “God is not so short

of wisdom to allow any one group to do

this—that would be the beginning of

pride.”

Those present at this strategic meeting

decided to push ahead with plans for an

international consultation to be held in the

beginning of 1989. The purposes of this

consultation will be:

• to accelerate the growing interest,

attention, momentum and prayer in the

body of Christ with regards to world

evangelization by the end of this century,

• to promote encouragement and the

exchange of information among denomi-

nations and agencies who are planning for

world evangelization by AD 2000,

• to promote cooperative efforts for

world evangelization among those plan-

ning around the milestone of AD 2000,

• to encourage denominations and

agencies who have yet to set AD 2000

goals, to set ones that are Biblical, meas-

urable and strategic, and

• to lay the foundation for further

consultation of this kind to be held at later

dates at the regional and national levels.

July-Aug 1988 33



WORLDNEWS
Billy Graham Completes China Trip

Evangelist Billy Graham preached to 3.000 people jammed into the 1400 seat MU-EN church of Singapore
that had overflowed into Sunday school rooms and an elementary school next door. Preaching through Rev
Philip Teng, his Chinese interpreter, he exhorted believers to dedicate themselves fully to Christ, and he urged
non-believers to repent and receive Qirin.

R eflecting on his three-week, five-

city preaching visit to China, evan-

gelist Billy Graham told reporters: “I

came away rejoicing that the Gospel is

being faithfully proclaimed in China, both
in churches and in private meetings, and
that the Bible is becoming more avail-

able. ... I am very optimistic about the

future of the Christian faith in China."

Packed into Mr. Graham’s itinerary

were sermons at churches in Beijing,

Shanghai, and Guangzhou (Canton); ad-

dresses to academic gatherings in Beijing,

Nanjing and Shanghai; a tour of the for-

mer medical mission compound in the

town where his wife. Ruth, was bom and
raised; meetings with religious and politi-

cal leaders in all the cities he visited; news
conferences with both Chinese and for-

eign press; a stroll on the Great Wall that

ended with Chinese children singing

“Jesus Loves Me”; and chats with house-
church leaders.

Nationwide television and newspaper
coverage of the visit acquainted millions

of Chinese with the evangelist’s name and
mission. It was the first such press atten-

tion paid an American preacher.

Western reporters expressed surprise

at what they called a "highly unusual" 50-

minute meeting between Mr. Graham and
the new premier, Li Peng, in which Chris-

tianity and its potential role in China was
the main topic discussed. Chinese news
outlets reported that Mr. Li acknowledged
that although the constitution guarantees

religious freedom, it has not been fully

implemented. “We are trying to correct
the past.” he is reported to have said. He
was also quoted as seeing the need for

"spiritual” forces in society as China
seeks to modernize. News accounts said

Mr . Graham urged the prem ier to study the

life of Christ.

“In talking with leaders about religion

and freedom and human rights, I have

found a very warm and favorable re-

sponse,” Mr. Graham remarked to Chi-

nese reporters. ‘They told me they recog-

nize the problems and are trying to do
something about them.”

Mr. Graham's meeting with scholars

at the Academy of Social Sciences in

Beijing was the first lime Christianity was
ever discussed there seriously, according

to a press story quoting a department head

who is not a Christian. Similar discus-

sions were held at Beijing University, at

an international studies center operated

jointly by Nanjing University and Johns

Hopkins University, and at a gathering of

intellectuals in Shanghai. The evangelist

was peppered with questions on spiritual

and moral issues.

For many Chinese Protestant leaders,

the visit signaled the best climate in

church and state relations since the com-
munists came to power in 1949.

During the Cultural Revolution,

which ended a little over a decade ago,

every church in China was closed and its

pastors jailed or banished to labor camps.

Some 4,000 Protestant churches have

reopened since 1979 and many thousands

of “meeting points" established in homes
or at outdoor sites. Christianity is spread-

ing rapidly in many rural areas, where

there are reportedly millions of recent

converts. Some congregations choose to

remain independent, at times attracting

the ire of local officials for their stand.

Others belong to the officially recognized

united body, the China Christian Council

(CCC), which is related to the Three-Self

Patriotic movement. CCC leaders esti-

mate their churches have four million

members, though most say there are many
millions more in the countryside. (Catho-

lics are estimated officially at between

three and four million.)

In planning his visit, Mr. Graham said

he wanted to meet and worship with

members of both the recognized body (90

percent ofwhose pastors are theologically

conservative, according to several semi-

nary professors) and independent groups

(whose leaders cite various reasons for

wanting to remain independent.) At the
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Ruth Bell Graham shows her husband,

evangelist Billy Graham, the house in Huaiyin

where she spent the first 17 years of her life

She was the daughter of Presbyteruin Medical

Missionary Surgeon Dr L. Nelson Bell Her
former home, and many other buddings

including the old hospital, are still standing.

Huaiyin is located on the Grand Cana! tn

Jiangsu Province The hospital was built by the

father of American novelist Pearl Buck.

Several Chinese women who had worked at the

hospital during Dr Bell's days were presentfor

a surprise visit with Ruth and her husband

conclusion of his trip, he was able to

announce he had achieved his objective.

There were overflow crowds to greet

Mr. Graham at all the places he preached:

more than 1,200 at Beijing Christian

Church in the city’s central Chongwen-
men district, 3,000 at Mu-en Church in

Shanghai, 2,000 at Pure Heart Church in

Shanghai, and hundreds at an independent

house church in Guangzhou, where he

delivered extended greetings. His ser-

mons were similar to ones he has preached

in nearly 70 countries, emphasizing the

death and resurrection of Christ and man ’s

need to turn to the Saviour. A CBS TV
news crew interviewed a university stu-

dent at the Beijing church who indicated

she had become a believer in response to

Mr. Graham’s message. At the Mu-en
church, a number of people, some weep-
ing, walked to the altar for prayer and

counseling following the service. Pastors

told of others who had received Christ.

Also at the Mu-en church, many lined

up at book tables to purchase Bibles and

other Christian literature. Most urban

churches operate book tables, said lead-

ers, and book stores open to the public are

located in some CCC offices.

In virtually all of his meetings with

political and academic leaders, Mr. Gra-

ham recounted his own personal testi-

mony of faith. Repeatedly, he urged his

listeners to make room formoral and spiri-

tual renewal in China’s ambitious plans

for the future, and to look on believers as

assets in that regard. He pointed to the

positive contributions of missionaries in

the past who built schools and hospitals

and helped the nation in other ways. He
also emphasized the need for peace in the

world, but said it could come only as

individuals and nations turn to God.
There was little time for sight-seeing,

but the evangelist squeezed in a visit to the

Great Wall northwest of Beijing. While

there, he was serenaded by groups of

school children singing patriotic songs.

He and his party entertained them in turn

with Christian songs, and a Chinese-

American pediatrician traveling with the

Graham team taught the children the cho-

rus “Jesus Loves Me” in Mandarin.

Mr. Graham said the personal high-

light of his visit was his trip to Huaiyin, a

city of 240,000 astride the Grand Canal in

Jiangzu province where his wife spent the

first 17 years of her life. The pair loured

the former Presbyterian medical mission

complex where Mrs. Graham 's late father,

L. Nelson Bell, was a surgeon for 25 years.

The main hospital building and the house

where she grew up are still intact, and the

city has plans to convert the facility into an

outpatient clinic.

Several women who had worked at the

hospital during Dr. Bell’s days paid Mrs.

Graham a surprise visit. There were hugs

and excited chatter as they pored over old

photographs.

Before leaving the grounds, Mr. Gra-

ham prayed that the site might someday

again be a place where people will find

healing for their souls.

Thousands pf friendly onlookers lined

the streets as the Grahams visited a school

and a church Mrs. Graham knew as a

youngster. Wailing to welcome them at

the church was a pastor whose preaching

dates back to 1936. He told the Grahams
that the Christian community is growing

and his church is packed on Sundays with

three services. The church organist, he

noted, was delivered as a baby by Dr. Bell.

An important stop on Mr. Graham’s

itinerary was Nanjing Seminary, the larg-

est Protestant theological school in China

(enrollment nearly 200), where he ad-

dressed students, faculty, and pastors.

Many ofChina’s pastors are aging, and the

church is growing faster than new leaders

can be trained. Thus the young people

studying at the nation’s 12 seminaries (a

total of 600) are crucial to the future of the

church. Mr. Graham spoke on how to

proclaim the Gospel effectively, and he

exhorted his listeners to rely on the author-

ity of the Bible in their preaching.

Mr. Graham was invited to China by

the CCC and the Chinese People’s Asso-

ciation for Friendship with Foreign Coun-

tries. He told his hosts he had come for

several reasons: to see his wife’s birth-

place and childhood home, to learn about

China, to proclaim the Gospel, and to help

build a bridge of friendship between the

Chinese and American peoples.

On all counts, he accomplished his

mission, said China specialist Sidney Rit-

tenberg, who accompanied the Grahams.
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CONECAR ’88

P lans for ihe second Congress on the

Evangelization of the Caribbean

(CONECAR *88) are now well underway.

The Congress is scheduled for August 20-

27, 1988 at the St. Augustine Campus of

the University of the West Indies, in

Trinidad.

The Congress Council, drawn from

eleven Caribbean territories and fifteen

Some of the CONECAR Council:

L to R standing: Rev K Ragoonath (Trinidad), Rev
H Griffith (Jamaica), Rev. S. Mohammed
(Truiidad). Rev J Yuille (Trimdad), Mr. D Lalsee

(Grenada), Rev R Major (Bahamas). Rev G Seale

(Barbados)

Seated Rev J Smith (Guyana), Mr G Galhmore,
Chairman (Jamaica), Mr Dave Ho, Executive

Director (Jamaica). Rev P Spencer (Jamaica).

Evangelical denominations, serves as the

Evangelism Commission of the Evangeli-
cal Association of the Caribbean.

The primary purpose of CONECAR
'88 is to bring together as wide as possible

a cross-section of Caribbean Evangelical

leaders for instruction, information, inter-

action, motivation and inspiration, with

the intent of developing national and re-

gional strategies which will be relevant

and effective in the evangelization of the

peoples of the Caribbean.

The theme of the Congress, which will

undergird all plenary sessions and work-

shops, will be ‘The whole gospel must be

communicated by the whole church to the

whole person among all peoples by all

means."

The first Congress. CONECAR '84.

brought together over six hundred Evan-

gelical leaders for the first time in Carib-

bean history. CONECAR ’88 is expected

to surpass this and have an even greater

impact on Evangelical Churches in the

region.

For additional information, please

contact: CONECAR '88. P O. Box 191

.

San Fernando. Trinidad.

“Come Together Share the

Vision” Theme of North

American Baptist

Conference

T he North American Baptist Confer-

ence plans to hold their 42nd trien-

nial conference on July 26-31 in Calgary,

Alberta, Canada. The meeting is to be
held at the Olympic Saddledome, the site

of the 1988 winter Olympics. Some5,000
members and friends of North American
Baptist Conference churches are expected

to attend the time of fellowship, inspira-

tion, and business. Included in the pro-

gram for all age groups will be a hospital-

ity night and a “Prayer and Share” break-

fast.

For more information, contact the

North American Baptist Conference In-

ternational Office .or theNAB. Triennial
'88 office. Suite 800. 2905 12th St. NE.
Calgary. AB T2E 8J7 , Canada.

Operation Mobilization

Seeks New Ship to Replace

“Logos”

The nearly unanimous response of

the leadership ofOperation Mobili-

zation (OM) to the recent sinking of their

ship “Logos” is to find and launch a new
vessel. The cost of finding a suitable ship

is estimated to be $2,000,000 US. A
special task force is now investigating

available ships and raising funds for its

purchase.

Gallup Launches Massive

Study of Unchurched U.S.

Citizens

With special studies on the

unchurched Hispanic and the

unchurched Black, the Gallup Organiza-

tion launched the largest study of
unchurched Americans in U.S. history,

Rev. Alvin A. Illig, C.S.P., director of the

Paulist National Catholic Evangelization

Association and the coordinator of this

scientific study announced in early April.

The findings of this inter-faith study

will be presented by Mr. George Gallup at

CONGRESS ’88, a national convention

of 15,000 Protestant and Catholic evan-

gelists who will be meeting in Chicago,

August 4-7, 1988, to prayerfully address

the challenge of reaching the 90 million

unchurched citizens of the United States

with the Gospel message of salvation in

Jesus Christ.

Full information on CONGRESS '88

is availablefrom: CONGRESS '88. P O.

Box 17093. Washington. DC. 20041.

USA.. Tel: (703)471-1988

The Suffering Church

T wenty four participants from
twelve countries met together in

Hong Kong, February 24-27, 1988 for a

Consultation on the theme: The Church in

the Midst of Suffering. This Consultation

was sponsored by the Evangelical Fellow-

ship of Asia.

The meeting was convened in the

wake of increasing persecution of the

Christian churches in Asia through politi-

cal, religious and socio-economic forces

in their countries.

The Consultation expects that suffer-

ing and persecution of Christians in Asia
will increase, but also recognizes that the

Almighty God is sovereign, that He is

working out His purposes and controlling

the affairs of the world, and that the

churches under persecution will continue

to experience significant growth.

The need was highlighted to prepare

for future suffering in the following ways:

(1)

By affirming the oneness of the

Body of Christ and cultivating a deeper
measure of active continental and global

cooperation.

(2)

By intelligently and fervently

praying for one another.

(3)

By developing lay leadership.

(4)

By studying and memorizing the

Word of God diligently and regularly.

(5)

By fostering a deeper spirit of wor-
ship, communion and walk with the Risen
Lord in holiness and love.

(6)

By adopting an appropriate life-

style.
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(7) By creating effective avenues of

contacts and communication with
churches suffering persecution.

(8) By praying for wisdom, grace and
boldness in carrying out the Great Com-
mission in the midst of persecution.

-EFA .a

Renewal at Christian

Artists Europe

T he coming international meeting of

Christian Artists Europe will be
quite different from the past. In the last

seven years, this conference has grown
from exclusively music to the whole spec-

trum of performing arts (including every

style of music and mime, dance and

drama). The coming conference will add
other art-forms like painting, drawing,

sculpture and architecture.

This annual meeting is called the

"International Seminar.” From August 8-

13, 1988, 2000 visitors are expected from
over 40 countries. Besides performances

and fine-arts presentations, there will be a

speakereachday. The speakers scheduled

include Gerald Cotes (England), Edith

Schaeffer (USA), Landa Cope (USA) and
John Dawson (USA). During the week,

64 different artists and musical groups

will perform and about 60 clinicians will

teach 350 classes and workshops.

Over the years, the Christian Artists

Seminar has become a multi-national,

multi-cultural, interdenominational meet-

ing place where leaders in music and the

arts can interact with organizations, pub-

lishers and the media.

For more information, write: Postbox

81137, 3009 GC Rotterdam, Holland,

Tel: 010/4215547/4211098

Navodaya ’88

S ri Lanka's first national missions

conference, NAVODAYA '88

(Sinhalese) or NAVODAYAM '88

(Tamil) was held June 6- 10 in Koggala in

the south of Sri Lanka. Focusing on the

unreached, it had a three-fold aim: 1) to

challenge the church to involvement in the

task; 2) to mobilize thechurch by showing

Christians how they can be involved in

this task and 3) to equip and train those

already ministering among the unreached.

Dr. Theodore Williams of India was
present as Bible expositor, with other

speakers drawn from Christian leadership

within Sri Lanka. The conference was
organized by a committee representing a

wide spectrum of Sri Lankan organiza-

tions and denominations. The idea for the

conference arose from discussions among
the Sri Lankan delegation to Singapore
'87, Lausanne's conference for younger
leaders held in June, 1987.

Over 700 delegates were expected,

100 of these being wives of Christian

village workers for whom some special

programs had been planned. Topics dis-

cussed at the conference included the life

and work ofa missionary, ministry among
those belonging to the different ideologi-

cal groups in Sri Lank—Buddhists, Hin-

dus, Muslims and Marxists—and the dif-

ferent strategic, cultural and ideological

challenges faced by the church as it forges

ahead to fulfill the Great Commission.
—Direction

16th Baptist World

Congress Planned for 1990

The Baptist World Alliance Execu-

tive committee reaffirmed the date

of the 16th Baptist World Congress in

their annual March meeting. Dates for the

BWA Congress are Aug. 14-19, 1990.

BWA President Noel Vose told the

Executive Committee, "I am more than

ever convinced that we are right to go to

Seoul and am completely committed to

holding the Congress there.”

The world family of Baptists will meet
under the theme, ‘Together in Christ” in

Chamshil Gymnasium, where the bask ;t-

ball portion of the Olympic Games will be

held this year.

The Program Committee has deter-

mined that English will be the platform

language except for addresses by Koreans

on the program. Then, the translation sys-

tem forother languages will also add Eng-
lish to its capability.

The Baptist World Alliance office,

6733 Curran Street, McLean, Virginia.

22101-3804, U.SA., is preparing a Con-
gress Countdown Prayer Calendar to

suggest monthly prayer requests leading

up to Congress time.

Nunez to speak at

Conference on Liberation

Theology

A n International Consultation on
Liberation Theology is planned

for Aug 22-26 at the Biblical Seminary of

Colombia in Medellin, Colombia. Dr.

Emilio Nunez, member of the Theology
Working Group ofLCWE, is scheduled to

be one of the main speakers, along with

Jorge Atiencia and Raymond Hundley.

The purpose of the consultation is to

offer an evangelical analysis of liberation

theology and its challenges.

For further information, write Dr
Theo Donner, AA. 1141, Medellin. Co-
lombia.

,

Reconciliation is No Pipe-

Dream, Says Black Leader

R econciliation between black and

white churches in Britain is no
longer a pipe-dream, but a steadily grow-

ing reality, says the newly-appointed

General Secretary of the West Indian

Evangelical Alliance, Rev. Joel Edwards.

Since its formation four years ago, the

West Indian Evangelical Alliance has

sought unity among black churches while

forging links with the established white

Church. It has represented black Chris-

tians to local and national government,

held ministers' breakfasts, training pro-

grams and celebration events for white

and black Christians. There are about

2,000 black-led churches in Britain.

Mr. Edwards, who pastors a New
Testament Church of God fellowship in

the East End of London, succeeds Rev.

Philip Mohabir, the founder of the West

Indian Evangelical Alliance, as its leader.

"The West Indian Evangelical Alli-

ance exists to break down the walls of ig-

norance and apathy which separate white

and black Christians. Jesus died to break

down such barriers. We rob ourselves of

so many riches by remaining apart," said

Mr. Edwards.

For more information, please contact

the General Secretary of the West Indian

Evangelical Alliance, Rev. Joel Edwards,

186 Kennington ParkRoad, London SE1

1

4BT, England, Tel: 01-582-0228.
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AIM Places Investigative

Team in Chad

A frica Inland Mission International

is gearing up to place an investiga-

tive team in Chad by September 1988.

According to Allan Arensen, AIM’s
Associate Secretary for Outreach, the

mission has been welcomed by the

Chadian church and mission leaders cur-

rently serving among the country’s 200

ethnic groups.

"There are unreached peoples in

Chad,” said Pastor Thomas Kaye, Presi-

dent of Eglise Evangelique au Tchad
(EET), the Evangelical Church of Chad.

“The [Chadian] church wants to send

missionaries to these people, but we don’t

have the means. The Lord knows this and
is sending the AIM to help us."

The initial period of this investigation

will take about two years. The first year

AIM is planning to send the team to the

area around the Chari River in southern

Chad, where the team will try todetermine

the most effective way to minister to the

differing Chadian people groups and the

appropriate personnel to implement the

program.

The following year the team is plan-

ning to move farther east near Chad’s

border with Sudan and the Central African

Republic and repeat the information-gath-

ering process.

Africa Inland Mission International is

an interdenominational foreign mission

organization serving 15 fields in Africa,

the islands of the Indian Ocean and three

urban areas in the United States.

—AIM —

Haitian Nazarene Church
Plans 88 New Churches in

1988

A ccording to Howard Culbertson,

mission director for the Church of

the Nazarene in Haiti, national Nazarene
church leaders have set a goal of starting

88 new churches in 1988. Working under
the theme “Haiti ’88,” they plan to minis-

ter in many areas, including starting eight

new self-supporting rural clinics and or-

daining 28 newly trained pastors. Each of
the denomination’s 230 churches in Haiti

have been challenged to plant a daughter

congregation, and allowing for an ap-

proximate 40 percent rate of success, they

hope to make their goal of 88 new
churches by the end of 1988.

Forfurther information, write to Mr.

Culbertson, do Missionary Flights Inter-

national. Box 15665, West Palm Beach,

FL 33406, U.SA.

Foursquare Church Grows
Among Unreached Peoples

T he International Church of the

Foursquare Gospel has passed ini-

tial goals by more than double for work to

be initiated among unreached people

groups by 1990.

Following a 1979 presentation by Dr.

Ralph Winter on unreached peoples at the

EFMA/IFMA meeting in Kansas City,

the Foursquare leadership in the U.S. set

a goal to initiate work among 100 un-

reached people groups by 1990. In 1982,

the international Foursquare leadership

representing 37 countries revised that

goal to work among 160 groups by 1990.

Financial goals were also set for the U.S.

at $10,000,000 per year, with 180 U.S.

personnel to be on the field by 1990.

By 1982, the church had succeeded in

entering 26 new groups, bringing the total

to 36. In 1983, the total reached 46. In

1984, work was underway in 126 groups,

and last year the total reached approxi-

mately 2 1 0, more than doubling the origi-

nal goal three years ahead of schedule. In

the same period, from 1982 to 1987, the

denomination expanded from 38 to 63
countries, with membership and adher-

ents worldwide growing from 900.000 to

1,500,000. This growth has come primar-

ily through the initiative of local believ-

ers, with the assistanceofU.S. workers, as

the church has not yet reached half of it’s

financial goal and has managed to do little

more than replace retiring missionaries

from its 1982 force of 100 U.S. workers
on the field.

A survey in May, 1986 of 154 un-

reached groups in all six continents

among which the church was working
revealed 4805 converts meeting in 223
churches with an additional 132 meeting

places, and 69 converts trained for leader-

ship and another 87 in training.

Earlier this year, the newly installed

president said “The Great Commission is

incumbent on the entire church. We are to

become an organization in which each

member is a world Christian.”

The chief cornerstone of Angeles

Temple, mother church of the denomina-

tion, bears the inscription, "Dedicated

unto the cause of Interdenominational

worldwide evangelism.” Leaders believe

the denomination is experiencing a resto-

ration of its initial missionary calling.

While revising goals for 1990, and mak-

ing projections for the year 2000, an addi-

tional 90 new people groups have already

been specifically targeted for outreach.

Koreans Form Partnership

Missions Fellowship

T he Korea Partnership Missions

Fellowship was recently formed to

assist South Korean denominations
through partnership with western socie-

ties and with churches in the mission

fields where these Korean denominations

work. Mission leaders from six evangeli-

cal Korean denominations participated at

the meeting, held at the Somang Presbyte-

rian Church, Jan 18, 1988.

Those present expressed their grati-

tude for the encouragement western mis-

sion societies have given the Korean
Church to participate in missions, and

expressed their commitment to entering

into full partnership relationships with

western societies. The Korea Partnership

Missions Fellowship also hopes to help

establish links with churches in the mis-

sion field and aid in interdenominational

cooperation toward understanding and
solving the various problems of the mis-

sion field.

The following South Korean denomi-
nations participated at the founding meet-

ing: Presbyterian (Tonghap), Presbyte-

rian (Hapdong), Presbyterian (Koshin),

Presbyterian (Reformed), Evangelical

and Baptist.

The chairman of the Korea Partner-

ship Missions Fellowship is Rev. Sun Hee
Kwak, pastor of Somang Presbyterian

Church. Its general secretary is Dr.

Myung Hyuk Kim, who is also serves as

general secretary of the Korea Evangeli-
cal Fellowship

-KEF
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ROBERT E. COLEMAN

CONDITIONS FOR REVIVAL

S ince revival is the work of God, the

question might be asked; Why is it

delayed? Surely the compassions of the

Lord fail not. Then in the light ofour great

need, why does not revival come? This is

a question which each of us must honestly

raise.

GOD SETS CONDITIONS
Some cast the responsibility for re-

vival completely upon God. The idea is

that man can do nothing about it, and
therefore we must simply wait upon the

Lord. This view correctly emphasizes the

absolute sovereignly ofGod, but when it is

made an excuse for our indifference to the

moral obligations of His law, then this

truth is taken out of context.

Certainly revivals are Godsent. As a

display of sovereign grace, they are en-

tirely supernatural in their source and
strength. Yet we must also realize thatGod
does not violate His own integrity in send-

ing them. The mighty power by which He
breaks through human impotence is con-

sistent with His Word. Revivals are given

by God when His will is done by man.
This does not mean for a moment that

spiritual awakening is the hip hip hurray of

human activity, as if it can be "worked up”
by something we do. It merely under-

scores the necessity for human response to

divine action. God is no respecter of per-

sons but He is a respecter of conditions.

Where God’s conditions are met we
can be confident that revival wi 11 come, As
Charles G. Finney put it: “Revival is the

right use of the appropriate means. The
means which God has enjoined. . .produce
revival. Otherwise God would not have
enjoined them.” Hence, "ifwe need to be
revived, it is our duty to be revived. If it is

our duty, it is possible.” Billy Graham
stresses the same principle when he says:

“I believe that we can have revival any-
time we meet God’s conditions. I believe

that God is true to His Word and that He
will rain righteousness upon us if we meet
His conditions.”

This condition is only logical since

God always wants the best for His people.

When the Spirit of revival does not pre-

vail, it is purely a human failure to exer-

cise God-given privileges of grace. Never
can a thrice-HolyGod be held responsible

for the degenerate condition of the world
or the church.

It is not a question then of God’s abil-

ity or desire to send revival. The question

is: Do we want God’s will to be done? If

we dare say “Yes,” then we commit our-

selves to remove any impediment in our
lives that would hinder revival, and fur-

thermore, we obligate ourselves to do it

now. God’s will is clear. The next move is

up to us.

THE AUTHORITY OF GOD’S WORD
Underlying this whole concern, of

course, is the recogni tion ofdivine author-

ity. There is no point talking about revival

unless we believe that God means busi-

ness. “If my people, which are called by
my name, shall humble themselves, and
pray, and seek my face, and turn from their

wicked ways; then will I hear from

heaven, and will forgive their sin, and will

heal their land" (II Chronicles 7:14).

Again He promises: “But if from thence

thou shall seek the Lord thy God, thou

shall find him, if thou shalt seek him with

all thy heart and with all thy soul”

(Deuteronomy 4:29).

When we are willing to line up with

God’s Word, there is no limit to His bless-

ings.”. . .Prove me now herewith, saith the

Lordofhost, ifl will notopen you the win-

dows of heaven, and pour out a blessing,

that there shall not be room enough to re-

ceive it" (Malachi 3:10). ", . .The Lord will

give grace and glory: no good thing will

He withhold from them that walk up-

rightly" (Psalm 84:1 1). A thousand other
promises declare the same provision. God
is always for us. If we who are evil know
how to give good things to our children,

how much more will our Father in heaven
"give the Holy Spirit to them that ask
Him" (Luke 11:13). Why then should any-
one struggle on in spiritual defeat when all

the resources of grace are available to the

obedient heart?

Do we really believe what God says?

This is a question that must be voiced at

the beginning, for everything else de-

pends upon our response. Obviously, if

there is some doubt about the trustworthi-

ness of God's revealed Word, there is

likely to be little concern to measure our
lives by it. Systems of thought which
discredit the Holy Scriptures never pro-

duce revival.

Let us be clear at this point. The Bible

is not incidental to revival. As the eternal

Book of God, it is the objective authority

for all that we believe and practice. Apart

from its immutable truth, standards ofjus-
tice and holiness would degenerate into

little more than whims of public opinion.

Even the Revelation of Christ, the living

Word of God, would be lost in confusion

and uncertainty if it were not for the un-

wavering testimony of Scripture. In this

light, the Bible, and the Bible alone, is our
basis for determining what to believe, the

instrument of all divine blessing, the

means through which the Holy Spirit min-

isters to our yearning hearts the grace of

God.

Submission to this authority is the first

requirement for revival. God has sent

forth His Word that unto Him every knee

should bow (Isaiah 45:23). When God
speaks, we must listen. It is not our place

to change or minimize the message. Nor
are we called to defend what God says.

The Bible is not on trial; we are. Our place

is only to trust and obey. Once this is

settled, our hearts are open for spiritual

instruction.

CONFESSION OF SIN

TheWord gives us an authority for our

faith, but it also makes us face ourselves

before the refining eyes ofGod’s holiness.

We see ourselves in the light of Jesus

Christ. In His sight our righteousness is as

filthy rags. The props of self-sufficiency

are knocked out from under our pride. We
are found out for what we are—sinners.
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As the dreadful sense of guilt in-

creases, the awful realization of impend-

ing judgement deepens. A holy fear grips

our hearts, and we may be left with a

feeling of utter helplessness. There is no

place to hide from God.

One thing is certain. When the Spirit

truly convicts our souls, however it may
be felt, sin cannot be treated with indiffer-

ence. Frivolity and lightheartedness are

gone. We do not have to be urged to flee

from the wrath to come. When we are

broken and contrite in spirit, our hearts are

disposed to heed any offer of mercy.

Begging men to come to Christ may be

necessary in an atmosphere of compla-

cency, but in the throes of revival “sinners

beg Christ to receive them.”

Once we have been awakened to our

need, we must do something about it.

Conviction of sin leads to repentance.

There can be no revival until we confess

our sin, turn from our evil ways, and throw

ourselves upon the mercy of the Lord. “If

I regard iniquity in my heart, the Lord will

not hear me" (Psalm 66: 1 8).

Any impediment to the flow of God’s

grace must be removed. Unbelief, lust,

lying, cheating, unclean thoughts, filthy

speech, dirty habits, ingratitude, indiffer-

ence to responsibility, disregard of self-

discipline, prayerlessness, robbingGod of

tithes, neglect of the poor, racial discrimi-

nation, an unforgiving spirit, backbiting,

envy, jealousy, bitterness, deceitfulness,

selfishness, hypocrisy—whatever it is,

whether it be a deed or a disposition, if

known to be contrary to the holiness of

God. it must be confessed and forsaken.

There can be no compromise. Repen-

tence is a thorough housecleaning. As far

as we are concerned, there is a complete

turning from sin. Not only must confes-

sion be made to God, but we must be

willing to do all we can to make things

right with people we have wronged. If we
try to trim the comers, and excuse a few fa-

vorite shortcomings, we are fooling our-

selves. No revival can come in our hearts

until sin is out of the way. Furthermore,

until this is true ofour lives, we stand in the

way of God’s blessings to others.

The great revival that came to the New
Hebrides Islands in 1949 is a splendid ex-

ample. Led by their minister, a little group

of earnest Christians entered into a cove-

nant with God that they would “give Him
no rest until He had made Jerusalem a

praise in the earth.” Months passed, but

nothing happened. Then one night a

young man arose from his knees and read

from Psalm 24: “Who shall ascend unto

the hill of the Lord? or who shall stand in

his holy place? He that hath clean hands

and a pure hear... He shall receive the

blessing from the Lord...” (v. 3-5). The

young man closed his Bible, and looking

at his companions on their knees, said:

“Brethren, it is just so much humbug to be

waiting thus night after night, month after

month, if we ourselves are not right with

God. I must ask myself, ’Is my heart pure?

Are my hands clean?”’

As the men faced this question, they

fell on their faces in confession and conse-

cration. That night revival came to the

town. The whole community was shaken

by the power of God, and within a few

weeks the revival had moved across the

island sweeping literally thousands of

people into the Kingdom.

So every revival begins. God can use a

small vessel, but He will not use a dirty

one. An Achan in the camp will always

have an influence for evil upon many
others. Let us be sure that our hearts are

clean. “Search me, O God, and know my
heart; try me, and know my thoughts: And
see if there be any wicked way in me...”

(Psalms 139:23.24).

PREVAILING PRAYER
When the channel is clean, the Spirit of

God can flow through the believing heart

in true intercessory prayer. Such prayer is

wrought from hearts overwhelmed with

the sense of unworthiness yet captivated

by the knowledge of God’s forgiving

grace. At first our cries forhelpmay be fal-

tering, but as the burden increases in inten-

sity and scope, prayer becomes focused on
the real need.

When revival was sweeping through

Wales in 1904, a man who visited one of

the meetings stood up and asked:

“Friends, I have journeyed into Wales
with the hope that I may glean the secret of

the Welsh revival." Instantly, Evan
Roberts, leader of the revival, was on his

feel, and with an uplifted arm toward the

speaker, replied: “My brother, there is no

secret: Ask and ye shall receive!”

That’s it! Revival comes when God’s

people prevail in prayer. “As soon as Zion

travailed, she brought forth her children."

Jesus has promised “...whatsoever ye

shall ask in my Name, that will I do. . .Ifye

shall ask anything in my Name, I will do

it" (John 14:13,14, cf.. 15:7,16; 16:23-

26). The “Name” of Jesus, of course, is

just another way of expressing the person

and work of the Master. To pray in His

Name is to pray in His character, to pray in

His Spirit, to pray as Jesus Himself is

praying as Mediator before the Father.

Seen this way, prayer implies our

complete identification with the purpose

of God. Jesus called out, in the inner depth

of human emptiness, “...not my will, but

thine, be done" (Luke 22:42, cf., Matthew

26:39, Mark 14:36). His prayer was not

passive submission to the Father, but a

determined plea that God’s will would

prevail over all else. Prayer has its joys,

and it always throbs with thanksgiving,

but supremely it is seen in Jesus to be

active conformity to the will of God.

Where this condition is fulfilled, noth-

ing is impossible (I John 5: 14,15). What-

ever limits are imposed upon the power of

prayer are entirely of ourown making. We
can go through all forms of prayer, but

until we actually want God’s will to be

done more than we want life itself, we are

not in the Spirit of prayer.

Such prayer is never easy. It will make
us face the cross. It will mean deep search-

ing of soul and real sacrifice. When Jesus

prayed in Gethsemane the burden of His

mission was so great upon His heart that

while He prayed “...his sweat was as it

were great drops of blood falling down
upon the ground” (Luke 22:44). Prayer

was indeed the sweat, tears, and blood of

His ministry (Hebrews 5:7). Everything

else was easy in comparison to His inter-

cession before the throne of God. The
battle of Calvary was fought and won in

prayer.

Dr, Robert E.

Coleman is

professor at

Trinity Divinity

School and

member of

LCWE US.

Board.
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